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PRELUDE

Opening Sermon

$4, 08 KR Bae FS 6 re ge IS eo ¢ SS wo te
yo ye dL 9 0b Aneel y cal ceo! Os

2,wi goth 5G eel 35 6 UT ye Wel
Al-hamdu lillah. Indeed, all praise is due to Allah. We praise Him

and seek His help and forgiveness. We seek refuge with Allah from
our souls’ evils and our wrong doings. He whom Allah guides, no one
can misguide; and he whom He misguides, no one can guide.

eres

oe oe @ 7%,
blac Vaid Me Y! a Yo!Agel

I bear witness that there is no (true) god except Allah — alone
without a partner, and I bear witness that Muhammad (4%) is His ‘abd
(servant) and messenger.

yy2

she AIK “h YI sis
15> UI LI Lt Ul

(O% Ys

«O you who believe! Revere Allah the right
reverence, and do not die except as Muslims.» '

hs
Bes vl of SasgilSS; LTT YD

ill a i LE, elas’ (3s YG, Ugo

\e veal PST w SOs
«O people! Revere your Lord who has created you

au

Lud!

from a single soul, created from it its mate, and
dispersed from both of them many men and women.

1 Al ‘Imran 3:102.
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Revere Allah through whom you demand things
from one another, and (cherish the ties of) the
wombs. Indeed, Allah is ever-Watchful over you.»

'

o° 4° 2
2 ws rye ve dy

7 Js Sor Sov 2 av
on, & Bre AF s ° gh o Fo

JS yA) g
WU! alan yey

«
1 Jas 9 « PS)

(33536

| | Cal L>

(OL das

«O you who believe! Revere Allah and say just
words. He will then rectify your deeds and forgive
your sins. He who obeys Allah and His Messenger
has certainly achieved a great victory.» **

oT CGS Sy 3 56 285 Gl
e 4 Abas wien Ss BO

ew oy
5 ge <( &B) odes sib sig°

Bee a
“

aya 3,2 ro ace 6 or
GU JS DW dey Sy dey aes ISG

Indeed, the best speech is Allah’s (8%) Book and the best guidance
is Muhammad’s (#) guidance. The worst affairs (of religion) are those
innovated (by people), for every such innovation is an act of
misguidance leading to the Fire. *

Our Mission: Purification and Cultivation

Our goal is to promote true Islam that derives from Allah’s (4) Book,
His Messenger’s Sunnah, and the sahdbah’s (cs) understanding.(8)

1 An-Nisa’ 4:1.
2 Al-Ahzdb 33:70-71.
3 This opening text is called Khutbat ul-Hajah (the Sermon of Need). Muslim, Abii

Dawid, and others recorded from Ibn Masiid, Ibn ‘Abbas, and other

companions (Be) that the Prophet ce) often started his speeches with this sermon.
4 Muslim and others recorded from Jabir (>) that Allah’s Messenger (38) also

Started his speeches with this paragraph., of which the last statement, recorded only
by an-Nasai, is verified to be authentic by al-Albani (al-Mishkart no. 137).
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The Fragile Vessels xiii Prelude

Over the centuries, Muslims have largely drifted away from the

magnificent Path that incorporates correct Islamic beliefs and practices.
This makes it imperative to guide them back to the Path, and to help
them live by its dictates.

Therefore, any serious work in promoting Islam must involve two
fundamental components: purification and cultivation. Allah (38)
indicates that these two components were central to the Prophet’s (&)
message: wetA eile

1S Vg cel pox gil ‘»)
il SS os oly

4

WSs if
+USKCS raat TP

o

Sits
V ined! (igs pi

ce

«It is He who has sent among the unlettered a

Messenger from themselves reciting to them His dydt,
purifying them, and teaching them the Book and
Wisdom — although they previously were in clear
deviation.» '

Our mission, then, is to present purified Islamic teachings and

practical guidelines for implementing them.
This book is a humble response to our realization of a great

responsibility: the responsibility to bring forth before the English-
speaking public writings that refine Islam and present it pure and

simple, as close as possible to the way it was understood and practiced
by its early righteous pioneers — the salaf.

We call upon all Muslims to support us in carrying out this noble
trust. This will surely elevate and honor us and spread the eternal

message of Islam all over the earth, as Allah promises:

fda SlowsiiBe il il»
oF Sy ls ol

«It is He who has sent
t

His Messengerwith Guidance
and the Religion of Truth, in order to make it

1 Al-Jumu‘ah 62:2.
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prevail over all (false) religions, however hateful this
may be to pagans.»

'

In what follows, we give additional detail concerning purification
and cultivation.

1. Purification

Purification (or tasfiyah) is required in regard to the sources of our
Islamic knowledge, and in regard to our Islamic beliefs and practices.

A) PURIFYING OUR SOURCES OF KNOWLEDGE

Wrong beliefs and practices deriving from weak reports have marred
the beauty of Islam and prevented the Muslims’ advancement.
Therefore, we must purify our knowledge from weak and fabricated
narrations. This is an essential task that must precede any action,
because good actions can only be based ona solid foundation that may
be traced back to Allah’s authentic revelation.

Praising those who strive in purifying the Islamic knowledge,
Allah’s Messenger (4) said:

Ane yghty Ady US JS ops ball lin Jost»

(CMLL! fugly colad! cule! Ga,
AS

lol,
<This knowledge will be carried by the trustworthy
individuals from every generation — they will expel
from it the alterations made by the excessive, the
falsehoods of the liars, and the misinterpretations of
the ignorant. ”

1 As-Saff 61:9.
2 Recorded by al-Bayhaqi, Ibn ‘Adiyy, and others from Aba Hurayrah, Ibn Mas‘td,

and other companions (i). It is verified to be hasan by al-Albani (Mishkat ul-
no. 239),Masabih
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The Fragile Vessels XV Prelude

B) PURIFYING OUR BELIEFS

Beliefs of the Muslim masses have become contaminated with dogmas
coming from sources alien to Islam. Therefore, part of the necessary
purification process is to purify our beliefs so that they are only based
on authentic texts from the Qur'an and Sunnah, in compliance with the
beliefs of the sahdbah, and clean from any form of shirk (joining
partners with Allah). Allah praised the sahdbah’s beliefs by saying:

°

VYV bid! ab ay ginal Ge |tale 18)(ac
«So if they believe as you (O Prophet’s companions)
believe, they are indeed truly guided.» '

C) PURIFYING OUR ACTIONS

We should also purify our actions so that they conform with authentic
texts from the Qur'an and Sunnah, compliant with the understanding
and practice of the sahdbah, and clean from human innovation (or
bid‘ah). This is the only acceptable path of guidance, as Allah (48)
says: ° ee o- at rn 4 ‘a7Segdl ad cpm Le ae oe SpeeSlG5 ced

coer 0 fe wee et 40, at - 704 8 Bee
idee Le ys nepal fre not ats

Lud (OFaeely
«If a person opposes the Messenger, after guidance
has become clear to him, and follows other than the
path of the believers’, We will give him what

Alias,

(consequence) he chose and admit him into Hell —
what an evil destination!» °

1 Al-Bagarah 2:137.
2 The description “believers” here applies primarily to the sahabah (ce).
3. An-Nis@ 4:115.
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2. Cultivation

Cultivation (or tarbiyah) is to establish our beliefs and actions upon the

purified knowledge. Cultivation goes hand-in-hand with purification.

A) BECOMING TRUE FOLLOWERS OF THE SALAF

The above discussion about purifying our beliefs and actions must
extend to cultivating ourselves and our communities upon the purified
teachings. If we do this, we can hope to be true followers of our great
salaf— the sahdbah (@). Allah ($%) praises both in the following:

SS oe, - sage 3 ee 458 & W gfe

phe Cs play reel Cee OSS! Cy planned I's)
{o- 06 ne eohorog 3, ° |G

Cum Bel abe gic AU! (gy eelve
_ a ° °, 7” L, An, 4 - offVes (Opell Fall GUS Cd NIyl

«The first to embrace Islam among the Muhdjiriin
and the Ansdr, and also those who follow them in the
best way, Allah is pleased with them and they with
Him. He has prepared for them gardens beneath
which rivers flow, and in which they will abide
eternally. This is the supreme success.» '

This cultivation should bring back to Muslims the spirit of truth-
seeking — instead of stubborn and narrow-minded adherence to

mathhabs (sects) and prejudiced loyalty to parties.

B) INVITING TO THE PURE RELIGION

We should educate and guide the Muslims toward the purified Islam,
so as to implement its teachings and revel in its virtues and ethics. We
should also invite the non-Muslims to the unadulterated truth of Islam.

Promoting this blessed guidance is a duty that every Muslim should
cherish and support. Allah ($8) says:

1 At-Tawbah 9:100.
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°

7 or ge
oe gL 04 if on a? cd nef

Sees Gals pol dl Mel Kee°
7

:
‘a “2 ce

Ve £ lee JOG pT ST ye

Oey

re
«Let there arise from you (Muslims) a nation who
invites to good, enjoins right, and forbids wrong, for
those are the successful.» !

This is an obligation on every Muslim according to his ability, as
Allah (8) commands:

Co sully le LEGGWah ST le LEGS)
«Help one another in righteousness and piety; and
do not help one another in sinning and
transgression.» ”

This is the only way to attain Allah’s acceptance and achieve
happiness and success. Allah (8%) says:

QUT YW
OAS i 6! O

OV paall (Opal Croley Coltsetal
«By time, a human being is surely in loss, except for
those who believe, do righteous deeds, mutually

3 gw 16 dw
dL

enjoin the truth, and mutually enjoin
perseverance.» *

And this is the way to establish true and honest compassion among
Allah’s servants —- compassion emanating from a strong unifying
cause. Allah ($8) says:

VM hae ST SE YG Cagedobit foe Letts)Ul,

1 Al ‘Imran 3:104.
2 Al-M@idah 5:2.
3. Al-‘Asr 103:1-3.
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Prelude XVili The Fragile Vessels

«And hold fast, all together, by the rope of Allah,
and be not divided among yourselves.»

'

C) PRESENTING THE ISLAMIC SOLUTION

Inviting to the Truth includes providing realistic Islamic solutions to

contemporary problems. There is no doubt that Allah’s guidance is the

only comprehensive way to resolving people’s problems at the
individual and communal levels. Allah says:

£9 acs VG Sl le gs SST oD

«Judge between them according to what Allah has
revealed, and do not follow their errant views.» 2

Technicalities

TRANSLITERATION

We make a serious attempt to limit the use of transliterated Arabic
terms to the following two situations:

® When we do not find an English expression that can reflect the
same meaning as the original term.

® When we feel that the Arabic term is of such importance that it is
essential to familiarize the readers with it.

At the end of this book, we have included a glossary defining
common Arabic terms that fulfill the above criteria. In addition, we
have included an index of the Arabic terms that are more pertinent to
this current work, indicating the page on which they have been defined.

Except for proper nouns, transliterated Arabic terms are italicized.
In general, the rules of English pronunciation can be applied. The

1 Al ‘Imran 3:103.
2 Al-M@idah 5:49.

Cid |b «au
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The Fragile Vessels XIX Prelude

following table includes additional symbols employed in this book to

help pronounce the Arabic terms.

Symbol| Stands for English Equivalent Sounds

a A ()) Alif Mostly: Man, sad.a
(long vowel a) |At times: Father, hard, god.

(3) Waw __|Root, soup, flute.ti, U
(long vowel u)

(Ss) Ya Seed, lean, piece, receive.
,

(long vowel i)

; The first consonant vocal sound uttered when
(«) Hamzah . .

saying: at, it or oh.

Th, th (2) Tha’ Three, moth.

No equivalent. Produced in the lower throat,

H, h \d) Ha@ below “h”. It somewhat resembles the “h’ in
“ahem”.

. 2 No equivalent. Produced in the back of the
Kh, kh (©) Kha mouth and top of the throat.

Th, th (3) Thal There, mother.

5. § (2) Sad A deeper
sound. Somewhat close to the “sc”

in “muscle”.

Sounds deeper than a “d”. Produced by touching
D,d (2) Dad | the tongue to the mouth's roof, with the sides of

the tongue pressed against the top molars.

T, t (b) Tah | Similar but deeper than a “t”.

Z,2 (bs) Zah
A deeper thal, produced by touching the backside
of the tongue to the tip of the upper front teeth.

< Produced in the bottom of the throat, underneath
2) Ayn “h”
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Prelude XX The Fragile Vessels

TRANSLATING AND REFERENCING QUR'AN AND HADITH

The Qur’dn contains Allah’s exact words that cannot be precisely
translated into other languages because of possible misinterpretation
and limited human understanding. Our approach, therefore, is to
translate the meanings as understood by trustworthy Islamic scholars.
When citing Quran, we present the Arabic text, followed, between
double angle quotation marks («»), by the English meaning in
boldface. This is then followed by a footnote specifying the sirah’s
name and number, and the number(s) of the dyah(s) cited.

Similarly, when citing a hadith, the Arabic text for the

Prophet’s (4) words is presented, followed by its meaning, in
boldface, between single angle quotation marks («). If the hadith
contains a supplication or exaltation, we generally also include a full
transliteration of its text. This is followed by a footnote specifying the
hadith’s location in the compilations of hadiths. A hadith recorded by
al-Bukhari orMuslim is automatically considered authentic. Otherwise,
the footnote would usually indicate its degree of authenticity as
verified by the ‘allamah Muhammad Nasir ud-Din al-Albant («#), and
a reference to the works where he made such a verification.

NOTABLE UTTERANCES

Out of love, appreciation, gratitude and other noble feelings, a Muslim
is encouraged to utter certain phrases at the mention of Allah, His
messengers, the angels, the sahdbah, or other righteous Muslims. We
present these phrases in condensed Arabic calligraphy as follows:

Symbol; Stands for English Equivalent Sounds

A gurgling sound produced in the back of the

Gh, gh () Ghayn |mouth, just above the kha’. Similar to the “R” in
some French accents.

Q, q (3) Qaf Somewhat similar to the “c” in “coffee”.
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The Fragile Vessels XXi Prelude

When coming across any of these symbols, the reader is urged to

1 Uttering this is sometimes described as, “saying salah upon the Messenger”.

Phrase |Mentioned Transliteration Meaning
with

ale Allah’s Subhanahii wa He is exalted above
Name ta‘ala. weakness and

indignity.

a Allah’s ‘Azza wa-jal. He is exalted and

Name glorified.

pe Allah’s Jalla jalaluh. Exalted is His glory.
Name

Ke Muhammad Salla ’Llahu‘alayhi |May Allah's peace
and other wa sallam '. and praise be on him.

prophets

ie Prophets and

angels
‘Alayh is-Salam. Peace be on him.

A male Radiya ’Llahu May Allah be pleased
companion ‘anhu. with him.

ys A female Radiya ’Llahu May Allah be pleased
companion ‘anha. with her.

tie Two Radiya ’Llahu May Allah be pleased
companions | ‘anhumd. with them.

ip More than Radiya ’Llahu May Allah be pleased
two ‘anhum. with them.

companions

is A past Rahimahu ’Llah. May Allah have
scholar or mercy on him.

righteous
Muslim.
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utter the complete phrase in order to obtain the reward of saying the

appropriate thikr or dua
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PREFACE

The Muslim Family

“The Muslim Family” is a series of books that presents detailed
discussions relating to the family life, starting with courting and

marriage, and extending into raising children according to Islam. To-
date, this series consists of the following titles:

The first three parts of this series, including this current book, deal
with various aspects of marriage.

Marriage holds a position of perpetual significance because of the
central role it plays in the human life. It is not surprising, therefore,
that the scholars of Islam have discussed it in extensive writings
through the ages.

Under the contemporary influence of non-Islamic cultures, many
misconceptions have been introduced into various areas of Islam —
spilling into issues of marriage, divorce, and other family-related
matters.

XXili

* The Quest for Love & Mercy”
Regulations for Marriage & Wedding

in Isl4m
C4555 SyKE

“Closer than a Garment”
Marital Intimacy According to the

Pure Sunnah
C5 GW Soh, Sod SBD

“The Fragile Vessels”
Rights and Obligations between the «ply a»

Spouses in Islam
°

Our Precious Sprouts
wats dulIslamic Regulations for Newborns
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Preface XXIV The Fragile Vessels

Viewing the needs and concerns of the Muslims who are forced to
live in such alien environments, we find that most Islamic writings on

marriage are restricted in scope — having been written for different
cultures and backgrounds.

This leaves quite a large gap that needs to be filled for the benefit
of the English-speaking Muslims — which is what we attempt to fulfill
in this 3-book set that covers various aspects of marriage according to
the authentic Sunnah:

The first book discusses the importance and advantages of
marriage, selecting a spouse, the courting process, the marriage
contract, the wedding celebration, the walimah, and forbidden
marriages. It provides a practical procedure for performing the

marriage contract and includes a model marriage certificate.
The second book discusses the proper etiquettes of marital

intimacy, forbidden acts of intimacy, the perils of zind, and birth
control. It answers many frequently-asked questions about various acts
of intimacy.

The third book discusses the rights and obligations of the two
spouses. It includes brief biographies of the Mothers of the Believers,
realistic pictures from the life of the Prophet (8) with his wives, and
a complete discussion of the hadith of Umm Zar‘.

This series deals with marriage and other family issues in a

practical approach, taking advantage of the author’s years of experience
in the field of marriage and counseling. Each book serves as a

complete handbook within its scope — providing reliable knowledge
based on authentic evidence from Allah’s Book and His
Messenger’s (4%) Sunnah.

This Book

This is the third book in “the Muslim Family” series. It mostly deals
with the rights and obligations of the two spouses. However, as its title
may suggest, it attempts to be supportive of the women’s side. Among
the reasons for this are the following:

1. In the absence of true Islamic justice, women have often been
abused and mistreated by their husbands — sometimes in the name
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of Islam, and through the misuse of authentic texts from the
Sunnah. Thus, we make an effort to remove misconceptions from
such texts.

Many of the books that have been published in English about the
Muslim woman’s rights and obligations emphasize the importance
of her full obedience and submission to her husband — thereby
neglecting the equally important obligations of the husband in the

family structure. Therefore, we try to present a more balanced view
of the rights and obligations of each side.

The picture that has been painted for the “model Muslim woman”
is too idealistic and, sometimes, frustrating. By citing numerous

examples from the lives of the Mothers of the Believers, we hope
to present practical and realistic examples to which our female
readers can relate.

The first edition of this book was published five years ago (June
2005). While keeping the same content as the original edition, this
“revised edition” contains the following main enhancements:

>

>

It corrects many typing errors, both in the Arabic and English texts.

It improves the style and structure of many sentences and

paragraphs.

It replaces the original “Prelude” and “Arabic Terms” with
improved versions.

The cover’s color-scheme and other art-work have been modified.

Acknowledgement

All praise and thanks are due to our Lord (@) who facilitated the

completion of this work. May He further reward all the Muslims who
helped and supported this effort in various ways. In particular, may
Allah ($8) reward my shaykh and teacher, Muhammad Nasir ud-Din

Intercept
Rectangle



Preface XXVi The Fragile Vessels

al-Albant whose works have benefited us in ways beyond description,
my son ‘Abdullah who designed the original cover, and my daughters
who proofread the manuscript and provided valuable suggestions.

We ask Allah (#8) to make this humble effort helpful and

profitable to the Muslims, forgive our shortcomings, purify our work
from hypocrisy and conceit, and accept it from us.

Our Lord, forgive us and all of the believers, and bestow Your
peace and praise upon our Prophet Muhammad (48).

MauhanunadMustufa al
Beirut

Tuesday, 28 Jumada Akhirah 1426
2 August 2005
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CHAPTER 1

A FAIR PARTNERSHIP

Introduction

AN ESSENTIAL BOND

Marriage is a bond held together by mutual rights and responsibilities
for each of the two spouses. It is a partnership between them, and they
are both required to play an active role in that partnership.

The man is appointed as the leader of the household, and the
woman as the supportive helper whose expertise in many areas cannot
be handled by the man. Some of the women who have been corrupted
by the Western ideologies want to be leaders of the family. But only
chaos would reult in such a family where the correct and natural
positions are reversed.

Both the husband and wife have certain rights and duties. A happy
and successful marriage is assured if both of them fulfill their duties
and preserve each others’ rights. Violating those rights is a sure way
to misery and failure.

SHARED OBLIGATIONS AND SHARED REWARDS

Some responsibilities and obligations equally apply to the man and
woman. For instance, the obligation of believing in Allah (@) and

following His commands is identical for both of them. Similarly, they
are both responsible and accountable for their actions. They are both
equally required to learn the correct religion, worship Allah, and call
to His way. The moral standards are the same for both of them, as are

many of the regulations for dealing with other human beings.
The man and woman get similar rewards for obedience to

Allah ($8), and similar punishment for disobedience or sinning.
Allah (88) says:

Intercept
Rectangle



Chapter 1 2 The Fragile Vessels

Soo Sule hy A) S5 oe
Ge Jue 5)

abQV Joull plas ssi ial pied,
«Whoever does righteous deeds, whether male or
female, while he is a believer— We will surely grant
him a good life, and will surely give them their
reward according to the best of what they used to
do.» !

And Allah (8) says:

Suh Jute
Sab Qe sl” es

oe OGL)\40:oles JICgn iat sl lS os

«Their Lord responded to them (saying), “Verily, I
will not let the deeds of any worker among you go to
waste — whether male or female; you are of one
another.”’» ”

BETWEEN EQUALITY AND FAIRNESS

In comparing between women and men, we should realize that Islam
does not equate those who are inherently different. There are matters
in which men are given preference over women, and vice versa. These
preferences stem from the difference in their ability of performing
various tasks. Therefore, rather than equating those who can never be

equal, our concern should be directed toward fairness in dealing with
both. Allah ($8) says:

Leal JEW (gat, le (Scab a

Fai GLY
oo wl ley oe ‘ 2

imal LEU, Les
YY

Laake set IS
SIS at 6 alias

1 An-Nahl 16:97.
2 Al-‘Imran 3:195.
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The Fragile Vessels 3 A Fair Partnership

«Do not wish for things in which Allah has preferred
some of you over others. Men get a share (or
reward) in what they have earned, and women get a
share in what they have earned. And ask Allah of
His favors. Indeed, Allah is ever Knowledgeable
about all things.» '

NATURAL DIFFERENCES

We conclude from the above that the Islamic regulations regarding
human beings are equally applicable to men and women. But this does
not mean that men and women are identical in everything.

There are certain regulations that strictly apply to women because
of their feminine nature, and others that strictly apply to men because
of their masculine nature.

Among the most important gender-based instructions were indicated
in one of the Prophet’s (4) last speeches. ‘Amr Bin al-Ahwas al-
Jushamt (48) reported that he heard Allah’s Messenger (&) in the
“Farewell Pilgrimage” (on “Arafah) praise and glorify Allah, remind
and reproach the people, and then say:

OIE ped pF lye OG cl Yh

ool gl Y) wells pe Led ogee

gli Ceepak be bwpals etal
ip (Slate

YE Se 1,45G
ot SBS thy WG Sulit gle Rie LL Lim Khe
OI tins 6 ol See GSE Ys S

crtel! Lent
<Lo! Take good care of women, for they surely are
captives under your charge, and you do not possess

1 An-Nis@ 4:32.
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Chapter 1 4 The Fragile Vessels

of them any more than this (subordination) — unless
they commit a manifest sin. If they do, abandon
them in sleep, and beat them lightly. If they obey
you, do not apply any further punishment. Lo! you
have a right upon your women, and your women
have a right upon you. Your right upon them is that
they should not admit for sitting upon your
furnishings or entering into your home anyone you
dislike. Lo! And their right upon you is that you
treat them well in terms of clothing and food. |

This clearly indicates that there are specific rights for the women

upon their husbands, and other rights specific for the men upon their
wives. Keeping this in mind, we emphasize that the subject of this
chapter is to discuss the main shared rights and obligations, leaving the

gender-based rights and obligations to the following two chapters.

Responsibility and Accountability

Being masters of the home unit, both men and women carry the great
responsibility of establishing and nurturing the family unit. Abi
Hurayrah (4%) reported that Allah’s Messenger (&) said:

bee SLM, cabal daw fo JIL oe al ok coe guid JS»

<Every person among Adam’s children is a master.
The man is the master of his family, and the woman
is the mistress of her home.”

Being masters and holders of responsibility, both men and women
are also answerable before Allah (4) for their responsibility. Ibn
‘Umar (ti) reported that the Messenger (##) said:

| Recorded by at-Tirmithi, an-Nasai, and Ibn Majah. Verified to be hasan by al-
Albant (Sahih no. 7880 & Irwa@’ ul-Ghalil no. 2030).

2 Recorded by Ibn us-Sunni and Abii Bakr il-Muqri’. Verified to be hasan by al-Albani
(as-Sahthah no. 2041 & Sahih ul-Jami' no. 4565).

Jami
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«Each one of you is entrusted with a responsibility,
and each one of you will be questioned about his
responsibility. The ruler is responsible (for his
people), and will be questioned about his
responsibility. The man is responsible for his family,
and will be questioned about his responsibility. The
women is responsible for her husband’s house, and
will be questioned about her responsibility. The
servant is responsible for his master’s property, and
will be questioned about his responsibility. And a
man is responsible for his father’s wealth, and will
be questioned about his responsibility. Thus, each
one of you has a responsibility, and each one of you
will be questioned about his responsibility. '

It is very important for men and women to have a clear
understanding of the great responsibility that rests on both of their
shoulders. This would make them work hard and cooperate well to
fulfill their mission and prepare answers for the Day when they will be
questioned about the way they handled their responsibilities.

Good Manners

EXCELLENCE OF GOOD MANNERS

Part of the great responsibility of both men and women within their

1 Recorded by al-Bukhari, Muslim, and others.
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Chapter 1 6 The Fragile Vessels

home-unit is to exhibit and act with good manners. Good manners are
the distinctive characteristics of the religion of Islam. In a nutshell,
they are the reason behind the Prophet’s (4) mission. Abi
Hurayrah (4%) reported that Allah’s Messenger (4) said:

<I have only been sent (by Allah) to complete the
good manners.» '

We note here that “good manners” in Islam are not limited to

truthfulness, kindness, generosity, and other traits that are commonly
known to represent good manners. Rather, “good manners” encompass
good manners with Allah (@%) that are exhibited by truly believing in
Him and obeying Him, good manners with the Prophet (8%) that are
exhibited by truly following him, and good manners with other people.

Good manners were best demonstrated by our Prophet (8), whom
Allah (48) described as:

plill CO pli3 es sil)
«Indeed, your are of a great moral character.» *

The best people after the Prophet are those with the best
manners. ‘Abdullah Bin ‘Amr (t&) reported that the Prophet (4) said:

« BGIKine ws oe ol»

<Indeed, among the best of you are those with the
best manners. *

And ‘Abdullah Bin ‘Umar (té) reported that the Prophet (4%) said:
ae s

¢
a ¢

«, We onegl! Jos!»

! Recorded by Ibn Sa‘d, al-Hakim, and others. Verified to be authentic by al-Albani
(Sahth ul-Jami no. 2349 & as-Sahihah no. 45).

2 Al-Qalam 68:4.
3. Recorded by al-Bukhari, Muslim, and others.

« GY! (> (Ke gle pod Coa Ll»
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The Fragile Vessels 7 A Fair Partnership

<The best among the believers are those with the best
|manners.»

A Muslim should display good manners in all of his dealings. This
would grant him a most distinguished position among other Muslims.
‘Aiishah (s) reported that Allah’s Messenger (8) said:

« Lal gun Sad Gaill ob

<Indeed, a believer attains (in Jannah), because of his
good manners, the level of one who fasts and stands
(for the night prayer). ’

Good manners makes a believer worthy of the love of the

Messenger (8) and the closeness to him in Jannah. Jabir Bin
‘Abdillah (t#) reported that Allah’s Messenger (8%) said:

(WET Reale LoL py LL gee Gl Kel gs ofp>, ls

<Indeed, those among you who are most beloved to
me and who will be seated nearest to me on
Resurrection Day are those with the best manners. °

And Abi Hurayrah (4%) reported that Allah’s Messenger (8) said:

BON Sumy al og gi Sb Gol Jor Le Jas»

Cells il GUI GLI Jou L Js,
<The things that mainly cause people to enter Jannah
are revering Allah and good manners. And those
that mainly cause people to enter the Fire are the

1 Recorded by Ibn Majah and al-Hakim. Verified to be authentic by al-Albant (Sahih
ul-Jami' no. 1128 & as-Sahihah no. 1374).

2 Recorded by Abt Dawid and Ibn Hibban. Verified to be authentic by al-Albani
(Sahih no. 1932).

3. Recorded by at-Tirmithi. Verified to be authentic by al-Albani (Sahih ul-Jami' no.
2201 & as-Sahihah no. 791).

ul-Jami‘
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Chapter 1 8 The Fragile Vessels

mouth and the private parts. '

Good manners should not be limited to dealing with distant people.
Rather, they should best be implemented with close relatives. More
importantly, the two spouses should interact with each other in the

highest form of good character. Within the family, one’s true character
is projected without disguise, because one is then free from most of the
formality or showoff that are usually exercised with other people.

Thus, exercising good manners is a shared right and duty between
the two spouses; it is emphasized by their extreme closeness, and is

necessary for the well being of their relationship. Abi Hurayrah (4)
reported that Allah’s Messenger (&#) said:

C WE Ulel asin
<The believers with the most complete #mdn are those
with most refined manners. And the best among you
are those who are best to their women. ”

Therefore, in dealing with one’s spouse, one should exhibit good
manners in all respects. A detailed discussion of that would be
exhaustive and beyond the scope of this book. Yet, in the following
sub-sections we discuss some of the most important character traits that
must be observed in dealings within the family unit.

TRUTHFULNESS

Allah (8%) praises the truthful in many places of His Book, and
considers truthfulness a quality of the believers °. He also condemns the
liars and considers lying a quality of the hypocrites *.

Also, the Prophet (#8) praised truthfulness and indicated that it
leads to Jannah, and condemned lying and indicated that it leads to the

1 Recorded by at-Tirmithi, Ahmad, and Ibn Majah. Verified to be hasan by al-Albant
(as-Sahihah no. 977).

2 Recorded by at-Tirmithi and Ibn Hibban. Verified to be authentic by al-Albani
(Sahih no. 1232 & as-Sahihah no. 284).

3. See, for example, at-Tawbah 9:119.
4 See, for example, al-MundGfiqiin 63:1.

rina cregl

ul-Jami‘
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The Fragile Vessels 9 A Fair Partnership

Hellfire. ‘Abdullah Bin Mas‘iid (4) reported that Allah’s
Messenger (&$) said:

Seal ols dab! SI sage Gl ols Cdl SI gue ob

ols lithe al sic CER Greed

oly LSI Ml ste See oly A! G5!
«LIBSabl ee CASS > GIS sty DIS bo

dua)

pl

<Indeed, truthfulness leads to righteousness, and
righteousness leads to Jannah. Indeed, a man would
continue to practice and pursue truthfulness until he
is recorded with Allah as a siddiq (most truthful).

And indeed, lying leads to immorality, and
immorality leads to the Fire. Indeed, a man would
continue to practice and pursue lying until he is
recorded with Allah asa liar. '

Truthfulness brings trust and confidence between the two spouses,
which are necessary elements for the success of any partnership,
marriage being no exception. Lying and deceit, on the other hand,
constitute a precarious way that may lead to quick destruction.

Some people carry the misconception that it is permissible to lie to
one’s spouse without limits. This misconception derives from
misunderstanding the following hadiths.

Umm Kulthim Bint ‘Ugbah (toed )
2

reported that Allah’s
Messenger (&#) said:

DOW Ye ee Vill ode cell Oy chee Jor s Yo

Sad TM, all O38 fod OIG Ld dol
Ls as

« Uges

<I do not consider him lying: a man who appeases
among (dissenting) people and utters a (false)

1 Recorded by al-Bukhart, Muslim, and others.
2 She is the wife of ‘Abd ur-Rahman Bin ‘Awf (&).
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statement only for the sake of reconciliation; a man
who says a (false) statement (to the enemy) during
war; and a man who chats with his wife, or a
woman who chats with her husband. !

Asma’ Bint Yazid (%) reported that Allah’s Messenger said:

Ugord ail pal oJ! ae OE GY ISI Ales Yo

ow plead wt!GIS,UJL

<Lying is not appropriate except in three situations:
when a man chats with his wife to please her, lying
(to the enemy) in war, and lying to appease among
(dissenting) people. *

It is clear from the above two hadiths that lying between the two
spouses is limited to pleasant chatting. That would be in situations such
as a man telling his wife that she cooked the best food or has the best
dress, or a woman telling her husband that the gift he gave her is most
pleasing to her, or telling each other an entertaining imaginary story,
and so on. And even in such cases, it is better to substitute lying with
ma Grid — statements that carry double meanings, at least one of
which being true.

HUMBLENESS

Humbleness is a required characteristic among the Muslims. Allah
commands even His Messenger (&%) to show humbleness to the
believers *. ‘Iyad Bin Himar (%) reported that Allah’s Messenger (4)
said: .

pu Y so | gracal 4 me) us! as ol»

1 Recorded by Abii Dawid. Verified to be authentic by al-Albani (as-Sahihah no. 545
& Sahih ul-Jami no. 7170).

2 Recorded by at-TirmithT and others. Verified to be hasan by al-Albani (as-Sahihah
no. 545 & Sahih ul-Jami’ no. 7723).

3. Ash-Shu'ar@ 26:215.

Intercept
Rectangle



essels 11 A Fair Partnership

be tol Cae Vy de “ol

d, Allah has revealed to me that you must
humbleness, so that none among you would
over anyone else, and none among you would
ress against anyone

'

Id be well understood by the spouses. They should show
ward each other, and should avoid boasting about wealth,
intelligence, beauty, relatives, ancestors, or any other
lah may have granted them. Being boastful, especially
ents, is a sign of ignorance and immaturity that they
athe to practice.

DNESS

ses should show utmost compassion and mercy toward

ey should be ever ready to overlook, forgive, and guide
discussed early in this book, compassion is an important
ge, and should never be allowed to go to waste.
1 person is worthy of Allah’s mercy. ‘Abdullah Bin
orted that Allah’s Messenger (&$) said:

4pSGAGt LPs) gd agednz oF Io
erciful ones are granted mercy by the Most

ful (2). Show mercy to those who are on
, and the One above the heavens will show
to you.”

Allah, the Most Kind, loves kindness and rewards
r it. Whenever kindness is employed in a situation, it
helps it — contrary to harshness. ‘A’ishah (t) reported
essenger (&) said to her:

Muslim, Abii Dawid, and others.
Ahmad, Abii Dawiid, and others. Verified to be authentic by al-Albani
i no. 3522 & as-Sahihah no. 925).
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1 Recorded by
2 Recorded by

(Sahih ul-Ja.
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gary AS AM BGM CF dy Dla] Ly
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assleL

<O ‘A’ishah! Indeed, Allah is Kind, and loves
kindness in all affairs. He grants for kindness things
that he would not grant for cruelty or any other
thing. O ‘A’ishah! Employ taqwad of Allah and
kindness, for indeed, kindness was never in a thing
but it adorned it, and never was it removed from a
thing but it disgraced it. '

Indeed, a person without kindness and mercy brings harm on
himself before anyone else. Such a person denies himself Allah’s
mercy and forgiveness.

Jarir Bin ‘Abdillah (4) reported that Allah’s Messenger (8%) said:

pod GEN plod gan«AbsSI
<He who is denied kindness has indeed been denied
all forms of good. *

Abii Hurayrah, Abi Sa‘id al-Khudri, and Jarir Bin “Abdillah (5)
all reported that Allah’s Messenger (&#) said:

Cpr Yen Y
gen

<He who does not show mercy, no mercy will be
shown to him (by Allah). *

It is the obligation of both spouses to nurture kindness and mercy

1 This is a combined narration recorded by al-Bukhari, Muslim, Ahmad, and others

(Sahih no. 7920, 7921, and 7927).
2 Recorded by Muslim, Ahmad, and others.
3 Recorded by al-Bukhari, Muslim, and others.

ul-Jami‘
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The Fragile Vessels 13 A Fair Partnership

in their family. This should be the first cure that they apply when
problems and differences arise between them. Not only would that help
resolve their problems, but would also grant them Allah’s love and

mercy, as in the above hadiths.

FORGIVENESS

A Muslim should not have the attitude of revenge and “getting even”.
This would cause hatred among the Muslims and remove from among
them feelings of love and security. A Muslim should always be willing
to forgive, especially when dealing with the spouse and close relatives.
Showing forgiveness makes a person worthy of Allah’s forgiveness. In
one of the reports of the above hadith by Jarir Bin ‘Abdillah (5),
Allah’s Messenger (8%) said:

(a) fas YR Y ey po Yeo Yc
<He who does not show mercy, no mercy will be
shown to him (by Allah). And he who does not
forgive will not be forgiven. '

We have a great example in Allah’s Messenger (&%) who never
took personal revenge for himself. ‘A’ishah («) reported:

eo Lo «bas | aria asl J guy Cul Le”

Bg AN a LE ye ISLE eg Lt gue gs
DST YY spel Oy pd leg Lead

Ws
oe ols

©
od

Le

Lgl dallas 1p

Ae!
Bal

Lose Leja
“I never saw Allah’s Messenger (8) seek revenge when
he was wronged — except when one of All&h’s
prohibitions was overstepped. When any of Allah’s
prohibitions was overstepped, he would be most angry

1 Recorded by Ahmad and at-Tabarant (in al-Kabir). Verified to be authentic by al-
Albani (Sahth ul-Jami' no. 6599 & 6600).
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because of it. Also, whenever he was given a choice
between two matters, he would choose the easiest of the
two — unless it involved a sin.” !

AVOIDING OPPRESSION

The two spouses should be fair and just in dealing with each other.

They should avoid oppressing each other in any way. They should not
take unfair advantage of their rights, or abuse each other through their
distinctive qualities. Oppression has been prohibited by Allah (38),
even upon Himself! Aba Tharr (4%) reported that Allah’s
Messenger (4) said: ;

cents he ellall ores ee! gale by

«| bles YG LF Say Alam»

<Allah (8) says, “O my servants! I have indeed
prohibited injustice upon Myself and made it
prohibited among you, so do not oppress one
another.”> ”

Oppression is a great sin that deserves Allah’s wrath and brings
about His punishment in both lives. Jabir Bin “Abdillah and ‘Abdullah
Bin ‘Umar (#») reported that Allah’s Messenger (4) said:

& s& 3

«doll clk ls SUI (aly
tl!

92 UF calla] |

<Avoid oppression, because oppression will result in
deep darkness on the Day of Resurrection. *

In another report, Jabir Bin ‘Abdillah said that the

Prophet (8) said:

OSge Hal etd! gls Gel La,
1 Recorded by al-Bukh&ri, Muslim, and others. .

lla) |4a

2 Recorded by Muslim.
3 Recorded by Muslim and others.
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The Fragile Vessels 15 A Fair Partnership

<Avoid oppression, because oppression will result in
deep darkness on the Day of Resurrection; and avoid
stinginess, because stinginess destroyed those who
preceded you. !

Let not feelings of superiority and dominance creep into the heart
of either of the two spouses, causing him (or her) to oppress the other

spouse, thinking that he (or she) has accomplished thereby a well
earned victory. Let them both ponder over the above hadiths, and let
them beware of a secret curse that may arise from the heavy heart of
an oppressed person. Anas Bin Malik (4) reported that Allah’s
Messenger (8%) said:

Liga ped sald GIS gl, cp pial [dlpgfe

<Avoid the oppressed’s supplication (against you),
even if he was a kdfir, because there is no barrier in
its way (to Allah). ”

And oppression is never forgotten, and will never go unpunished.
Abi Hurayrah (4%) reported that Allah’s Messenger (&$) said:

cpl ed cle gh ope oye oie CAS yen

(Pokeae YaGlueY pp
aie 8H oI J

Ue ue BS fe IS J oly aa axe J
(dhe Chadd ales

dollar | «

pe?

<Whoever has oppressed his brother in regard to his
honor or property should beg for his forgiveness
today — before it will be taken from him on a Day
when there will be no dinars or dirhams: If he has
good deeds, some of them will be taken in the

1 Recorded by Muslim, Ahmad, and others.
2 Recorded by Ahmad, Abi Ya'la, and others. Verified to be hasan by al-Albani (as-

Sahihah no. 767 & Sahih ul-Jami' no. 119).
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Chapter 1 16 The Fragile Vessels

amount of his oppression; and if he has no good
deeds, some of his (oppressed) companion’s sins will
be taken and loaded upon him» '

AVOIDING FOUL LANGUAGE

The marriage relationship should remain clean and refined from the
filth and obscenity of the street. It should be exemplary, first between
the two spouses, and then in front of their children, in uttering words

pleasing to Allah, His Messenger (4), and the believers.
‘A'ishah (ts) reported that Allah’s Messenger (4) advised her:

Cs VU gy) Ate 6SY by

<O ‘A’ishah! Do not be obscene. Indeed, Allah does
not love a vile person who relishes obscenity. *

And this is how Allah’s Messenger (4) was — as described by
‘A’ishah (we):

ced Vy Y, Lio Wl
Suey

.
(ohneghoN isot Ny Slaw Yl

“Allah’s Messenger (#) was not obscene, nor did he
relish obscenity, nor was he loud in the markets. He did
not punish for any (personal) harm, but forgave and

pardoned.”
?

AVOIDING ARGUING AND QUARRELING

Frequent arguing and quarreling should be seriously avoided because

1 Recorded by al-Bukhari and Ahmad.
2 This is a combined narration recorded by Muslim, al-Bukhari (in al-Adab ul-

Mufrad), and Abii Dawid (Sahih ul-Jami no. 7933 & 7922, and Irwd’ul-Ghalil no.
2133).

3. Recorded by at-Tirmithi, Ahmad, and others. Verified to be authentic by al-Albant
(Mukhtasar ush-Sham@ il p. 182).
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The Fragile Vessels 17 A Fair Partnership

it is a sure way to undermining the ties between the married couple.
Each spouse should bear in mind that it is not always vital to prove his
(or her) point and be the victor in every argument. Allah promises a
house in Jannah for those who drops arguing, even when they are

right. Abii Umamah (4%) reported that Allah’s Messenger (&%) said:
#

«lies LS ofa AL
ooh

Siddans
b
ce pats Ub

cons GS Sly GIS IZ ol Gd! day 4 Ces

ple

cls}

(ARS cpu ol LD! lel
<I am a guarantor of a house on the outskirts of
Jannah for one who abandons arguing, even if he is
right; and a house in the center of Jannah for one
who abandons lying, even if he is joking; and a
house in the highest place of Jannah for one who has
good manners. '

On the other hand, Allah hates a stubborn, quarrelsome person.
‘A’ishah (ts) reported that Allah’s Messenger (8) said:

Coal WYN UI J! Jed asl
<The most hated man to Allah is that who is
obstinately quarrelsome.>

”

RESOLVING PROBLEMS AMICABLY

There is always some chance for misunderstanding or disagreement
between the two spouses. Some of these differences may cause one or
both of them to turn away from the other and seek hasty solutions that

may jeopardize the marriage. But it is recommended for them to first
seek reconciliation, which Allah considers as the best approach:(38)

1 Recorded by Abi Dawid and ad-Diya ul-Maqdisi. Verified to be hasan by al-
Albani (Sahih ul-Jami' no. 1464 & as-Sahihah no. 273).

2 Recorded by and Muslim.al-Bukhari
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«And if a woman fears from her husband contempt
or evasion, there is no sin upon them if they make
terms of settlement between them — and settlement
is (always) best. And present in (human) souls is
stinginess. But if you do good and revere Allah —
indeed, Allah is ever Aware of all what you do.» '

Communication and Company

IMPORTANCE OF COMMUNICATION

The two spouses should maintain a good level of communication
between them. They should share their happiness, concerns, and
sorrows. That preserves their ties of love and compassion, and fulfills
the meaning of “dwelling” that should be established between them, as
was discussed in the first part of this series. 2

It was the Prophet’s (8) regular practice to visit all of his wives
every night, chatting lightly with each, before going to the one whose
turn it was for that night. The long hadith of Umm Zar’ (fully cited in

Chapter 6), is a good example of beneficial chatting that the

Prophet (#) held with his wives.

REGULATIONS FOR DESERTION

There are, of course, situations where it is permissible to desert another
Muslim as a form of retribution. As an example, we will be discussing
later the permission in Islam to desert the bed of a rebellious wife, and
we will study instances where the Prophet (@) deserted some or all of
his wives.

1 An-Nis@ 4:128.
2 Review “The Quest for Love & Mercy” by the author.
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The Fragile Vessels 19 A Fair Partnership

However, deserting another Muslim should not be done except after

exhausting easier approaches, and with the understanding that it is

being implemented as a temporary form of treatment. Long-term
abandonment brings repulsion and hardness of the heart' and is
therefore prohibited.

Abi Hurayrah, Ibn ‘Umar, Abi Ayyib, and other companions (@)
reported that Allah’s Messenger said:(8)

«ell MG G55 Pe sl grb je Yo>!

<It is not permissible for a Muslim to abandon his
brother for more than three days. ”

In many of his kadiths, the Prophet (4) emphasized the gravity of
deserting a Muslim. For example, Hisham Bin ‘Amir (4) reported that
he heard Allah’s Messenger (4) say:

SG pb pleas of Je YD

Sp Led Lgl oly Lola
LeGolye

Woeol Lagelpe gle Cle gly ait aie LS

Lay of ld plo ly last Lae tat
(Gland BM le cll ale 3,

OLS Lagils

Mey

<dt is not permissible for a Muslim to abandon
another Muslim for more than three nights. Indeed,
they both are straying from the right (path) while
they continue their abandonment. As for the first of
them to conciliate, his lead to conciliation would
surely expiate his sin. And indeed, if they die in that
state (of dissension), they will never enter Jannah.
And if one of them gives salam to the other, but the
other refuses to accept his salam and peace, an angel

1 As the English saying goes, “Out of sight, out of mind.”
2 Recorded by al-Bukhari, Muslim, and others.
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Chapter 1 20 The Fragile Vessels

would respond to the first (with salam), whereas a
devil would respond to the other (because of his
silence).'

Aiding One Another

THE OBLIGATION OF MUTUAL HELP

Being sworn partners of good standing, the two spouses should do all
that is within their capacity to help each other and make their
partnership successful. That includes physical, monetary, and emotional
support.

When one of the two spouses is performing a permissible act, it
is recommended for the other spouse to help him (or her) to the best
of his (or her) ability. And when one of the two spouses is performing
an obligation, it is incumbent on the other spouse to help him (or her)
to the best of his (or her) ability. Allah (38) says:

2,8 Br yer

Syl \ foles
a “i le RACHA)

Y lial”ya ait 5! af Pir
of ste
sul CO

«Help one another in righteousness and faqwd, and
do not help one another in sinning and transgression.
And fear and revere Allah; verily, Allah is severe in
punishment.» ”

ONE May NoT BE AIDED IN DISOBEYING ALLAH

On the other hand, we conclude from the above Gyah that when one of
the two spouses performs a makriih (disapproved) act, it is
disapproved for the other spouse to help him (or her). And when one
of the two spouses performs a prohibited act, it is prohibited for the
other spouse to help him (or her). “Ali (4%) reported that Allah’s

1 Recorded by Ahmad, al-Bukhari (in al-Adab ul-Mufrad) and others. Verified to be
authentic by al-Albani Urwa’ul-Ghalil no. 2029).

2 Al-M@idah 5:2.
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The Fragile Vessels 21 A Fair Partnership

Messenger (#8) said:

(dyabl3 dc Ubi KI (4 pied dclb Y»

<Obedience may not be offered to a human being if
it involves disobeying Allah. Obedience should only
be in good things. '

AIDING EACH OTHER IN ACTS OF WORSHIP AND OBEDIENCE

An individual by himself may sometimes weaken or slacken in

performing some acts of worship. Kind help and support would bring
him added confidence and determination. And who is more suitable for
giving that support than one’s own spouse? A fine example on this is
given by the Prophet (4) concerning the night prayers. Abi
Hurayrah (4) reported that Allah’s Messenger (&) said:

dhol Geil, had pe pls Wey il oo»
eno Cals Shel UN fos FU Geos Ge Cal Ob

«el 9 Cozi gl RS) cbil, cds
«May Allah have mercy on a man who wakes up at
night and prays, and wakes up his wife to pray —
and if she resists, he would lightly spray water on
her face; and may Allah have mercy on a woman
who wakes up at night and prays, and wakes up her
husband to pray — and if he resists, she would
lightly spray water on his face.>”

aUl dome

Ja

shad os)

One should note in this hadith the friendly and pleasant manner of
waking the other spouse. In the middle of his sleep, a person will

1 Recorded by al-Bukhari, Muslim, and others. A similar hadith is recorded by Ahmad
and others from ‘Imran Bin Husayn (4) and verified to be authentic by al-Albani
(as-Sahihah no. 179,180).

2 Recorded by Ahmad, Abii Dawid, and others. Verified to be authentic by al-Albani
(Sahih no, 3494),
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Chapter 1 22 The Fragile Vessels

surely be very alarmed by someone abruptly shaking him or pouring
a bucket of cold water over him, which would then make him reluctant
to cooperate with the individual who caused him that annoyance and
bother. On the other hand, a nice and friendly approach should

normally result in good cooperation.

Safeguarding the Family

We discussed earlier in this chapter that both spouses have a major
responsibility within the family. Part of that responsibility is to protect
the family from damage or destruction. That can only be done through
steering the family toward the good teachings of and away from
the evils of Satan and his followers.

Therefore, the two spouses must help each other in guiding their
children toward Jannah and away from the Fire. Allah ($%) says:

GU Salat Scud1,5 ital eal Git
Soh

«O you who believe! Protect yourselves and your
families from a Fire whose fuel is people and
stones.»'

Commenting on this dyah, it is reported that “Ali (4) said:

“Teach them the good manners and educate them.” ?

And Ibn ‘Abbas (t) said:

“Act in obedience to Allah, avoid disobedience to Allah,
and command your families to act in remembrance (of
Allah): Allah would then save you from the Fire.” ?

1 66:6.
2 Tafsir Ibn Kathir.
3 Tafsir Ibn Kathir.
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The Fragile Vessels 23 A Fair Partnership

Enjoining the Good and Forbidding the Wrong

The two spouses should help each other in enjoining the good and

forbidding the wrong, first toward one another, and then with other

people. Allah (8%) says:

TGas CT Bball
‘pandas af ital sat Seall ob

0 oS nse
No es LTbt ail

wey GS oe gd ots Ay See a aes

bl + ble, cb Ee 5 Eb Sa Ged uals

«The believing men and believing women are allies
of one another. They enjoin the right, forbid the
wrong, establish prayer, give zakah, and obey Allah
and His Messenger. Allah will show mercy to these.
Indeed! Allah is Mighty and Wise.

Allah has promised the believing men and women
gardens beneath which rivers flow, wherein they will
abide eternally, and (He promised them) pleasant
dwellings in gardens of everlasting bliss (Adn or
Eden). But greater than all of this is the good
acceptance from Allah: That is surely the great
achievement.» '

Fulfilling Each Others’ Desire

We have discussed in the first book of this series * that one of the main
objectives of marriage is the preservation of chastity. This generally

1 At-Tawbah 9:71-72.
2 Review “The Quest for Love & Mercy” by the author.
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Chapter 1 24 The Fragile Vessels

pertains more to the man than the woman; but it surely applies to the
woman as well, as it is her husband’s obligation to gratify her to the
best of his ability.

Thus, it is an obligation on each of the two spouses to fulfill his (or
her) marital duty toward the other spouse. They should both do all that
they can, provided that it is Islamically permissible, to protect one
another from Satan’s temptations. More of this will be discussed in the
next two chapters, and a detailed discussion of the acts of intimacy
between the two spouses was presented in the second book of this
series. |

1 Review “Closer Than a Garment” by the author.
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CHAPTER 2

THE HUSBAND’S OBLIGATIONS

The Woman’s Rights

CULTURES PRIOR TO ISLAM

In ancient nations and societies that deviated from the pure Revelation,
the woman was considered a tradable commodity. In some cultures,
she was even believed to be a filthy being from the making of Satan.
This notion about women was present even in Jewish and Christian
texts.

Similarly, the woman’s position was extremely degraded during
Jahiliyyah. She was considered part of her father’s or husband’s
property, and was transferred by inheritance like other parts of the
estate. The Arabs regarded the birth of a baby girl a bad omen, and
would often get rid of her by burying her alive.

The woman’s status and rights are only established in Allah’s fair
guidance, which was brought by His messengers through the ages.
After the alteration or obliteration of all of the previous messages,
Islam came to crown all of those messages with a most perfect
guidance from Allah, leaving no detail untouched, and reestablishing
the right position for the woman. She is not a lesser being that the man

may humiliate and oppress at convenience. Rather, she is his
counterpart. ‘A’ishah, Anas, and Umm Sulaym (#) reported that
Allah’s Messenger (&$) said:

«Jed piles FLL Ul»

<Indeed, the women are only full sisters of men.» !

1 Recorded by Ahmad, Abi Dawid, and others. Verified to be authentic by al-Albant
(Sahih ul-Jami no. 1983, 2333).

25
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Chapter 2 26 The Fragile Vessels

THE WOMAN’S RIGHTS IN ISLAM

‘The woman’s rights are ordained by Allah, and no one may violate
them for any reason. Al-Miqdaém (#5) reported that Allah’s
Messenger (8%) said:

Bild Ld roy Sle wl gl»

bey IY e532 CLS Jal ye Jodo! SVG,
(doleyo Lage Oe, bd bly

<Indeed, Allah (3%) commands you to be good to the
women; indeed, they are your mothers, daughters,
and (maternal) aunts. Indeed, a man from the People
of the Book would be married to a woman who can
hardly know how to pull a string (from ignorance),
and yet, neither of them would want to depart from
his companion. '

The woman’s lesser physical strength is not, by any means, a

justification for the man to overstep her rights. Abi Hurayrah (4)
reported that Allah’s Messenger (8%) said:

4 a ay é

pol po Tl
<I strongly admonish you in regard to the right of
the two weak ones: the orphan and the woman. *

THE WiFE’S RIGHTS IN ISLAM

The wife’s rights on her husband are clearly ordained and strongly
established in Islim. Allah’s Messenger ($) gave the following

1 Recorded by at-Tabarnt in al-Kabir. Initially verified to be weak by al-Albani. But
he subsequently considered it hasan, as is noted by Zuhayr ash-Shawish in Da‘if
ul-Jami no. 1763.

2 Recorded by Ahmad, Ibn Majah, and others. Verified to be hasan by al-Albani (as-
Sahihah no. 1015 & Sahih no. 2447).
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The Fragile Vessels 27 Husband’s Obligations

instruction to a number of his companions, including ‘Uthman Bin
Maz‘tin' and ‘Abdullah Bin ‘Amr?

Ale toy) yl»
<Your wife has a right upon you. °

‘Amr Bin al-Ahwas (4) reported* that Allah’s Messenger (8)
said:

(Lim Sidley «bir LG be Yo! Yip
<Lo! you have rights on your women, and your
women have rights on you.>°

Fulfilling the wife’s rights is an indication of tagwa: revering Allah
and fearing His punishment. It is a trust between the man and his
Lord (#8), and He will question him about that trust. Jabir (4%)
reported that Allah’s Messenger said:

call Lal, Bh pad
51 SG Gh! Lalo

a 7 , Oo - ,Bahl Gals cab AID Goes5oP.
<Have taqwa of Allah in regard to your women.
Indeed, you took them (in marriage) through a trust
with Allah, and had access to their private parts by
Allah’s word (permission). They have a right on
you — that you provide them with food and clothing
in a fitting manner. °

| Recorded by Ahmad and Abii Dawiid. Verified to be authentic by al-Albani Uirwa’
ul-Ghalil no. 2015).
The full hadith is cited later in this chapter.
Recorded by al-Bukhari, Muslim, and others.
The full hadith is cited p. 3.
Recorded by at-Tirmithi, an-Nasa@7, and Ibn Majah. Verified to be hasan by al-
Albani (Sahih ul-Jami‘ no. 7880 & Irwa’ul-Ghalil no. 2030).

6 Recorded by Muslim and Abi as part of Jabir’s long hadith describing the

Prophet’s (8) Hajj.
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Chapter 2 28 The Fragile Vessels

The woman has rights and obligations. Her rights must be fulfilled
in a serious and fair manner. This is an important requirement in Islam;
neglecting it constitutes a clear act of disobedience and threatens the

well-being of the family and the Muslim society.
With this introduction, we go on to discuss some of the rights that

are specifically related to the women in Islam.

Protection

AN IMPORTANT OBLIGATION UPON THE HUSBAND

Security and safety are most important for a human being. One needs
to feel reasonably secure in order to function normally and perform
one’s regular tasks.

The wife is usually the weaker of the two spouses, and looks to her
husband for protection. Thus, one of the husband’s most important
obligations is providing protection for his wife. This is part of his
responsibility as leader of the family:

weds til fas Wy LT le 5465 JED
VE

Cag) yal Ge LO ad le||B Je

«Men are in charge of women by (right of) what
(qualities) Allah has given one over the other and
what they spend (in support) from their wealth.» '

This dyah shows that Allah gave leadership (or gawdamah) to the
man because of certain qualities that would normally enable him to
conduct such a responsibility. A most important quality of a leader is
his ability to protect his followers and provide for them an atmosphere
of security and harmony.

Protection is a general term that covers physical, emotional, and
other forms of well-being. The husband must strive to protect his wife
in all of those respects. Some details in this regard will be discussed

tL An-Nisd@ 4:34,
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The Fragile Vessels 29 Husband’s Obligations

in the subsequent sections.

GHAYRAH

As a demonstration of a man’s love toward his wife, he should have

ghayrah for her. Ghayrah is the great concern about her well-being,
and the zeal to protect her from anything that may harm her person,
such as an evil touch, word, or look.

But ghayrah should not reach the point of distrusting and

suspecting her without reason, nor should it be for the purpose of
finding possible mistakes. Jabir Bin ‘Atik reported that Allah’s
Messenger said:

FH ol FRI ols UT cate Le t LeBABIIpe sl»auleo

pee Gop UI Gly Gd aU!

<Indeed, there is a form of ghayrah that Allah loves,
and a form that Allah hates. Ghayrah that Allah
loves is that which is based on (valid) suspicion. And
ghayrah that Allah hates is that which is without
(valid) suspicion. '

A person without ghayrah is called dayyiith. A dayyith is a person
who has no sense of protection or honor regarding his wife. As we
discussed in the second book of this series *, a dayyith will not enter
Jannah.

AVOIDING UNNECESSARY SUSPICION

As is indicated in the above sub-section, one should not nurture

unjustifiable doubts about his wife, nor should he dig for mistakes for
which he would then blame her.

For this reason, the Prophet (@) prohibited a man from coming
unexpectedly to his home — as though he is trying to catch his wife

1 Recorded by Ahmad, Abi Dawiid, and others. Verified to be hasan by al-Albani

(Urw@’ ul-Ghalil no. 1999).
2 See “Closer than a Garment” by the author.
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red-handed with something that he does not like. Jabir reported
that Allah’s Messenger (&%) said:

(>)

« MW abel Gy WG SSI Sel SUT 13)

<When one of you is back from a long journey, he
should not suddenly come to his family by night. '

Similarly, Anas (4) reported:

“Allah’s Messenger (4) never came to his families
(after a journey) by night. He would either come to
them during the morning or the afternoon.” *

SAFEGUARDING HER SECRETS

It is greatly prohibited for a man to expose his wife’s secrets,
especially in matters of privacy that no person would normally know
except the husband, such as physical or emotional anomalies, reaction
to some intimate acts, and so on.

Abia Said al-Khudri (4%) reported that Allah’s Messenger (4)
said:

4

ogy al ane oll sl pe ylPe NeA we

(Wye iy ad cad pally I! a
dala!

asl ol

<Indeed, among the people who will have the most
grievous position before Allah on the Day of
Resurrection is a man who, after he privately
approaches his wife and she privately approaches
him, he exposes her secrets.> °

Exposing the wife’s secrets brings mistrust and fear into her heart,
and could be an indication of a man’s inclination toward being a

1. Recorded by al-Bukhari, Muslim, and others.
2 Recorded by al-Bukhart and Muslim.
3 Recorded by Muslim, Abii Dawid, and others.
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dayyith.

Financial Support

IT Is PART OF BEING RESPONSIBLE

One of the husband’s major responsibilities toward his wife and family
is providing financial support. This responsibility is one of the

important reasons for which Allah appointed the man as the head of
the family:

wean
Sah

Slab
Ly
LAB le

5,
V6 Lal

Cog) Sl Gye Lisl 5 Ud Le
«Men are in charge of women by (right of) what
(qualities) Allah has given one over the other and
what they spend (in support) from their wealth.» '

In Jabir’s (4%) hadith that we cited earlier, Allah’s Messenger (8%)
said:

Ball HD Golo

<They (your women) have a right on you — that you
provide them with food and clothing in a fitting

”manner.»

It SHOULD BE ACCORDING TO His CAPABILITY

The financial support required from the husband is in accordance with
his financial capability. Allah ($8) says:

é

VAN bil V) LASS dit Lad(gees
«Allah does not burden a person beyond his

1 An-Nis@ 4:34,
2 Recorded by Muslim and Abii Dawid.
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Chapter 2 32 The Fragile Vessels

capacity.» '

The husband is not required to give more than what he has, nor is
he allowed to provide inadequate support when he can afford giving
more. Allah (#8) says in regard to the women who get divorced before

consummating the marriage:

yas sell le8
pall sDTY 5d) Ye leGalilGe|

«Give them (the divorced) compensation — the
wealthy according to his capability, and the poor
according to his capability — a provision according
to what is reasonable, a duty upon the good-doers.» *

And Allah (#8) says in regard to supporting the divorced women
during their ‘iddah (waiting period):

Ce pas AS, ate 58 Gay casas lea4oe
>

a

ve

ws DT abeaeGY) C8 iT Las y AT sk
VGMO(Ld

«Let a man of wealth spend from his wealth; and as
for him whose provision is restricted — let him
spend from what Allah has given him. Allah does not
require from a soul except (according to) what He
has given it. Allah will bring about, after hardship,
ease.» °

SELF-SUFFICIENCY

A man must seriously view his financial responsibility toward his wife

1 Al-Bagarah 2:286.
2 Al-Bagarah 2:236.
3. Aft-Talagq 65:7.
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and family. He should not look to others for help before he has
exhausted all possible means of becoming independent and self-
sufficient. Self-sufficiency brings a feeling of security and dignity to
the whole family, and is therefore a goal that deserves earnest pursuit.

Abi Hurayrah (4%) reported that Allah’s Messenger (8%) said:

9 Ard Orb he Chinn Sus pds GY lo»
gtA Moy ile ol ge ad ne cate Get, WY

4 6 «@ € we
Ci ot chat AS pe pam bed BU yp! WS, raneJpn

<By Allah, for one of you to go in the morning,
collect firewood, carry it on his back, and sell it to
suffice himself and give charity from it: that is better
for him than going to a man and asking him — he
either giving or denying him. That is because the
upper (giving) hand is better than the lower
(receiving) hand. And start (giving) to those for
whom you are responsible.

Someone asked, “For whom am I responsible, O Allah’s Messenger?”
He (8%) replied: (Sy Sead yf chill»

<Your wife is of those for whom you are responsible,
as well as your slave girl and your child.» '

It is unfortunate to observe that many Muslim men in the West rely
strongly or solely on financial aid or public assistance — when they
have the means of sufficing themselves, as in the above hadith. It is
also pathetic to note that there are cases where a man would marry two
or more wives and have them all live off public assistance while he
conducts an irresponsible life, not performing his duty of supporting
them, but rather, in some cases, taking the money that they thus earn
and using it for his own purposes!

1 Recorded by al-Bukhari, Muslim, and others. The last portion is recorded by ad-

Daraqutni and Ahmad no. 834).ul-Ghalild
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A HIGHLY REWARDABLE CHARITY

Besides being an obligation upon the man, spending on his wife and

family counts as charity for him.
‘Amr Bin Umayyah ad-Damri (4) reported that Allah’s

Messenger (&) said: .
«Ab

Ane 943 Lal Jo dt acl Len

<Whatever a man gives to his wife is a charity (in his
record). |

Abii Mas‘tid al-Ansari (44) reported that Allah’s Messenger (&) said:
4 e

Ano A COS Sas abel le fo JI asl »

<When a Muslim spends on his family, thereby
seeking Allah’s reward, it is regarded as sadagah for
him. *

Sa‘d Bin Abi Waqqas (4) reported that Allah’s Messenger (8)
said:

2 ike ants ope gle cai! Lage whi!

3 (gad Leal!>
Uape

<Indeed, whatever money you spend on your family,
you will be rewarded for it — even for a morsel of
food that you raise to your wife’s mouth. *

Al-Miqdam Bin Ma‘di Yakrib (4) reported that the Prophet (8)
said:

Say Cronbl boy Biro WU gd La Corbi Ler

1 Recorded by Ahmad. Verified to be authentic by al-Albani (as-Sahihah no. 1024 &
Sahih ul-Ja@mi no. 5540).

2 Recorded by al-Bukhari, Muslim, and others.
3 Recorded by al-Bukhar?, Muslim, and others.
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(dite DU gg Hols Ley

<Whatever you feed yourself is a charity for you,
whatever you feed your child is a charity for you,
whatever you feed your wife is a charity for you, and
whatever you feed your servant is a charity for
you.|

THE BEST FORM OF SPENDING

A man’s concern should first be about reasonably sufficing his wife
and family —- even before giving money for Allah’s cause. Jabir Bin
Samurah (4%) reported that Allah’s Messenger (4) said:

€ €
ae

“ € €

Acs fly | eS sol aul . ls!»

<When Allah gives one of you some good (i.e.,
sustenance), he should start by (spending on) himself
and his family ”

Abi Hurayrah (4) reported that Allah’s Messenger (&) said;

dud 3 call! ew 3 buon

be Slog gle ay cS

«al gt aca! oo
UI | >!

<A dinar that you spend for Allah’s cause (i.e.,jihdd),
a dinar that you contribute toward freeing a slave, a
dinar that you give as charity to a needy person, and
a dinar that you spend on your family: the one
yielding the greatest reward is that which you spend
on your family. °

1 Recorded by Ahmad, at-Tabarani (in al-Kabir), and al-Bukhari (in al-Adab ul-

Mufrad). Verified to be authentic by al-Albani (as-Sahthah no. 452).
2 Recorded by Muslim, Ahmad, and others.
3 Recorded by Muslim.

[Luks acl

members.»

Sloss ALA

AAA

Intercept
Rectangle



Chapter 2 36 The Fragile Vessels

ADEQUATE SUPPORT IS AN EARNED RIGHT FOR THE WIFE

If a man does not financially support his wife in a manner compatible
with his financial resources and her needs, she would be justified to

take, without his permission, a portion of his money that would suffice
her and her children. .

‘A’ishah (tg) reported that Hind Bint ‘Utbah came to Allah’s
Messenger (4) and said, “O Allah’s Messenger! Indeed, Aba Sufyan
is a stingy man. He does not give me what would suffice me and my
children — except for that which I take without his knowledge.”
He (8) said:

(thy tus Lun, ls Gs all Atle OF Sse»

<Take of his money, in a reasonable manner, as
much as would suffice you and your children. '

THE GREAT SIN OF NEGLECT

It is a great sin for a man to neglect appropriately supporting his wife
and dependents. ‘Abdullah Bin ‘Amr (t%&) reported that the

Prophet (8) said:

(4595 Mas pee gy! Led! AS»

<A sufficient sin for you would be that you hold
(support) off those whom you are responsible for
feeding.»

’

In another report, ‘Abdullah Bin ‘Amr (t%) reported that the

Prophet (8%) said: ;(gh ye I Lethe LL a5»
<A sufficient sin for a person would be that he
neglects those whom he should feed.> *

1. Recorded by Muslim.
2 Recorded by Muslim.
3. Recorded by Ahmad, Abii Dawiid, and others. Verified to be hasan by al-Albant

(Sahih ul-Jami no. 4481 & Irwa’ul-Ghalil no. 894).
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The Fragile Vessels 37 Husband’s Obligations

PROVIDING HER WITH FooD, CLOTHING, AND OTHER BASIC NEEDS

The wife’s right for financial support includes food and clothing.
Allah ($8) says in regard to the nursing mothers:

VY aUCael 5485, oSall led
«Upon the father is their (the mothers’) provision
and clothing according to what is reasonable.» '

The same meaning is seen in the above hadith of Jabir (p. 27).
Similarly, Mu‘awiyah Bin Haydah al-Qushayri (4%) reported that
Allah’s Messenger (8) said:

N38] ea 13) of de Si Ll Goo

(ceed! 3 Gee Ws Ge Ws doyll Vs

Ley Caz
VI

<A woman’s right on her husband is that he feeds
her when he eats, clothes her when he clothes
himself, avoids hitting her face, avoids despising her
(by words or actions), and avoids deserting her —
except within the same house. ”

In another report, Mu‘awiyah Bin Haydah (4) said that he asked
the Prophet (#), ““O Allah's Messenger! What is the right of one’s
wife upon him?” He (4%) replied:

Peed Vy 13]
WD

cma 13] peak’gir
ced) BS ceed! BY ee Vo pei Vy

Jo oY!)
-

Gaw J! Rae

|
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©

<(Her right upon you is) that you feed her when you

1. Al-Bagarah 2:233.
2 Recorded by at-Tabarani (in al-Kabir), al-Hakim, and others. Verified to be

authentic by al-Albani (Sahih ul-Jami‘ no. 3149 & Irwa’ul-Ghalil no. 2033).
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Chapter 2 38 The Fragile Vessels

feed yourself, clothe her when you clothe yourself,
avoid disgracing her face, avoid hitting her, and
avoid deserting her except within the same house —
especially that you have come to be so intimate with
each other — except in things that would make it
permissible to punish her. '

PROVIDING A REASONABLE DWELLING

It is a right for the wife to be reasonably housed — in accordance with
her husband’s capability. Allah (4%) says:

A 2 ° <

cS cing ce
pin 8b on (yh

VSI Gee Gb ad YG

«Lodge them (the divorced) according to what you
reside out of your means, and do not harass them in
order to make life difficult for them.» ”

Even though this dyah directly applies to the divorced women
during their waiting period, its meaning is more general. It also applies
to all those for whom a man is responsible; most importantly: his wife
and children.

THE Dowry

The sadaq or mahr (dowry) is the first financial right of a woman
upon her husband. It becomes due as soon as the marriage contract is
performed. We have discussed this subject in the first book? of this
series, so we refer the reader to it for more details.

1 Recorded by Ahmad, Abii Dawiid, and Ibn Majah. Verified to be authentic by al-
Albani (Sahih Abt Dawiid no. 1875-1877 & Irwa’ul-Ghalil no. 2033).

2 At-Talaq 65:6.
3 See “The Quest for Love & Mercy” by the author.
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The Fragile Vessels 39 Husband’s Obligations

Kind Treatment and Compassion

AN OBLIGATION UPON THE HUSBAND

The wife has the right to be respected and treated kindly. This is not
an optional favor from her husband. It is an obligation established
through a divine command. What a man cannot control (the heart’s
inclination) must not affect the way he treats his wife. Allah (8)
commands:

1 uns
;

ibpd § ols castle)
\4 Lud CD Laid (5 ad tal foes Lis

AN ol city prod

«Live with them (your wives) in kindness; even if
you dislike them, perhaps you dislike something in
which Allah has placed much good.»

'

TOKEN OF His GooD NATURE

Rendering kindness to the wife is a sign of good nature and

righteousness. The Prophet (@) gave the perfect example of how a

righteous believer should treat his wife. ‘A’ishah (vw) reported that
Allah’s Messenger (&) said:

«gb Sere Li, Sone Sere
<The best of you are those who are best to his family,
and I am the best of you toward my family. ?

Abii Hurayrah, Ibn ‘Abbas, and others (4) reported that the

Prophet (8) said: .
« .(aly) wf Lewd wok rook»

<The best among you are those who are best to their

1 An-Nis@ 4:19.
2 Recorded by at-Tirmithi, Ibn Hibban, and others. Verified to be authentic by al-

Albani (as-Sahihah no. 285).
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Chapter 2 40 The Fragile Vessels

women (or family). '

Abii Hurayrah (%) also reported that Allah’s Messenger (4) said:

pO
UE GL! asin

<The believers who are most complete in faith are
those of best manners; and the best among them are
those who are best (in treatment) to their women. ”

UNDERSTANDING THE WOMAN’S FRAGILE NATURE

The woman has a fragile nature, both physically and emotionally.
Understanding this enables the man to treat her with consideration and

compassion.
Anas (4) reported that once Allah’s Messenger (@%) was on a

journey, and had his wives with him. An Abyssinian camel-driver
called Anjashah was driving the women. He would sing lyrics as he
drove the camels, and his singing would cause the women’s camels to

go faster. So Allah’s Messenger (#$) told him:

pl WL AB ss) MESSI L elu yyTt) gs ASgu Oy9) mil Ly Chow

<Woe be to you, O Anjashah! Go slow in your
(singing while) driving the (fragile) vessels *.>

*

According to a number of scholars, including al-Bukhari, al-Qurtibi,
and al-‘Asqalani°, Allah’s Messenger (##) meant two things by this:

1. Women have a delicate nature and build, and driving them too fast
could harm them or make them fall.

1 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al-Albani
(Sahth no. 3265, 3266, 3316).

2 Recorded by at-Tirmithi and Ibn Hibban. Verified to be authentic by al-Albani (as-
Sahihah no. 284).

3 Note that we derived this book’s title from this hadith.
Recorded by al-Bukhari, Muslim, and others.

5 As in Fath ul-Bari.

«
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The Fragile Vessels Al Husband’s Obligations

2. Women have an emotional nature, making it easy for them to be
moved by singing and poetry, which could affect their hearts and

bring fitnah to them.

UNDERSTANDING AND COPING WITH THE WIFE’S ATTITUDE

Every person, male or female, may exhibit an attitude of anger from
time to time. A man should not make his wife’s occasional anger a
means of retaliation and revenge. Rather, he should deal with it
jokingly or with light spirits, following the Prophet’s (#) example.
‘A’ishah reported that one day Allah’s Messenger (&$) said to
her:

yy cudel ge cu UI

ide lily ces fi Y gly
y’

Co VP cds guint (be CoS 15)Ll 25
<Indeed, I know when you are pleased with me, and
when you are angry: When you are pleased with me
you say (while making an oath), “No, by the Lord of
Muhammad.” And when you are angry with me you
say, “No, by the Lord of Ibrahim.”>

She replied, “Yes indeed, by Allah, O Allah’s Messenger! I do not
abandon (when angry) except your name.”’’

UNDERSTANDING THE WOMAN’S DIFFERENT (BENT-RIs) NATURE

When the woman makes a mistake, her husband should maintain
patience and kindness, realizing that some of what may appear as
mistakes is probably not so. The woman hasa different nature from the
man’s, and thus may take actions different from what he would.

The Prophet (4%) indicated that the woman (Hawwa’ or Eve) was
originally created from the man’s (Adam’s) rib. By nature, the rib is
bent. Thus, a woman’s nature will never totally coincide with a man’s
because there is a “bend” between them.

1 Recorded by al-Bukhari, Muslim, and Ahmad.

Downloaded via sunniconnect.com
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Chapter 2 42 The Fragile Vessels

It may be equally true to say that, from a woman’s viewpoint, there
is a bend in the man’s nature, which means that his actions will never
completely coincide with hers.

Abii Hurayrah reported that Allah’s Messenger (8) ordered:(<8)

oe cals SoU Ld Lh
AS Cog 1315 Mal eed Goel als

CA
pd LAS 9 die pd AS ols

|

gueeo

netgtwld £7

<Take good care of women, because the woman was
created from a bent rib, and the most curved part of
a rib is its upper end. If you insist on straightening
it, you will break it; and if you leave it, it will
remain bent. So take good care of women. '

The reference in this hadith to the rib’s upper end seems to point
to the head, which houses major human faculties (seeing and hearing)
and the tongue that performs the speaking. The head is also the part of
the body where the thinking process takes place. Ibn Hajar (#83) said:

“It is possible that he (@) gave this as example for the
uppermost part of the woman, because her uppermost
part is her head: It encases her tongue from which harm
comes.” ”

This means that the difference between the man and woman is

mostly in their different approach to dealing with issues that require
thinking, the way they perceive things, and the way they emotionally
react (by laughing, cursing, lying, etc) under different circumstances.

Similarly, Aba Hurayrah (44) reported that Allah’s Messenger (88)
ordered:

Seeks Lal gs BG SS pelsDe gabe oS coer

cpt CMS AL gy Iyer Kua! gl aitLuh piel

1 Recorded by al-Bukhari and Muslim.
2. Fath ul-BGri no. 5186.
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dod Cees yf Mall geod crcl oly abe
Com Lud |

ncegel ts JyeS ols ped

<He who believes in Allah and the Last Day, when
witnessing a matter, should say a good thing or
remain silent. Take good care of women, because the
woman was created from a rib, and the most curve
part of a rib is the top part. So if you insist on
straightening it you break it, and if you leave it, it
will remain bent. So take good care of women. '

The advice in this report in regard to saying good things confirms
what we have pointed out — that the head, being the source of speech,
is also the source of difference between the man and woman and is the

thing of which they both need to be watchful.
Samurah (4%) reported that Allah’s Messenger (4) said:

bald} 05g] ly pbs ge cals aL gl»

(ad Lalas «Le SS alll
<The woman was created from a rib. If you try to
straighten the rib, you would break it. So be kind to
her, you would then live in joy with her. ”

In this report, the Prophet (8) describes forcing a woman to

change some of her attitudes as the breaking of a rib, and breaking the
rib here means divorce. Abi Hurayrah (4) reported that Allah’s
Messenger (4%) said:

Hin b he WU pitas oy) abo ge cab aL! gl»

‘Css Leos ye Tee labs

re!

1 Recorded by Muslim.
2 Recorded by Ahmad, Ibn Hibban, and al-Hakim. Verified to be authentic by al-

Albani (Sahih ul-Jami' no. 1944),
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Wiad iaS Yad ols

<The woman was created from a rib. She will not be
straight according to your way. If you want to enjoy
her, you will have to enjoy her with her twist. And
if you try to straighten her, you would break her:
and breaking her is divorcing her. '

>

LOOKING AT THE WIFE’S BETTER SIDE

We conclude from the above that a man should overlook some of his
wife’s mistakes — as long as they are not sins. The Prophet (&%)
indicated that changing some of a woman’s traits is difficult or even
impossible.

Just like the man, a woman is not perfect. To enjoy the marriage,
the man must forgive and overlook some of his wife’s actions that he
dislikes. At the same time, he should acknowledge her actions that he
likes. Surely, in most cases, her good points will overwhelm the bad
ones. Allah (48) says:

a e ° é “3 °

LE ol pad Gh path
5 yl)

‘ 7 a?
“orVQ cladCO Lt (> and abaos

ry

«Even if you dislike them (your wives), perhaps you
dislike something in which Allah has placed much
good.» *

Abi Hurayrah reported that Allah’s Messenger (8) said:

ony WS Mgrs 0S | Lies CeeGS Yo

(&)

(a pa Lyne

<Let not a believing man hate a believing woman; if
he dislikes one of her traits, he would be pleased by
others. *

1 Recorded by Muslim and at-Tirmithi.
2 An-Nisd& 4:19.
3 Recorded by Muslim and Ahmad.

Intercept
Rectangle



The Fragile Vessels 45 Husband’s Obligations

Dwelling only on the bad side while ignoring the good side is a
certain way to destroying the marriage. If men ignore this fact, misery
and depression will fill their marriage, and this may lead to divorce.

ENTERTAINING THE WIFE

It is recommended for a man to be playful with his wife and do lawful
things that would entertain her and bring joy to her heart. This was the

practice of Allah’s Messenger (4) with his wives, as is extensively
reported by ‘A’ishah and other Mothers of the Believers (a). A good
example is the hadith about Umm Zar’, presented at the end of this
book.

Jabir Bin ‘Abdillah and Jabir Bin ‘Umayr (#) reported that Allah’s
Messenger (i) said:

peal VI ceeds git alll 53 sed ued eet JS
beeing chewyd fod! Cyaly ail ol fo I] cds :Jlas

(dake od! ined! Oy

aes

that does not involve remembrance of
Allah is futile, senseless, and wasted — except for
four acts: a man entertaining his wife, a man
training his horse, a man walking between the two
posts (when practicing archery), and teaching
swimming to another man. !

<Everything

GIVING SALAM TO THE WIFE AND FAMILY

A Muslim is required to give salam to other Muslims when he meets
them. This obligation is confirmed even more with one’s own family.
Instead of using non-Islamic greetings, such as, “Hi,” “Good Morning,”
“Bye”, “Have a Nice Day,” etc., one should use the blessed greeting
of Islam.

Abii Hurayrah (4%) reported that Allah’s Messenger (8%) said:

1 Recorded by an-Nasai. Verified to be authentic by al-Albant (Sahih no.
4534 and as-Sahihah no. 315).

Jami:
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<Indeed, Islam has landmarks and minarets like road
minarets; among them is believing in Allah and
joining nothing (in worship) with Him, establishing
the prayer, giving the zakah, fasting in Ramadan,
performing Hajj to the House, enjoining the right,
forbidding the wrong, greeting your family with
salam when you meet them, and greeting the people
with salam when you pass by them. Whoever drops
one of these has surely dropped a portion of Islam,
and whoever drops all of them has surely turned his
back on Islam.» '

FAIRNESS AND JUSTICE

It is an obligation on the husband, being the chief of the family, to
treat his wife and family with fairness and justice. Failing to do so is
an indication of his failure in running the family.

The husband should not use his material or physical superiority to

oppress his wife. We have discussed in the previous chapter the

prohibition of oppression. Here, we only cite again the hadith of Jabir
Bin ‘Abdillah and ‘Abdullah Bin ‘Umar (4) that Allah’s
Messenger (&%) said:

«Rel9 So aad! 35 coal! 35a1

1 Recorded by Ibn Salam (in al-iman), al-Hakim, and others. Verified to be authentic

by al-Albani (as-Sahihah no. 333).
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<Avoid oppression, because oppression will result in
deep darkness on the Day of Resurrection. '

Coping with Multiple Wives

FAIRNESS IS A CONDITION FOR POLYGAMY

Even though Islam permits marrying up to four wives, it conditions
that with justice. Allah says:

yoNOL ne 5 Yi 8s 51)
bo?

7 eo 8

ree>!,8 [Aas HBS Ob ss es LHI
Y. Vi Sol ws (Sail

‘|

«If you fear that you will not deal justly with the
orphan girls, then marry whatever pleases you of
other women: two or three or four. But if you fear
that you will not be just (with them) then (marry)
only one woman, or those that your right hands
possess (of captives and slaves). That is better in
preventing you from doing injustice.» *

Thus, if a man who cannot be fair with multiple wives, he is not
allowed to marry more than one. “Fairness” or “justice” here refers to
material justice, which includes giving them equal turns, being
equitable with them in regard to food, clothing, and dwelling, etc.

EQUAL TURNS

A man with multiple wives is required to give them equal turns. This
means spending an equal number of nights with each wife. This rule
may not be violated except in three cases:

1 Recorded by Muslim and others.
2 An-Nis@ 4:3.
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Chapter 2 48 The Fragile Vessels

If the husband is going on a journey in which he can only take one

wife, he should choose by lot which of his wives will be his

companion. This was the Prophet’s (8) practice, as is reported by

“When the Prophet (&) intended to go on a journey, he
would draw lots among his wives, and would travel

One of the wives may choose to give up her turn for another wife,

On her wedding, a newly-wed wife gets seven consecutive nights
with her husband if she is a virgin, and three consecutive nights if

Umm Salamah and Anas (\#) reported that the Prophet

(EG ee,a Suh
<A virgin (bride) gets seven (additional) nights (with
her husband), and a non-virgin gets

*

Umm Salamah (i) also reported that when the Prophet (4)
married her, he stayed with her for three nights and then said to

Sars Cw C65 4 Mal Le She ch ud»

hb ee ly ila Cates
<You are not to be disgraced before your family. If
you wish, I will stay seven nights with you, and then
stay seven nights with each of my other wives; or if
you wish, having completed three nights with you, I

1.

‘Aishah

with the winner.” !

2.
as Sawdah did for ‘A’ishah (t#) ”.

3.

she is not.

said:

her:

Ss oS .

will now give 4

1 Recorded by al-Bukhari, Muslim, and others.
2 See the biography of Sawdah in Chapter 5.

3 Recorded by Muslim, Ibn Majah, and others.
4

Wee)

three»

turns.

Recorded by Muslim, Abii Dawid, and Ibn Majah.
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A fascinating incident in regard to the current discussion occurred

during the rule of ‘Umar Ash-Sha‘bi (#8) reported that Ka‘b Bin
Sir was sitting with ‘Umar when a woman came and said, “O
Commander of the Believers! I have never seen a man better than my
husband. By Allah, he prays the night and fasts the day.” Upon hearing
this, ‘Umar praised the woman and supplicated for her, and she shyly
departed. Ka‘b then said, “O Commander of the Believers! Shouldn’t
you have considered her accusation against her husband, for she indeed
was quite eloquent in her complaint!” ‘Umar replied, “Why do not you
judge between them, for you have understood about her situation that
which I did not.” Kab said, “I view her situation as if she has three
co-wives. My judgment is to allow her husband three days and nights
for worship, and one day and night for her.” ‘Umar said, “By Allah,
your first understanding (of her situation) is not more amazing than the
second (the judgment). I hereby appoint you as judge over al-Basrah,
and indeed, you are a remarkable judge.”'

(4)nS

PUNISHMENT FOR UNFAIRNESS

Unfairness toward multiple wives is an act of oppression that deserves
punishment on the Day of Resurrection. Abi Hurayrah (48) reported
that Allah’s Messenger (8%) said:

(( agin Jy ols al) 3! Sls cil ol spo»

gl) bls addyUL oy el
<Whoever has two wives and he leans unfairly
toward one of them, he will come on the Day of
Resurrection with one of his sides dropping.» *

Ladho |

«.( bd

FAIRNESS DOES NOT INVOLVE FEELINGS OF THE HEART

The required fairness among the wives does not apply to love and

1 Recorded by Ibn Abi Shaybah and others. Verified to be authentic by al-Albani

(Urw@’ ul-Ghalil no. 2016).
2 Recorded by Abii Dawid, and others. Verified to be authentic by al-

Albani Urwa’ul-Ghalil no. 2017 & Sahih ul-Jami‘ no. 6515).
Nasa,
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Chapter 2 50 The Fragile Vessels

affection — which is an uncontrollable inclination of the heart. But
even then, Allah (8%) instructs that a man’s strong love for one of his
wives should not lead him to totally neglect one or more of his other
wives:

o 4 soe - o 4 4°?
{ $35 1, tS ols)thesgy tlw
ail S15 LASS, Loaded yl daly ics WOT YS

Lull Co Loney [gt GIS\¥

«And it will not be within your power to treat your
wives with fairness (in affection), even if you should
strive to do so. So do not incline completely (toward
one) and leave another as if she is suspended (i.e.,
neither divorced nor attached). And if you amend
your affairs and revere Allah, then indeed Allah is
Forgiving and Merciful.» '

A commonly cited hadith concerning the current discussion is
reported from ‘A’ishah (v) that Allah’s Messenger (4%) used to

equally allot the days among his wives and then say, “O Allah! This
is my allotment in regard to what I can control, so do not blame me
for that which You control but I cannot (i.e., love).” This hadith is
unauthentic. ”

It should be noted that some people with limited Islamic knowledge
argue that this Gyah (an-Nis@ 129) cancels the previous dyah (an-
Nis@ 3), concluding that polygamy is therefore prohibited in Islam!
Such a conclusion results from their misunderstanding that the two
ayat refer to two different and distinctive types of fairness.

Company and Intimacy

The wife has a right on her husband for emotional and physical

1 An-Nis@ 4:129.
2 Recorded by Abii Dawid, at-Tirmithi, and others. Verified to be weak by al-Albani

(rw? ul-Ghalil no. 2018).
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gratification. As we have seen in the above dyah (an-Nis@ 129), it is
not permissible for a man to neglect his wife so that she would be in
a suspended state, not enjoying any of his love and affection.
‘Abdullah Bin ‘Amr Bin al-‘As (t%) reported that Allah’s
Messenger (&) said to him:

WG A fits Glgdl Ayes GLI SH i tal Ge bo

bil, ened ugly hicCookUS Clad 13) BL
Shy Ake een) ly <i> Whe Daud ld fy AS

spel RDG
a

IS oe poled
oI dat oly US

Alle hey

CAS pall so US 3b te dene JS WW
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<O ‘Abdullah: Have I not been informed that you
fast the days and stand the nights (in prayer)? Do
not do this, because it would tire your eyes and
weaken your body. So, fast (on some days) and
break your fast (on others); and get up (for the night
prayer) and sleep; for, indeed, your body has a right
upon you, your eyes have a right upon you, and your
wife has a right upon you. Indeed, it would suffice
you to fast three days from each month, because you
get for each good deed ten times its worth; thus, that
would count as fasting the whole time.

‘Abdullah said, “But I find in myself the strength to do more.” He (8%)
replied:

Pl Gai sale Vs
ADT gd pussale

<Fast then the way that Allah’s prophet Dawid (%&5)

fasted, and do not add to it: half the time (i.e. every
other day).>'

We have cited additional hadiths relating to this in the first book

1 Recorded by al-Bukhari, Muslim, and others.
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of this series. '

Service and Help

As we will see in the next chapter, it is more of the wife’s than the
husband’s responsibility to perform the various chores within the home.
However, this does not mean that the man should be absolutely
reluctant to extend a helping hand to his wife. To the contrary, helping
her is an expression of his love and compassion. A common excuse,
“I have no time for that,” is usually a false one. Allah’s
Messenger (8) was the busiest of men. He conveyed the Message, led
the armies, ruled the Muslims, and took care of all his wives.
Furthermore, when he was at home, he would be at the service of his
family! Al-Aswad reported that he asked ‘A’ishah (ts), “What did the

Prophet (&%) do at home?” She said:

Sl EF Pall oppor abel (dead sl) Type 3 aK US”

“He used to be at the service of his family; and when it
was time for prayer, he would go out to

‘A ishah (>) was also asked, “What did Allah’s Messenger (8)
do at home?” She replied:

GLE Clty ct call ye
“He acted like other men; he would mend his clothes,
milk his goat, and serve himself.” *

Discipline

A leader will inevitably have to deal with the “tough” job of discipline.

1 See “The Quest for Love & Mercy” by the author.
2 Recorded by al-Bukhari.
3. Recorded by Ahmad, al-Bukhari (in al-Adab ul-Mufrad), and others. Verified to be

authentic by al-Albani (as-Sahihah no. 671).
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Discipline is an important process that must be properly implemented.
It has its rules and regulations. Violating those rules would undermine
or invalidate the whole process, and may result in more damage than

good.
The man, being the leader of the family, has the obligation of

enforcing the “family law” for the well-being of the family. The rules
of discipline between the man and his wife have been set by Allah (88)
in His Book and in His Messenger’s (4) Sunnah.

In the following, Allah (88) mentions four main steps for dealing
with a rebellious wife (who insists on violating Allah’s commands):
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«But those women from whom you fear defiance —
(first) admonish them; then (if they persist), forsake
them in bed; and (finally,) strike them. If they then
obey you, seek no means against them. Indeed, Allah
is ever Exalted and Great. And if you fear dissension
between the two of them, appoint an arbitrator from
his people and an arbitrator from hers. If they both
desire reconciliation, Allah will facilitate it between
them. Indeed, Allah is Knowing and Acquainted.» '

Abi Bakr Ibn («#) said:al- Arabi

“Among the best of what I heard in explanation of this
dyah is the saying of Said Bin Jubayr, ‘He (the
husband) would admonish her. If she complies (he
should stop there), otherwise, he would desert her. If
she complies (he should stop there), otherwise, he
would hit her. If she complies (he should stop there),

1 An-Nisa@ 4:34-35.
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otherwise, he would seek arbitration, with an arbitrator

appointed from each side. They (the arbitrators) would
see who is causing the problem; at that point, the

marriage could be terminated.’” |

Ibn Kathir commented on the words, “Exalted and Great” in the
first dyah (34) saying:

“This carries a strong warning to the men who

transgress over women without a reason. Indeed, Allah,
the Exalted and Great, is then the women’s protector,
and he will surely take revenge against anyone who
oppresses them or transgresses over them.” ”

ADMONISHMENT

From the above dyah, we see that the first step in discipline is
admonishment. One may not go to the next step before performing this

step. And admonishment should be conducted earnestly, in a manner

satisfying the proper etiquettes of commanding the good and forbidding
the wrong.

Laqit Bin Sabirah reported that he said to the Prophet (4), “O
Allah’s Messenger! I have a wife who has something in her tongue
(i.e., she has offensive language).” The Prophet proposed, «.

<Divorce her.» He said, “I have children from her, and we have been
together for a long time.” He (8%) said:

Lgalb»

e °
& a

( paS Hine pai Vy DS ad ch old « ya»

<Admonish her. If there is good in her, she will obey.
Do not hit your wife like you would hit a slave girl» °

1 Abka&m ul-Quran 1:420.
2 Tafsir ul-Quran il-‘Azim.
3 Recorded by Abi Dawid, Ibn Hibban, and others. Verified to be authentic by al-

Albani (al-Mishkat no. 3260 & Sahih no. 5870).
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ABANDONMENT

If admonishment fails and the wife persists in her wrong behavior, the
husband may go to the next step, which is abandoning her bed. This
is a strong disciplinary action that would normally shake the woman’s
being and make her realize that her husband is willing to forsake her
bed and charms because of her rebellious behavior, which is often a
sufficient reason for her to take heed and comply.

The Prophet (8%) practiced this form of discipline on some
occasions. We will see in our discussion of the Mothers of the
Believers that he (88%) once abandoned ‘A’ishah and Hafsah. On
another occasion, he abandoned all of his wives for one month because

they asked for additional financial support. Allah ($8) then revealed:
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«O Prophet! Say to your wives, “If you should desire
the worldly life and its adornment, come, I will
provide for you and give you a gracious release. But
if you should desire Allah and His Messenger and
the home of the Hereafter — then indeed, Allah has
prepared for the doers of good among you a great
reward.»|

PERMISSION OF HITTING

As we have seen in the above dyah of Siirat un-Nis@ (4:34), if the
first two steps do not work with the wife and she continues to be
disobedient and rebellious, the husband may resort to hitting her.

However, hitting has restrictions: it should not be painful, should
not leave marks on the body, and should avoid the face, head, and
abdomen. ‘Amr Bin al-Ahwas al-Jushami (4%) reported that Allah’s
Messenger (#8) said:

1 Al-Ahzab 33:28-29.
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<Lo! Take good care of women, for they surely are
captives under your charge, and you do not possess
of them any more than this (subordination)— unless
they commit a manifest sin. If they do, abandon
them in sleep, and beat them lightly. If they obey
you, do not apply any further punishment. '
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‘Ata (a) reported that he asked Ibn ‘Abbas “What is ‘light
hitting’?” He replied, “It is to hit with a siwak? stick or something like
it.”?

One may ask, “What is the benefit of light hitting?” The answer is
that a woman normally has a sensitive nature; the slightest show of
discourtesy to her would tremendously affect her and cause her to
rethink her actions. If, on the other hand, light hitting does not work
with her, brutal hitting won’t.

We should keep in mind that the purpose of hitting is to correct
and remind, and not to avenge or harm.

DISAPPROVAL OF HITTING

Even though a man is allowed to hit his wife in certain situations,
hitting her is disliked in Islam and is considered the resort of the

helpless. Iyas Bin ‘Abdillah ad-Dawsi (4%) reported that Allah’s
Messenger (8%) said:

«| elal Ly 225 Yo

<Do not hit Allah’s female slaves (i.e., the women)»

1 Recorded by at-Tirmithi, an-Nas@i, and Ibn Majah. Verified to be hasan by al-
Albani (Sahih ul-Jami no. 7880 & Irwa’ul-Ghalil no. 2030).

2 Siwak or miswak A thin and short stick (usually about 6 inches or 20 cm long), cut
from the roots of a desert tree called ardk, and used to clean the teeth.

3 Al-Qurtubi’s li-Ahkam il-Quran” 5:172.‘Al-Jami
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Later on, ‘Umar came to the Prophet (&) saying, “The women have
rebelled against their husbands.” So he gave the men permission
to hit them. On the following day, many women came to Allah’s
Messenger’s (&) houses his wives’) complaining. So he
addressed the people saying:

(a)
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«Indeed, a large number of (or seventy) women have
come to the houses of Muhammad’s families, all of
them complaining that their husbands had beat
them. By Allah, you will not find that those (who hit
their wives) are the best among you. '

Our Prophet and example (#%), never hit any of his wives.
‘A’ishah (1) reported:
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“Never did Allah’s Messenger (&) hit with his hand a

women, a servant, or anyone else — except during
fighting for Allah's cause.” ”

It is inconceivable how a man could harshly hit his wife and then

expect her to render intimate pleasures to him! ‘Abdullah Bin
Zam‘ah (4) reported that Allah’s Messenger (8) said:
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«(How could) one of you turn to his wife and whip
her like whipping a camel and then make love to her

1 Recorded by Abii Dawid, Ibn an-Nasai, and others. Verified to be authentic by al-
Albani (Sahih ul-Jami’ no, 5137).

2 Recorded by Muslim and others.
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at the end of the day!?>
'

Many husbands abuse their wives and justify this by the texts that
command the wife to obey the husband or that allow him to discipline
her. Those husbands must understand that discipline is a well-regulated
matter in Islam, and has no room for abuse. An abusive husband is
indeed an oppressor, and what we have mentioned regarding oppressors
applies to him. Furthermore, an abused wife has the full right to turn
to justice and seek punishment of her abusive husband.

DivORCE

We have seen above that the last step in the discipline process is
arbitration. If that does not work, nothing would be left but divorce.

Divorce is a right for the husband. But it is his obligation to apply
it in the right measure and when the necessity arises. Allah’s
Messenger (#8) had nine wives at one time. Yet, we know of only one
case where he used this “privilege”.

1 Recorded by al-Bukhari, Muslim, and others.
2 See the biography of Hafsah later in this book.
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CHAPTER 3

THE WIFE’S OBLIGATIONS

The Great Right of the Husband

THE MAN’sS DEGREE OVER THE WOMAN

Allah (#€) has appointed the man as the usual head of the family:
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«Men are in charge of women by (right of) what
(qualities) Allah has given one over the other and
what they spend (in support) from their wealth. So,
righteous women are devoutly obedient (to Allah),
guarding in (their husband’s) absence what Allah
commands them to guard (their husband’s honor,
property, secrets, etc.) But those women from whom
you fear defiance — first admonish them; then (if
they persist), forsake them in bed; and (as a last
resort,) strike them. But if they obey you, seek no
means against them. Indeed, Allah is ever Exalted
and Great.»'

1 An-Nis@ 4:34.
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Chapter 3 60 The Fragile Vessels

Ibn Kathir (4) commented on this, “The man is the woman's
custodian; he is her supervisor, chief, leader, and the one who corrects
her if she deviates.”

This gives the man a major responsibility in running the family,
and qualifies him for a number of rights — which should be rendered
to him by the other family members and, above all, his wife. This is
the “degree” or “edge” over the woman that Allah assigned to the man,
as He says: _ os

JOG isi Lyleyl Je 54)
VYA 5 p85 se ils 3553 Sole

«And due to them (the wives) is similar to what is
expected of them, according to what is reasonable.
But the men have a degree over them (in

(38)
pall

BO

responsibility and authority). Allah is Mighty and
Wise.» '

It must be understood that this degree is a degree of responsibility
before being a degree of homage. The man earns it by being truly
worthy of the trust that Allah (3%) conferred on him, and loses it by
neglecting this trust.

SUBMISSION TO THE HUSBAND’S AUTHORITY

As we discussed above, Allah (8) has divided the responsibilities and
duties within the family, and has set the man as the one in authority.
The woman should not reject or challenge that authority. Rather, she
should accept it in fulfillment of Allah’s commands. She should view
her submission to her husband’s authority as a submission to Allah’s
decree. This submission should almost reach the degree of prostrating
to her husband. ‘A’ishah, Abi Hurayrah, Mu‘ath, and Buraydah (a)
reported that Allah’s Messenger (&%) said:

Agog) readob LMoe seusgh lod Lol
<Were I to order a person to prostrate before

1 Al-Bagarah 2:228.
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The Fragile Vessels 61 Wife’s Obligations

another person, I would have ordered the woman to
prostrate before her husband. '

As stated above, a woman’s obedience to her husband is part of her
obedience to Allah (8). Therefore, giving him his rights is part of
fulfilling Allah’s rights. ‘Abdullah Bin Abi Awfa reported that Allah’s
Messenger (8%) said:
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<Were I to commanda person to prostrate to other
than Allah, I would have commanded the woman to
prostrate to her husband. By the One in Whose hand
is Muhammad’s soul, a woman would not fulfill her
Lord’s right until she had completely fulfilled her
husband’s right — even if he were to ask her for
herself while she is riding on a camel, she should not
refuse.» ”

ABSOLUTE WILLINGNESS TO SERVE AND COOPERATE

The woman should demonstrate her acceptance of her husband’s
authority by showing willingness to serve him to her best ability.
Mu ‘ath Bin Jabal (4%) reported that Allah’s Messenger (4) said:
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df a woman knew her husband’s right, she would
not sit while he is eating his dinner or supper until

1 Recorded by at-Tirmithi, Ahmad, al-Hakim, and Ibn Majah. Verified to be authentic

by al-Albani (irwa’ ul-Ghalil no. 1998 and Sahih ul-Jami no. 5239, 5294).
2 Recorded by Ahmad, Ibn Majah, and Ibn Hibban. Verified to be hasan by al-Albani

(irwa’ul-Ghalil no. 1998 and Sahih no. 5295).ul-Jami

Intercept
Rectangle



Chapter 3. 62 The Fragile Vessels

he finishes eating. '

The Prophet (8%) expresses the woman’s absolute submission to her
husband’s authority in a hadith thatmay appear repulsive to some. Abi
Said al-Khudri (4%) reported that Allah’s Messenger (8) said:
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<A husband’s right upon his wife is such that if he
had an ulcer and she licked it for him, she would not
fulfill his right by that. *

Similarly, Anas (4%) reported that Allah’s Messenger (8%) said:
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<It is not permissible for a human being to prostrate
to another human being. Were it permissible for a
human being to prostrate to another human being,
I would have commanded the woman to prostrate to
her husband because of his great right upon her. By
the One in Whose hand is my soul, if he (the
husband) had, from his feet to the top of his head,
an ulcer oozing blood and pus, and she came to lick
it off for him, she would not have fulfilled his
right. °

1 Recorded by at-Tabar4nt and al-Bazzar. Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 5259).

2 Recorded by al-Hakim, Ibn Hibban, and others. Verified to be authentic by al-Albani
(Sahih no. 3148).

3 Recorded by Ahmad and Verified to be authentic by al-Albant (Sahih ul-
Jami no. 7725).
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This description emphasizes the great right of the husband upon his
wife; even if she was able to do for him such a repugnant act as is
described here, she still would have not fulfilled his right. In other
words: most women cannot normally fulfill their husband’s right.

IS THE HUSBAND BETTER?

One may wonder, “What is so great about the husband that the woman
is required to perform heroic or impossible acts to please him?” In

answering this question, we have to understand the following
principles:

1. The rights granted to the husband are necessary for the peaceful
and productive running of the family.

2. The above hadiths refer to a man who fulfills all of his

responsibilities as husband and family-head. He constantly offers
to his wife and children guidance, protection, support, nurturing,
and so on. Neglecting any of that would proportionally reduce his

rights upon his wife.

3. When the husband fulfills his responsibilities toward his wife as
outlined above, he becomes a true benefactor who deserves her full
gratitude and support.

Therefore, the husband’s rights do not necessarily mean that he is
better than the wife. He is of no higher status or of a better species.
Both of them descend from Adam (8s), and Adam was made from
dirt. Piety and righteousness are what determines who is truly better
than the other. His rights are set by Allah to guarantee the well-being
and success of their relationship and their family. Even though the wife
is normally subordinate to her husband in the family structure, she may
be far better than him in Allah’s sight, especially when she fulfills her

obligations in a way that is pleasing to Allah (3).
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Kindness Toward the Husband

Part of a woman’s fulfillment of her husband’s rights is to treat him in
a good and honorable way, and to avoid harming him.

SHOWING GRATITUDE

As we have discussed above, the husband normally has many favors
upon his wife. These favors are not limited to the financial privilege
which, even though it is usually true, is not always the case. A woman
should show gratitude to her husband and should return his favors in
the form of kindness and good treatment.

A great example is Khadijah who was wealthier than the

Prophet (@). Her financial advantage, though, did not make her

arrogant or ungrateful to her husband. Rather, she was a great example
of modesty and kindness that the Prophet (##) continued to remember
all his life.

A woman who is reluctant to admit her husband’s favors displeases
her Lord ($8), even before she displeases her husband. ‘Abdullah Bin
‘Amr (t#) reported that Allah’s Messenger (&) said:
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<Allah does not look (with mercy) at a woman who
is not grateful to her husband when she cannot live
without him. '

Asma Bint Zayd (tw) reported that Allah’s Messenger (4) passed
by her while she was with other young girls of her age. He addressed
them saying, (455 <Avoid the ingratitude of those who
have been favored» She asked him, “O Allah’s Messenger! What is
the ingratitude of those who have been favored?” He (4) explained:
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1 Recorded by an-Nasa7 (in al-Kubra) and others. Verified to be authentic by al-
Albani (as-Sahihah no. 289),
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<One of you might stay with her parents for a long
time (before marriage). Allah would then grant her
a righteous husband, and grant her children from
him. She would then get angry for some reason and
turn ungrateful, saying to him, “I have never seen
any good from you.”» !

‘Abdullah Bin ‘Umar, Abi Hurayrah, and Abi Said al-
Khudri (4) reported that Allah’s Messenger (&) said to the women:
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<O women! Give charity and ask for Allah’s
forgiveness abundantly, for I have seen you (women)
to be the majority of the Fire’s people. (That is
because) you frequently curse, and you are
ungrateful to your husbands.

I have not seen ones with incomplete intellect and
religion who are more overpowering to a man of
reason than you are!

As for incomplete intellect: it is that two women’s
testimonies equate one man’s. And as for incomplete
religion: it is that she stays for a number of days
without prayer, and she breaks her fast during
Ramadan. ?

1 Recorded by al-Bukhari (in al-Adab ul-Mufrad), Ahmad, and others. Verified to be
authentic by al-Albant (as-Sahihah no. 823).

2 Recorded by al-Bukhari, Muslim, and others.
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THE WoMAN’S MENTAL AND RELIGIOUS “DEFICIENCIES”

It is important to note the following in regard to the above hadith:

1. Allah’s Messenger (8%) described the woman as being mentally
deficient in comparison with the man. This should not be taken out
of context. Her deficiency is derived from the fact that Allah @)
requires two female witnesses in the place of one male, so that one
of them would possibly remind the other if she forgets '. This
“forgetting” is caused by the woman usually being more emotional
than the man, and more involved in the household affairs and less
in the affairs of the outside world. Thus, the Prophet’s (88)
statement is an expression of a clear difference between the man’s
and woman’s natures. It emphasizes that, even though she is
considered more emotional and less “intellectual”, and he is
considered less emotional and more “intellectual”, she still can
defeat him in his own arena!

2. Similarly, the woman’s description of being religiously deficient is
explained by that she does not pray or fast during her menses.
Thus, it is again to indicate that, even though the man is

supposedly in a stronger position of being religious because he

prays and fasts more, the woman can still overpower him!

KINDNESS TO THE HUSBAND IS AN ACT OF WORSHIP

The woman’s treatment of her husband could be her passport to
Jannah (or to the hellfire).

Husayn Bin Mihsan reported that one of his paternal aunts
visited the Prophet He asked her, «jy iil fsa cin <O Woman,
do you have a husband?» She replied, “Yes.” He asked, «a cl iS»
<How do you treat him?> She replied, “As much as I can, I do not
deny him any request.” He (@) said:
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1 See al-Bagarah 2:282.

(a)
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<Check then what is your position with him, because
he is either your (way to) Jannah or the Fire. '

THE BEST OF WOMEN

The best of women is she who is good and kind to her husband. Abi
Uthaynah as-Sadafi («%) reported that Allah’s Messenger (#8) said:
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<The best of your women are those who are bearers
of many children, loving (to their husbands),
comforting, and tolerant — provided that they have
taqwa of Allah.

And the worst of your women are those who
display their charms and swagger in their walk —
those are hypocrites indeed. None of them (the
women) will enter Jannah except (as rarely) as are
the crows that have red beaks and ”legs.

Ibn ‘Abbas (t#) reported that Allah’s Messenger (8%) said:
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1 Recorded by Ahmad, al-Hakim, and others. Verified to be hasan by al-Albant (Sahih
ul-Jami no. 1509).

2 Recorded by al-Bayhaqi (in as-Sunan) and others. Verified to be authentic by al-
Albani (Sahih ul-Jami no. 3330 & as-Sahihah no. 1849). The last part of it (about
the crow) is also recorded by Ahmad and others from ‘Amr Bin al-‘As (<>) and
verified to be authentic by al-Albani (as-Sahihah no. 1850).
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Should I not tell you of your men who will be in
Jannah? The prophets will be in Jannah; the siddigs
(most truthful) will be in Jannah; the shahids
(martyrs) will be in Jannah; a baby (dying before
puberty) will be in Jannah; and a man who visits his
brother in a distant locality, visiting him only for the
sake of Allah (38).

As for your women who will be in Jannah, they
include a woman who is loving toward her husband,
who bears many children for: him, and who shows
him devoted attention; and when he becomes angry,
she comes to him, puts her hand in his, and says, “I
will not taste any sleep until you are happy.’» '

PROHIBITION OF HARMING THE HUSBAND

A woman who harms her husband receives curses from the women of
Jannah, That is an indication of Allah’s displeasure with her.

Mu‘ath Bin Jabal («) reported that Allah’s Messenger (&) said:
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<Whenever a woman harms her (righteous) husband
in the worldly life, his (future) wife from al-hur ul-
‘in (the wide-eyed beauties of Jannah) says, “Do not
harm him, may Allah fight you! He is only staying
temporarily with you, and will soon come to us.’» ”

1 Recorded by Tammam ar-Razi, Ibn ‘Asakir, and others. Verified to be hasan by al-
Albani (as-Sahihah no. 287).

2 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al-Albani
(Sahih ul-Jami' no. 7192 & as-Sahihah no. 173).
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Obeying the Husband

Indeed, obeying the husband is an obligation on the women in Islam;
it is an act of worship that she presents to Allah (8) alone, only
seeking his pleasure and acceptance. We have seen numerous texts

instructing the woman to obey her husband and cooperate well with
him in maintaining the family. There are other texts that are even more

explicit in this regard.
Abii Hurayrah reported that Allah’s Messenger (&) said:
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<When a woman prays her five (prayers), fasts her
month (Ramadan), preserves her chastity, and obeys
her husband, she will be told (on the Day of
Judgment), “Enter Jannah from any of its (eight)
gates.”>'

Similarly, Anas, “Abd ur-Rahman az-Zuhri, and others (4)
reported that Allah’s Messenger (8%) said:

cate, eg clog ub aL) obs Il
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<When a woman prays her five (prayers), fasts her
month (Ramadan), preserves her chastity, and obeys
her husband, she will enter Jannah. ?

On the other hand, disobeying the husband is a great sin that could
cause the prayers to be unacceptable by Allah. Ibn ‘Umar (t#) reported
that Allah’s Messenger (8%) said:

1 Recorded by Ibn Hibban. Verified to be authentic by al-Albani (Sahih ul-Jami‘ no.
660 and Adab uz-Zafaf p. 286).

2 Recorded by al-Bazzar, Ahmad, and others. Verified to be authentic by al-Albani
(Sahih ul-Jami‘ no. 661 and Adab uz-Zafaf p. 286).
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<There are two individuals whose prayer does not
rise above their heads: a slave running away from
his masters — until he returns to them, and a
woman who disobeys her husband — until she
returns (to obedience). !

SERVING THE HUSBAND

Part of a wife’s obedience to her husband is to serve him to her best

ability. That includes performing the daily chores, serving his food, and
so on. We again site the hadith reported by Mu‘ath Bin Jabal that
Allah’s Messenger (4) said:

(die Gis ot 054d ae Le daiod > BLL plasso
<If a woman knew her husband’s right, she would
not sit while he is eating his dinner or supper until
he finishes eating.»

No woman is exempt from this responsibility — unless her
husband elects to relieve her. Even a woman as noble as the

Prophet’s (#) daughter found herself responsible for that.
‘Ali (4) reported that his wife Fatimah the Prophet’s (8)

daughter, went to the Prophet («) complaining about the bad effect of
the stone hand-mill on her hand. She did not find him, and left him a

message with ‘A’ishah asking him to give her a maid from
among the captives that he had recently received. When ‘A’ishah (>)
told him of his daughter’s need, he went to her house, entered, and
found her and ‘Ali in bed ready to go to sleep. Fatimah started to rise,
but he (4%) told her to stay in bed. He sat between them and said:

1 Recorded by al-Hakim and at-Tabarani. Verified to be authentic by al-Albani (Sahih
no. 136 & as-Sahihah no. 288).

2 Recorded by at-Tabarani and al-Bazzar. Verified to be authentic by al-Albani (Sahih
no. 5259),

II)
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Shall I not direct you to something better than what
you have requested? When you go to bed say,
“Subhan Allah — exalted is Allah,” thirty-three
times, “Al-hamdu lillah — all praise belongs to
Allah,” thirty-three times, and, “Alldhu Akbar —
Allah is the Greatest,” thirty four times. Indeed, that
is better for you than a servant. '

Ibn Qayyim noted, “The wife’s serving of her husband is a matter
about which there is no doubt. It is not correct to differentiate in this

regard between a noble and a low class woman, or between a poor and
a rich one. The most noble of all women (Fatimah) used to serve her
husband. She came complaining to her father (&) about the hardship
she was facing in this regard, but he did not grant her her wish.”

”

GUIDELINES FOR OBEDIENCE

There are some important guidelines that must be emphasized in regard
to the subject of obedience. The following has mostly been presented
in the previous sections or chapters, but we include it here for easy
reference.

1. By obeying her husband, a woman would be obeying Allah (38)
because He required this from her.

The women should obey her husband as long as obeying him is
within her capacity.

The husband should only be obeyed in matters that do not involve
disobeying Allah (3%).

Recorded by al-Bukhari, Muslim, and others.
Zad ul-Ma‘ad 5:160.
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Doing Things That Please Her Husband

As part of her kindness toward her husband, the woman should do her
best to please him — making sure that what she does is not displeasing
to Allah (88).

PLEASING HIM WITH HER APPEARANCE

A good woman attempts to please her husband with her appearance.
Abia Hurayrah (4%) reported that the Messenger (8) said:

cel «as U3) oo ol Lull

WL Ys GutGEEY,«

<The best of women is that who pleases him (i.e. her
husband) when he looks at her, obeys him when he
orders, and does not subject her person or money to
what he dislikes. '

Similarly, ‘Abdullah Bin Salam (%) reported that Allah’s
Messenger (4) was asked, “Who are the best of women?” He replied:

Aedes 3] Saad pe dy
oa

pal
Whos § ewe 3 su yA 15

<The best of women is that who pleases you when
you look at her, obeys you when you order her, and
safeguards you during your absence in regard to
herself and your wealth. ”

It is important to emphasize here that “pleasing” the husband can

1 Recorded by Ahmad, an-Nasai, and al-Hakim. Verified to be authentic by al-Albani
(Sahih ul-Jami' no. 3298 & as-Sahihah no. 1838).

2 Recorded by at-Tabarani (in al-Kabir) and others. Verified to be authentic by al-
Albani (Sahih ul-Jami' no. 3299 & as-Sahthah no. 1838).
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only be in a way conforming with Islam, which means that she would
not appear or act in a way displeasing to Allah. The highest form of
“pleasing” is realized by being a model practicing Muslim woman: her
hijab, modesty, and virtue would all bring great joy and pleasure into
a true believer’s heart and soul.

ADMITTING PEOPLE ONLY WITH HIS PERMISSION

A woman should not allow anyone into her husband’s house without
his consent. Abii Hurayrah (4) reported that Allah’s Messenger (8%)
said:

55L awlt Ugo), ara ol BLY fs Yo

(db ate 3 GSE Vy Glee) YE

Yi

YI

<It is not permissible for a woman to fast, while her
husband is present, without his permission— except
for Ramadan. Nor is it permissible for her to admit
anyone to his house except with his permission. '

The husband’s consent could be implicit. For instance, if a woman
is certain that her husband does not object to some of the neighboring
women visiting her, she does not have to ask him for a specific
permission every time one of them comes to visit her.

AVOIDING ASKING FOR DIVORCE WITHOUT REASON

A righteous woman would not ask her husband for divorce without a

good reason. Only if she finds that he is causing her a real harm in her
faith or well-being would she be justified to seek divorce. The
Prophet (&%) warned that the women who ask for divorce without a
sound reason would be liable to punishment, and may not enter into
Jannah. Thawban (8) reported that Allah’s Messenger (48) said:

(dbl daddy Ugghe plod ol ee oe Gell tLe shel LehLes

<Any woman who asks her husband for divorce

1 Recorded by al-Bukhari and Muslim.
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without a (serious) reason, the fragrance of Jannah
will be prohibited for her. '

Asking the husband for divorce demonstrates ungratefulness, and
undermines the husband’s authority and efforts toward his wife. It is
a blow in his face that is not allowed in Islam without a valid excuse.

A MOTHER’sS ADVICE TO HER DAUGHTER

The following is an advice from a Jahilimother to her daughter on her

wedding day. It reflects a great and mature experience, and concisely
puts in a nutshell the most important actions that a woman should
consider in order to please her husband.

Umm Ayas Bint ‘Awf Bin Muslim ash-Shaybani was given in
marriage to ‘Amr Bin Hijr, the king of Kindah?. Shortly before her

wedding, her mother Umamah Bint al-Harith took her aside and told
her:

“O my daughter! If the advice were to be left off the
virtuous and well-mannered, you would be in no need
of advice. However, the advice reminds the forgetful
and guides the wise. And if a woman were to forsake
marriage because of her parents’ wealth or their
fondness of her, you would be in least need for
marriage. However, the women have been made for the
men, and for them were the men made.

O my daughter! You are now departing from the
climate where you lived, and the nest where you grew,
to an unfamiliar domicile and companion. By virtue of
you husband’s custody, he is now a watcher and master
over you. So be a maid to him, and he will surely be
your servant. Be his earth (in submission), and he will
be your sky (in protection). Preserve for him ten

qualities, and they will be a treasure for you:

1 Recorded by Ahmad, Abt Dawid, and others. Verified to be authentic by al-Albant
(Sahih ul-Jami' no. 2706 & Irwa’ ul-Ghalil no. 2035).

2 <A Yamani tribe.
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1. Submit to him by showing contentment (in regard to
what he gives you).

2. Listen to him and obey him in the best manner.
3. Guard where his eye looks, so that it will not fall on

anything ugly from you.
4. Guard what his nose smells, so that he will not

smell from you but the best aroma.
5. Respect his meal times, for the attack of hunger is

a cause for rage.
6. Respect his sleep times, for the disturbance of sleep

is a cause of annoyance.
7. Safeguard his wealth by employing good judgment.
8. Care for his children and servants by employing

good planning.
9. Do not disobey any of his commands, for if you do,

you would bring resentment into his breast.
10. Do not disclose any of his secrets, for if you do,

you would not be secure from his revenge.

Furthermore, do not display joy when he is worried, nor
sadness when he is happy, for this will breed hatred.
And remember, my daughter, that the more you please
him, the more he honors you. And remember that you
will not attain what you desire from him unless you
give preference to his likes over yours.”

'

Fulfilling the Husband’s Physical Desire

A MAJOR OBLIGATION

Chastity is a main objective of marriage. A man preserves his chastity
by turning his lust toward his wife instead of directing it toward
prohibited outlets. It is therefore a great obligation upon the wife to be

always willing to help her husband in venting his desire; and it is a

1 Recorded in al-AghGni by al-Asbahani (partially included in Tuhfat ul-‘Aras, pp. 91-
92).
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major sin for her to deny her husband the intimate pleasure that he
seeks with her.

‘Abdullah Bin Abi Awfa (4) reported that Allah’s Messenger (8)
said:

F S25 > Les do SL 5053
Y cody tot ut GUL

dant I CES che oy Lge Yl I cal [gos
<By the One that Muhammad’s soul is in His hand,
a woman would not truly fulfill the right of her Lord
(Allah) until she fulfills all of her husband’s right —
even if he was to ask her for herself while she is in
a camel’s saddle, she should not deny him that. '

From the above hadith, we see that the wife should not hesitate in
answering her husband’s call, even if that would cause an
inconvenience. Similarly, Zayd Bin Arqam («) reported that Allah’s
Messenger (8%) said:

(85 gb he IS gly I! aslwl Jo J Les

<When a man invites his wife to his bed, she should

dol

respond to him, even if she was sitting in a camel’s
saddle. *

Talg Bin ‘Ali (2) reported that Allah’s Messenger (8%) said:

Cgc) be CA gly aslo aeld 45555 fo JI Lea

<When a man invites his wife for his (sexual) need,
she should go to him, even if she was working at the
outdoor oven. °

1 Recorded by Ahmad, Ibn Majah, and others. Verified to be authentic by al-Albani
(Adab uz-Zifaf p. 84).

2 Recorded by al-Bazzar and others. Verified to be authentic by al-Albani (as-Sahihah
no. 1203 & Sahih ul-Jami’ no. 533).

3 Recorded by Ahmad, and others. Verified to be authentic by al-Albani
(as-Sahthah no. 1202 & Sahih ul-Jami no. 534).

an-Nasai
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DENIAL OF INTIMATE PLEASURE IS A MAJOR SIN

Since it is a major obligation upon the wife to fulfill her husband’s
desire, refusing to do so is a major sin that deserves the angels’ curse
and Allah’s wrath. Abi Hurayrah (%) reported that the Prophet (8%)
said:

lS li) CoG cals UI ail Jord! Leo 15)

CC nae sl) Cee gm ISM rad Lele glee

(ab pl

<If a man invites his wife to bed and she refuses to
come and he sleeps while angry, the angels curse her
till the '

morning.»

In another report, Abi’ Hurayrah (%) said that the Prophet (4)
said:

©. SUL wl ole SIT colral »Oo ism
<When a woman deserts her husband’s bed at night,
the angels curse her until the morning. ”

And Abi Hurayrah (4%) reported that the Prophet said:(8)

gt ail yeu my Cpe Le eddy silly»

cpa cpm he Lad La clad! call gl YI cake

<By the One in whose hand is my soul, never would
a man invite his wife to his bed and she refuses but
that the One who is above the heavens would be
angry with her until he (her husband) forgives her. °

Aba Umamah (4%) reported that Allah’s Messenger said:(&)

fot o> GM ddl pili]Le
1 Recorded by al-Bukh&ri, Muslim, and others.
2 Recorded by al-Bukhari, Muslim, and others.
3 Recorded by Muslim.
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« a) ws ex alls edad Ly Lek ok sels
<There are three individuals whose prayers do not
rise above their ears (i.e., is not accepted): a fleeing
slave until he returns (to his master), a woman who
spends the night while her husband is angry with
her, and a man who leads some people and they
dislike him» '

OS yo 55.

No VOLUNTARY FASTING WITHOUT HIS PERMISSION

Since the wife should be ready and willing to fulfill her husband’s
desire, she is not allowed to fast voluntarily without his permission.
The reason for this prohibition is that her “voluntary” fasting could
interfere with her “obligatory” fulfillment of his desire.

Abi Hurayrah (4) reported that Allah’s Messenger (8) said:

BSG Yy poe adsl Y] Dols Ugley SLL! paiYo

«ad ol Cha Gls » wl

Cy dee Loy sas VI yoy ace 3

<if her husband is present, a woman may not fast
without his permission — except for Ramadan. And
if he is present, she may not admit anyone into his
house without his permission. And he will surely
receive half of the reward for whatever she spends of
his earning without his permission.»

”

MODERATENESS IN WORSHIP

Similar to fasting, a wife should avoid performing excessive worship
that may interfere with her obligation toward her husband.

Abii Said al-Khudri (4%) reported that the wife of Safwan Bin al-

1 Recorded by at-Tirmithi. Verified to be hasan by al-Albani (Sahih ul-Jami’ no.
3057).

2 Recorded by al-Bukhari, Muslim, and others.
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Mu‘at til cam to Allah’s Messenger (4%) while Safwan and others of
the sahadbah were with him. She said, “O Allah’s Messenger! My
husband Safwan Bin al-Mu‘at til hits me when I pray, forces me to eat
when I fast, and he does not pray the fajr prayer until the sun rises.”
The Messenger (4%) asked Safwan about her claims, and he replied, “O
Allah’s Messenger! As for saying that I hit her when she prays, it is
because she reads two sirahs (after al-Fatihah), causing me
inconvenience — even though I told her not to do so.” Allah’s
Messenger (8%) said:

Ca By gwCALSgd»
<df only one Sdrah is recited, it would suffice the
people.»

Safwan continued, “As for saying that I force her to break her fast, it
is because she frequently fasts (voluntary fasting) —- when I am a

young man and cannot endure that (because of my desire).” Allah’s
Messenger (8%) said:

YI Cpe gece Yo« 3) 08%

<A woman may not fast without her husband’s
permission.»

Safwan continued, “As for her saying that I do not pray until the sun
rises, it is because I am from a family that is known to be like this.
We cannot wake up until it is close to sunrise.” Allah’s Messenger (48)
said: . Chad mw!nade Islay

<So when you wake up, pray. '

Avoiding Suspicious Situations with Other Men

The married life is based on trust. Depending on her conduct, the wife
can be a source of honor or depravity for the whole family. In order

1 Recorded by Abii Dawid, Ahmad, and others. Verified to be authentic by al-Albani
(as-Sahthah no. 395 & 2172, and Irwa’ul-Ghalil no. 2004).
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to maintain her husband’s trust and safeguard his honor, she must
avoid all situations that may cause suspicion to him or to other people.

AVOIDING DISPLAYING HER CHARMS TO OTHER MEN

A woman should be modest and plain in her appearance, avoiding
everything that could attract the men’s eyes or give them evil thoughts.

Fudalah Bin ‘Ubayd (@%) reported that Allah’s Messenger (8)
said: ’

hey dole! ached! Jo, ge Slug Y¥ 2G»bb
Lee WE sel, led doe ope Gel “ue ol il, clwols

JLT
WG today Coch LOLS way Yd;Lowdl a5:

<There are three (types of) individuals that you need
not ask about (because they are doomed): a man
who departs from the Jamdah, disobeys his imam
(ruler), and dies in a state of disobedience; a female
or male slave who runs away from his master and
dies in that (fugitive) state; and a woman that, when
her husband is absent — even though he had
sufficed her from all worldly worries — she adorns
herself in his absence (to other men). So, you need
not ask about those. '

AVOIDING UNNECESSARY TALK WITH OTHER MEN

A woman should not talk to men without her husband’s permission
(whether explicit or implicit). Even then, her talking with other men
should be limited, formal, and to the point.

‘Amr Bin al-‘As (t#) reported:

gels! VL Flat ISS ol oe”
“The Prophet (@) prohibited speaking to woman

1 Recorded by al-Bukhari (in al-Adab al-Mufrad) and al-Hakim. Verified to be
authentic by al-Albani (Sahth ul-Jami no. 3058 & as-Sahihah no. 542).
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without their husbands’ permission.”
|

AVOIDING PRIVACY WITH OTHER MEN

The woman may not be alone in a private place with a man who is
neither her husband nor her mahram.

Ibn ‘Umar (t@) reported that Allah’s Messenger (&$) said:

Ge,
,

doy anes inde gle Im 50 gy tay ley YoYi Yt

<Let no man enter, after this day, to the privacy of
a woman unless he has with him one or two other
men.> ”

Ibn ‘Abbas (t&) reported that Allah’s Messenger (i) said:

(opt ony Wy cat gd ee JL Yo
Lgae

Yi

<A woman may not travel except with a mahram.
And no (unrelated) man may come into her presence
unless she has a mahram with her. °

AVOIDING TRAVELING WITHOUT MAHRAMS

A woman may not travel without a mahram. In the state of travel, a
person is weaker and more liable to attacks and temptations — even
in today’s modernized travel. Therefore, a woman must have a man
with her to protect and help her.

Abia Hurayrah (4%) reported that Allah’s Messenger (8) said:

oF 95 ary Yl LG ol Je Yoal

<It is not permissible for a woman to travel except in

1 Recorded by (in al-Kabir). Verified to be authentic by al-AlbanT (Sahih
no. 6813 & as-Sahihah no. 652).

2 Recorded by Muslim and Ahmad.
3 Recorded by al-Bukhari, Muslim, and others.

at-Tabarani
ul-Jami
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the company of a mahram. '

And Abi'Hurayrah reported that Allah’s Messenger (&) said:

UgeheA pe YassYl Ny SAI SLs
<It is not permissible for a woman to travel the
distance of a barid (one mailing station)’ except in
the company of a mahram who is prohibited for her
(to marry). °

AVOIDING UNDRESSING OUTSIDE HER HOME

A woman should not undress outside her home. Some women had the

practice of undressing and takinga bath in public facilities for females.
The Prophet (#) prohibited that and indicated that a woman who does
it would not deserve Allah’s cover and protection.

Abii al-Malih al-Huthali (#) reported that some women from
Hims‘* visited “A’ishah She asked them, “Are you from the

people who allow their women to go to public baths?” They replied,
“Yes.” She then said that she heard Allah’s Messenger (@) say:

Coe ab a ld cry thal Lely

Choy 56 all Oey gee Ls Gee ds

<Any woman who takes off her clothes in other than
her husband’s house has indeed broken off the veil
between herself and Allah (3%). °

1 Recorded by Muslim.
2 Ibn Khuzaymah defined this as 12 Hashimi miles, Each Hashimi mile is 4000 arm

spans (60 cm), or 2.4 km, or 1.5 mi. Thus, a barid is about 18 English miles.
3. Recorded by Abi Dawid, al-Hakim, and others. Verified to be authentic by al-

Albani (Sahih ul-Jami no. 7302 & as-Sahihah no. 2421).
4 <A Sham town north of Damascus.
5 Recorded by Ahmad, at-Tirmitht, Ibn Majah, and others. Verified to be authentic by

al-Albani (Sahih ul-Jami‘ no. 2710).
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Similarly, Umm Salamah (ts) reported that the Messenger (8)
said:

Upc Joy 56 al 5S at Gls coy all« gee Lely

<Any woman who takes off her clothes in other than
her husband’s house, Allah (3%) will then remove
His cover off her. '

The above hadiths also apply to a woman who undresses in public
fitting rooms or in any place where there is any chance for men or
women to see parts of her body that only her husband may see.

AVOIDING GOING OUT OF THE HOUSE WITHOUT REASON

In general, the woman’s normal abode is her home. It is the arena of
her important duties and successful performance. It provides her with
protection and security, and keeps her away from suspicious situations.
A Muslim woman would not go in and out of her home without
necessity. She would shy away from any place where she may chance
mixing with men or being in their close proximity. Allah advises the
Mothers of the Believers, as well as all other Muslim women, by
saying:

rt CST sell csoe Ys Say1b OSD)

«And abide in your homes and do not display
yourselves as was the display of the former times of
Jahiliyyah.» *

Financial Responsibility

We have seen in Chapter 1 that the wife shares the responsibility of
her home’s financial well-being.

1. Recorded by Ahmad, al-Hakim, and others. Verified to be authentic by al-Albani
(Sahih no. 2708).

2 Al-Ahzdb 33:33.
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SAFEGUARDING HIS POSSESSIONS

A major right for the man on his wife is that she safeguards his

property in his absence. Allah (88) says:

Ye Ladd Cut dais Gy a Sas tall
«So, righteous women are devoutly obedient (to
Allah), guarding in (their husband’s) absence what
Alléh commands them to guard (their husband’s
honor, property, secrets, etc.)»'

Fulfillment of this responsibility is a good act that the Prophet (8)
praised. Ibn ‘Abbas (t#) reported that Allah’s Messenger (8%) once

sought to marry a woman from the Quraysh: Umm Hani’ Bint Abi
Talib. She had five or six little boys from a deceased husband. She
declined the Prophet’s offer, saying:

“O Allah’s Messenger! You are the most beloved of
Allah’s creation to me, and you are dearer to me than

my hearing and eyesight. But I would hate for you to be

annoyed by these boys morning and evening. And
indeed, the husband’s right is great. So I am afraid that
if I turn my care toward my husband, I would neglect
my children’s right; and if I turn my care toward my
children, I would neglect my husband’s right.”

So Allah’s Messenger (8) said:

ws che sled stu
5 els dle LY OW, Lis psy

Word ISG he oe 3
<The best women to ever ride camels are the
Quraysh women; they are most caring for their
children during their childhood, and most caring for

1 An-Nisd@ 4:34.
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their husband in regard to what he owns. '

SPENDING WITH His PERMISSION

A woman may not dispense any of her husband’s possessions without
his permission or implicit consent (i.e., if she is sure that he would not
mind) — not even charity. ‘Abdullah Bin ‘Amr (t@) reported that
Allah’s Messenger (8) said:

Sab of YI ibe she 548 YoLg>s

<It is not permissible for a woman to give a donation
unless her husband allows that.» *

Foop Is PART OF THE TRUST

Food is part of the woman’s trust that she should not dispense without
her husband’s permission. Abi Umamah al-Bahili (4) and others

reported that the Messenger (&) said in a speech during his Farewell

Pilgrimage: .rls WS calm > 65 IS deol 43 Wl gl»

VL Lent SLM Gas YY,

<Allah has appointed for everyone his due right; thus
no bequest may be made to a (standard) heir. And a

9poy

73) Yeeow

woman may not spend anything from her house
without her husband’s permission.»

Someone asked, “O Allah’s Messenger! Not even food?” He replied,
« Wi,ol wis» <That is our best type of wealth. °

bias

1 Recorded by Ahmad and Ibn Sa‘d. Verified to be authentic by al-Albani (as-Sahihah
no. 2523). The text of the Prophet’s (BS) words is also recorded by al-Bukhart,
Muslim, and others, from Abi Hurayrah (4) and Mu‘awiyah >) (see as-Sahihah
no. 2524).

2 Recorded by Abi Dawid. Verified to be authentic by al-Albani (Sahih ul-Jami' no.
7626 &as-Sahihah no. 825).

3 Recorded by Abii Dawiid, Ibn Majah, and others. Verified to be authentic by al-
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A SHARED REWARD

If a woman gives charity from her husband’s money, knowing that he
would not object to that, she would get half of the reward and he the
other half.

Abii Hurayrah (4%) reported that Allah’s Messenger (8) said:

CVI teas abd opal pub ope gms eS ge BELLI cats] l3t»

<When a woman gives charity from her husband’s
earnings, without his instruction, he gets half of the
reward. '

And Abi Hurayrah reported that Allah’s Messenger (4)
said: s

Yi ate 9 sdb Y) Dale og), ari ol BLY ft Y»

Coda gd! cage iG opel ab ope AA Cpe Cats! Ley cL
Ook 3

<It is not permissible for a woman to fast, while her
husband is present, without his permission— except
for Ramadan. Nor is it permissible for her to admit
anyone to his house except with his permission. And
whatever charity she gives without his instruction,
she would receive half of its reward. *

‘A’ishah reported that Allah’s Messenger ($) said:

OW pb Gi alab BLM [3]

Cent! Le ctl ik

Cas

33 lye!
<When a women gives away (as charity) from her
home’s food, without causing harm (to the family),
she earns her reward because of her spending, and

Albant (Sahih Abi Dawid no. 3044).
1 Recorded by al-Bukhari, Muslim, and others.
2 Recorded by al-Bukhari.
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her husband earns his reward because he provided
(the food). '

USE OF HER OWN MONEY

Islam gives the woman full right to ownership, and her husband has no

right to take any of her possessions (including her jewelry, dowry,
clothing, etc.) without her permission. However, in order to maintain
the harmony of the family and proper order within it — the husband

being leader and the woman follower, some restrictions are placed on
the woman’s manner of spending of her own money.

If a woman would have the freedom of spending of her money at
will and without reference to her husband, conflicts would soon arise
when her spending interferes with some of her husband’s decisions,
thus undermining his authority. A simple example would be a case
where the husband decides not to buy a car for his teenage son, but the
wife interferes saying, “I will buy him one from my own money.”

Therefore, Allah (Be), the most Wise, has decreed that a woman
may not spend of her own money without her husband’s permission (or
implicit consent).

“Abdullah Bin ‘Amr and Ka’b Bin Malik reported that Allah’s
Messenger said:

(ee)
(88)

15]
— goss adh VI Whe4 dp tLe 548 Yoelle

<It is not permissible for a woman to donate of her
money except with her husband’s consent — once
her husband gains charge of her (at marriage). ”

‘Abdullah Bin ‘Amr (t%) reported that Allah’s Messenger (8%)
said:

«A che 131— (3 Sol 55%
Yogos) BL ay

<It is not permissible for a woman to (independently)
spend of her money — once her husband gains

1 Recorded by al-Bukhari, Muslim, and others.
2 Recorded by Ahmad, Ibn Majah, and others. Verified to be authentic by al-Albani

(Sahih ul-Jami’ no. 7238).
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charge of her (at marriage). !

Wathilah reported that Allah’s Messenger (8) said:

YL gr Lead algeol sal) judd73)

<It is not permissible for a woman to spend of her
money except with her husband’s ”

permission.>

ISLAM VS. UN-ISLAMIC LAWS

An important note is due here concerning Muslims living in non-
Islamic countries. Regardless of which one of the two spouses paid for
a house or other major purchases, the laws of countries like the United
States impose that the ownership is shared equally between the two
spouses. This is unfair, and it is prohibited for anyone to take that
which is not his own.

Thus, if a woman is given half of her husband’s property when he
dies or if he divorces her, she should not think that she has a right for
it. Rather, she must seek her true Islamic share and give up anything
beyond that, remembering the Day when she will stand before
Allah and He will judge justly between her and all those against
whom she had transgressed.

(38)

Avoiding Pretense and False Claims

Women often like to show-off what they have or pretend owning
things that they do not. This is a form of lying that is prohibited in
Islam. A righteous woman is like a clear mirror that reflects a good
picture.

Asma reported that a woman said, “O Allah’s Messenger, I
have a co-wife. Is it wrong for me to pretend having things other than
what my husband gave me (to tease her)?” He (&%) replied:

(Web)

1 Recorded by Abt Dawiid and al-Hakim. Verified to be authentic by al-Albani (Sahih
ul-Jami no. 7625 &as-Sahihah no. 825).

2 Recorded by at-Tabarant (in al-Kabir) and others. Verified to be authentic by al-
Albani (Sahih ul-Jami' no, 5424 &as-Sahthah no. 775).
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9) ste eS dass Le« erie
<A person who pretends to have that which he does
not is like one who wears two garments of
deception.»

!

Tending the Children

Tending the children is a shared responsibility between the two
spouses. However, it is more emphasized for the wife because she

normally spends more time with the children and is in position to
exercise more supervision and guidance with them.

RAISING HER CHILDREN ACCORDING TO ISLAM

The children are the greatest fruit of marriage. They are a standing
demonstration of its success or failure. Guarding the children from all
harm and raising them upon the good Islamic teaching is the only sure

protection from Satan and the hellfire. Allah (88) says:

wi Sabb, 1,8 intake Geil GILDLa’ HL rel
UsGail Stas by RL ile Steel

V mpl (O bsebe:
Lads,

hl Opase ‘Y

OF

«O you who believe! Protect yourselves and your
families from a Fire whose fuel is people and stones.
Appointed over it are angels who are harsh and
severe. They do not disobey Allah in what he
commands them but do what they are
commanded.» ”

Tending her children is one of the woman’s greatest
responsibilities. Fulfilling it brings pleasure and happiness to her heart

1 Recorded by al-Bukhari and Muslim.
2 At-Tahrim 66:6.
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and her husband’s. She should seriously handle this responsibility and
never abandon it for the sake of earning some trivial money outside the
home or watching some worthless shows on the television.

BREAST-FEEDING THE CHILDREN

A woman has the obligation of breast feeding her children up to two
complete years. Allah (@#) says:

ows GaoSah)
THY 5

ast ol 361

cells ery

«Mothers should nurse their children two complete
years— for whoever desires to complete the nursing
term.» !

A woman may not forsake this important obligation unless she has
an Islamically acceptable excuse, such as a genuine medical problem.
Women who deny their children their nursing rights are liable to

punishment in the grave and in the Hereafter.
Abi Umamah al-Bahili (4) reported that Allah’s Messenger (88)

said: ,
Les Wee ce US Cate, 1G dE ll Sf SL LI Lag»

4
°CU sgt” “Saab YS)? cds YU

<While I was sleeping, two men (angels) came to me,
held my upper arms, and took me to a rocky
mountain. They said, “Climb.” I said, “I cannot
climb it.” They said, “We will make it easy for
you.9,

He (&) continued:

fil. 1S)
ccm

cles Cl eels NOT ame! gw 3

1 Al-Bagarah 2:233.
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CGT Jal ele Lin”: JG ode b” sds

<So I ascended until I reached a high place in the
mountain. I heard fierce cries and asked, “What are
those cries?” They replied, “That is the howling of
the people of the Fire.’’>

He (&) continued:
Bawte lui UIrt ly

Osby coals pe": JSG yb ce cls pene

CegrpeUF hs

te lusree

<We moved on until I saw people who were
suspended from their Achilles’ tendons, their cheeks
cut and gushing blood. I asked, “Who are these?’
They replied, ‘These are the ones who break their
fast before it is permissible.’’»

He (#) continued:
é € 2 o of

4 2
ol awl lst, al, eg cil gi ne cet Glas! pain

COSI hed MGR: JLB SCNGD ye” Calas ace
«blas]

<We moved on until I saw people who were awfully
swollen, and had the most foul stench and the most
hideous appearance. I asked, “Who are these?” They
replied, “These are the disbelievers who have died
(on the battlefield).’’»

He (8) continued:

lads SE “CG ye” es GaneLt

»Bal gb (SL

Yi
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<We moved on until I saw people who were awfully
swollen, and had the most foul stench— their stench
was like that of gutters. I asked, “Who are these?”
They replied, “These are the male and female

He (&$) continued:

AS LN gid aged Lacy GT ISL do
a Gace Vpeh 99 fo, ef

ym JL le”

<We moved on until I saw women with snakes biting
at their breasts. I asked, “What is wrong with
these?” They replied, “These are the women who
deny their children their milk.”>

He (8%) continued:

Oe paleGly egy ad

«Crea hl SLE ENGe oe” els
<We moved on until I saw boys playing between two
rivers. I asked, “Who are these?” They replied,
“These are the believers’ offspring (who die before

'

Conclusion

Every Muslim woman should seek to attain the qualities of a good
wife by obeying Allah and His Messenger (@) — a path that surely
leads to paradise. Also, by implementing these qualities, her marriage
will be full of happiness. The best advice to every Muslim woman is
to avoid the ways of the non-Muslims. Instead of building the family

1 Recorded by Ibn Khuzaymah (no. 1986), Ibn Hibban, and others. Verified to be
authentic by al-Albani (Sahih ut-Targhib no. 991).

adulterers.

ost
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upon religion, the non-Muslims build it upon desire. They ignore the
basic differences between men and women and treat them as equals in
every regard — which has resulted in broken families and shattered
ties.

In Islam, men and women have different roles. More “public”
duties are assigned to men, while women have more influence on the
internal affairs of the family and the raising of children — the

society’s future citizens. Therefore, a Muslim woman should spend
more time with her children than her husband does.

If families are not built on the foundation that Allah ordained,
misery, hatred, dissension, and corruption will surely rule.

Allah will surely bless a marriage in which both the husband and
wife obey Him and fulfill their obligations toward each other.
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CHAPTER 4

THE MOTHERS OF THE BELIEVERS

Introduction

The title “Mothers of the Believers” refers to the wives of the

Prophet (@). Allah (8) is the One who granted them this title:

. ; vat vet wr 8 oyASI Se LI UDpms nie golly

«The Prophet has more right on the believers than
themselves, and his wives are their mothers.» '

The Mothers of the Believers deserve special regard and respect.
They are the women that Allah chose for the intimate company of His
Messenger (8%). They conveyed to us a great deal of knowledge from
their husband, Allah’s Messenger (8). Like one’s own mother, Allah
prohibited marrying any of the Mothers of the Believers after the

Prophet (4%):
g- ¢ ° g 4-4

Be prot 4 A wf ae ho, 4
oe

orf | 5! Ys all] Jaw) 19355 ol pA OS a's}
£ - b4e “04 a @ a 8

OF CO Cbswil de GIF SI'S Ol

a>| 551

foo!

«It is not (allowed) for you to harm Allah’s
Messenger or marry his wives after him, ever.
Indeed, that would be in Allah’s sight an enormous
(sin).»

In this chapter, we present a brief overview about each one of the
Mothers of the Believers. The reason for this is their important role in

1 Al-Ahzab 33:6.
2 Al-Ahzab 33:53.

95
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‘relating to us most of what we know about the Prophet’s married
life.

(a)

Khadijah Bint Khuwaylid

Khadijah (s) was the daughter Khuwaylid Bin Asad Bin ‘Abd il-
‘Uzzai Bin Qasiyy Bin Kilab. Therefore, she was from one of the
noblest branches of the Quraysh tribe — meeting with the Prophet (8)
in ancestry at his fifth forefather: Qasiyy. Before Islam, she was known
as at-Tahirah (the Pure one).

Khadijah was a wealthy woman, and she hired the Prophet (4%) to

manage her trade to Sham!'. Noticing his honesty and good
management, she offered herself to him in marriage, and he agreed.

Prior to the Prophet (@), she was married to Abi Halah Bin
Zurarah at-Tamimi, then to ‘Atiq Bin ‘Abid Bin ‘Abdillah Bin ‘Umar
Bin Makhziim. The Prophet (4) married her when he was twenty-five
years old and she was forty.

She bore the Prophet (8%) seven children: three boys (al-Qasim, at-
Tayyib, and at-Tahir) and four girls (Ruqayyah, Zaynab, Umm
Kulthim, and Fatimah)”. The boys died in their early childhood, and
the first three girls died in al-Madinah during the Prophet’s (4)
lifetime. Fatimah (tw) died a few months after her father.

Khadijah was the first person to believe in the Prophet (4%) and

support him. Jibril (363) would often ask the Prophet (&) to give
salam to Khadijah:

(pedWe ne dts Lo

<O Khadijah, Jibril gives you salam.

« Le, of dF > cst | ai ‘Ao L”’»UWI

<O Muhammad, give salam to Khadijah from her

1 Damascus and the surrounding lands.
2 Whereas the girls are known and confirmed, the historians differ in regard to the

boys — to the extent that some of them say that he had no boys at all from

Khadijah, and others say that he only had al-Qasim, and so on.
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Lord. !

Khadijah was one of the most perfect women who ever lived. Abi
Miisa al-Ash‘ari and Qurrah Bin Ilyas (t#) reported that Allah’s
Messenger (8%) said:

Bh
pal Lead YY oye JAK ply pet eI uw Sn

ads tb > Co Glas Cy es hye3
Lull

istA>9

Cplabllglu ole sy til Juni Lull le Lisle

<Many men were complete (in faith, character, and
taqwa), but only (three) women were complete:
Asiyah the wife of Pharaoh, Maryam Bint ‘Imran,
and Khadijah Bint Khuwaylid. And the excellence of
‘Aishah over other women is like the excellence of
tharid* over other types of food. °

Also, Anas and Jabir (t%) reported that the Prophet (#) named her

among the best four women of all times:

ter ew AAS SleeCy al od Las poo

(55653 tat Cu LG,
<The best of the people’s women are four: Maryam
Bint ‘Imran, Khadijah Bint Khuwaylid, Fatimah
Bint Muhammad, and Asiyah the wife of Pharaoh. *

The Prophet (4) did not marry before Khadijah, nor did he marry
another woman while she was married to him. When she died, he was

deeply grieved.

1 Recorded by al-Bukhari, Muslim, and others.
2 A dish made of bread and meat broth. It is full of nutrients and easy to digest.
3 Recorded by al-Bukhari, Muslim, and others. The part about Khadijah is only

recorded by Ibn Mardawayh (Sahih no. 4578).
4 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al-Albani

(Sahth no. 3328 & 3143).
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‘A'ishah (s@) reported that when Allah’s Messenger (8)
mentioned Khadijah, he would not become tired of describing her,
praising her, and seeking Allah’s forgiveness for her. One day,
overtaken by jealousy, ‘A’ishah commented, “But Allah has given
you better than that old woman.” Noticing signs of extreme anger on
his face, she regretted her words and thought to herself, “O Allah, if
you take away Your Messenger’s anger, I will never again say
anything bad about her.” When the Prophet (#8) noticed her regret he

said: cs | is Cael A wl, Sods a5»wals
4 4 4 «4 . “

eos(git Opedrs MSI gis 25555 «dl (ad, |
<How could you have said that! By Allah, she
believed in me when people rejected me, and
sheltered me when people expelled me. And I was
granted offspring from her, whereas you all (my
other wives) were denied offspring from me.»

‘A’ishah added, “He continued to say this to me, morning and evening,
for a full month.” !

In another report, ‘A’ishah said that Allah’s Messenger
said:

Wb)

eS pil BS > Co coal aid yrs | > wl dul Lo»

«we Ws eps Waly Ul cell] tee Ot gle 3e083

<No, Allah did not substitute her for me with anyone
who is better. She believed in me when people
disbelieved, made me a partner in her wealth when
people deprived me, and Allah granted me offspring
from her whereas he denied me offspring from other
women.» *

Khadijah ranks high among the Muslim women of all time.

1 Recorded by ad-Dulabt in ath-Thurriyat ut-Tahirah. Verified to be hasan by
Shu‘ayb al-Arna@at (Siyaru Alam in-Nubal@ 2:112).

2 Recorded by Ahmad, and substantiated by the previous report.
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This was a result of her unwavering support of her best of husbands.
She believed in him, offered him emotional and financial support, and
reassured him in times of worry. Allah granted her Jannah for this
crucial role that she played in the life of the Prophet (4), and hence,
in the life of every Muslim. The Prophet treasured her memory and

kept relations with her friends long after her death. Allah granted her
the position of being the mother of all the decedents of the

Prophet (4). All Muslim women should benefit from the example of
Khadijah.

Khadijah (1) died three years before Hijrah, and was buried in al-
Hajiin (a mountain above Makkah). She was then about sixty-five years
old.

Sawdah Bint Zam‘ah

Sawdah Bint Zam‘ah Bin Qays (w) was from the Quraysh— meeting
with the Prophet (4%) in ancestry at his eight forefather: Lu’ayy Bin
Ghalib. She was previously married to as-Sakran Bin ‘Amr al-‘Amiri,
and they both were among the earliest people to embrace Islam. She
migrated with him to al-Habashah (Abyssinia), and he died upon their
return to Makkah. Later on, the Prophet (4) married her in Makkah
during Ramadan on the tenth year of his prophethood, and she was
then in her fifties. Immediately after his Hijrah, he brought her to join
him in al-Madinah.

Sawdah was the first woman that the Prophet (€) married after
Khadijah, and she was then in her mid-fifties. Thus, she became his
only wife for more than four years — until he married ‘A’ishah.

Because of her old age, Sawdah soon lost interest in men and felt
that she was unable to fully please the Prophet (&). Thus, when the

Prophet (4#) married ‘A’ishah, Sawdah gave up her turn with him to
her in order to appease him — in case he had any thoughts of
divorcing her.

She was a large, noble, and respectable woman. She died in al-
Madinah in 23 H — near the end of the rule of ‘Umar (4).
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‘Aishah Bint Abt Bakr

‘A'ISHAH’S MARRIAGE

‘A’ishah was the daughter of as-Siddig (the most truthful): Abi
Bakr ‘Abdullah (4) Bin Abi Quhafah ‘Uthman Bin ‘Amir Bin ‘Amr
Bin Kab Bin Sad Bin Taym Bin Murrah. Therefore, she was from
one of the noble branches of the Quraysh tribe — meeting with the

Prophet (4) in ancestry at his seventh forefather: Murrah Bin Ka’b.
She is the most knowledgeable woman of this Ummah without
exception. Her mother was Umm Raman Bint ‘Amir Bin ‘Uwaymir,
from the Kinanah tribe.

‘A’ishah was born in Islam. She said, “I never saw my
parents but practicing the Din.” She was about eight years younger
than Fatimah (45).

Her marriage contract was performed between the Prophet (4) and
her father about three years before Hijrah. That was the same year that
he married Sawdah. She migrated with her parents to al-Madinah,
and the Prophet (4%) consummated his marriage with her immediately
after the battle of Badr, during the month of Shawwdl. She was then
about nine years old'. She remained with him for about nine years.
‘A’ishah reported:

We)

>)
“Allah’s Messenger (43%) married me (i.e. performed the

1 A girl of nine may still be a few years too young for marriage in most of today’s
cultures. However, the standards concerning the age ofmarriage were very different
in earlier cultures. There are many documented cases of girls getting married in their

early “teens”, and thereafter living a most normal life and bearing many healthy
children. That is by far better than the free practice of fornication among most of the
so-called “civilized” young girls of our time, which has led to numerous cases of
“teen” pregnancy, fatherless children, venereal diseases, drug addictions, and so on.

Furthermore, in tropical and hot climates, it is very common for the girls
to mature at a very early age, which was the case with ‘A’ishah (wee), as is
obvious from numerous actions and incidents that are reported about her during
her “teens” years with Allah’s Messenger (8B).

Finally, there is no doubt that Allah (AE) has chosen ‘A’ishah (ed) and

prepared her, from her early years, to be a worthy carrier of a great portion of
the knowledge of prophethood.
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contract) shortly after the death of Khadijah, when I
was six years old. I was brought to him (to live with
him) when I was nine. Some women came to me when
I was playing on a swing, my hair long and reaching
my shoulders. They adorned and beautified me, and
then took me to him.”’

Asma Bint Yazid Bin as-Sakan’ reported that she adorned
‘A’ishah for the Prophet (&%) and then invited him to come and
see her. He came and sat next to her. He was given a large cup of
milk. He drank some of it and then gave it to her. She shyly lowered
her head, and Asma’ scolded her saying, “Do not reject Allah’s
Messenger’s offer.” So she took the cup and drank some. The
Prophet (8) then told her, «.gi5 <Give your friend» Asma
said, “O Allah’s Messenger! First take it back and drink from it, then
give it to me with your hand.” He took it, drank from it, and then gave
it to her. She sat down, put it on her knees, and turned it around until
she had her lips on the spot where the Prophet (8) drank *. Then he

pointed to some other women who were with her and said,
Jb» <Give your friends.» They said, “We have no desire for

it.” He said: 2 2

Le gm Yo

>)

« LAS,

<Do not combine hunger with lying. *

YOUTHA'ISHAH’S

Allah’s Messenger (4) saw the childish side in ‘A’ishah’s nature
during her early years with him, and dealt with this understandably.
She narrated:

1 Recorded by Abii Dawiid. Verified to be authentic by Shu‘ayb al-Armm@it (Siyaru
A'lam in-Nubal@ 2:228).

2 She was Mu'th Bin Jabal’s cousin: one of the Ansér women who gave her covenant
to the Prophet (8) during Bay‘at ur-Ridwan. She lived until the time of Yazid Bin
Mu'‘awiyah.

3 Seeking the blessing from Allah’s Messenger’s (88) touch.
4 Recorded by Ahmad. Verified to be hasan by al-Albani (Adab uz-Zifaf p. 92).
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“J used to play with dolls, and some of my young
female friends used to come to play with me. When
Allah’s Messenger (8) came home, they would hide

away; and when he left, they would come back. And he
used to send them to play with me.”’'

She also narrated that when Allah’s Messenger (4) came back
from the battle of Tabak (or Khaybar), she had an niche covered with
a curtain. The wind blew away the curtain exposing some dolls. He
asked, «aidsle L lia <What is this, O ‘A’ishah?> She replied,
“These are my dolls.” He saw in their midst a horse with leather wings
and asked, 6) gil! lin Lb» <What is this that I see in their
midst?> She said, “A horse.” He asked, «fae Gil bie Les» <And what
is that thing on it?» She replied, “Two wings.” He exclaimed,
«SyblsJ 45» <A horse with two wings?> She said, “Haven’t you
heard that Sulayman had horses with wings?” So he laughed until she
could see his inner teeth. ”

‘A’ishah reported that once when she was very young she
went with the Prophet on a journey. At one point he told his

companions, «.\,.1%» <Move ahead of us» Then he told her,

«Salil Sls» <Come, let me race you. They raced, and she won
the race. A few years later, after she had grown heavier, she went with
the Prophet (8%) on another journey. He told his companions, «.1,04i»
<Move ahead of us.» Then he told her, «. Je» <Come, let
me race you.» They raced, and he won the race. He said, «.vlly oja»
<This victory is for that (previous) one. *

‘A'ishah also reported that once some Abyssinians came as
a delegation to the Prophet (4%). During a ‘id day, they played inside
the Masjid with their spears. ‘Umar (4) wanted to stop them, but the

Prophet (4%) told him, « .e¢e>» <Leave them alone.> 4 The Prophet (4)
stood at the door leading from ‘A’ishah’s room into the Masjid and

lo»

ALLWI

WB)

1 Recorded by al-Bukhari, Muslim, and others.

2 Recorded by Abii Dawid, an-Nasai, and others. Verified to be authentic by al-
Albani (Sahih Abi Dawiid no. 4123).

3 Recorded by an-Nasaii, Ibn Majah, and others. Verified to be authentic by al-Albant
(Sahih no. 7007).

4 The part about ‘Umar is recorded by Muslim and an-Nasai from Abi
Hurayrah (8).
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invited her to stand behind him and watch their games. She added:

“They played inside the Masjid. Allah’s Messenger (8)
used his over-garment to cover me as I watched. I stood
behind him, my chin on his shoulder, and my face
against his. He waited patiently until I satisfied my
curiosity and wanted to leave — So you should
understand a young girl’s need (for play).”'

THE ONLY VIRGIN

‘Aishah developed into a beautiful fair woman. That is why she
was called al-Humayrd’: the little white one’.

The Prophet (4%) did not marry a virgin other than ‘A’ishah (we);
and she used to boast about that to him. She once asked him, “O
Allah’s Messenger, if you were to stop for rest in a valley in which
you find trees that have been grazed on, and one tree on which no one
has grazed, on which tree would you make your camel graze?” He
replied, «(ge JS J <The tree on which no one has
grazed. She said, “I am that tree.” *

(web)

coll ize

THE Most BELOVED WIFE

The Prophet (8%) loved ‘A’ishah (w) more than all of his other
wives. ‘Amr Bin al-‘As (4%) reported that he asked Allah’s
Messenger (8), ““O Allah’s Messenger! Who is the most beloved to

you among the people?” He replied, «.iisle» <A’ishah» He asked,
“And from among the men?” He replied, «.ls,/» <Her father. *

The Prophet’s (@) extreme love to ‘A’ishah was a public
knowledge among the Muslims — and he (4%) would not love but
good things. Thus he chose the best two individuals of his Ummah as
his beloved ones. When a person loves them, that would indicate his

We)

1 Recorded by al-Bukhari, Muslim, and others.
2 In fact, hamr@ means “red”, and humayra means “little red” (both in the feminine

gender). But the early Arabs often applied the “red” description to “white” things,
reserving the “white” description for “purity” and relatedmeanings (Lisdn ub-‘Arab).

3 Recorded by al-Bukhari from ‘A’ishah (Wb).
4 Recorded by al-Bukhari and Muslim.
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love of Allah and his Messenger (4); and whena person hates them,
he would not be worthy of the love of Allah and His Messenger (8B).

EXCELLENCE OVER OTHER WOMEN

‘A’ishah excelled over other women by qualities that made the

Prophet (#8) state:
we)

(pla blu cole All gle Jai»
<The excellence of ‘A’ishah over other women is like
the excellence of tharid over other types of food. '

This excellence must be based on a divine command, which made the

Prophet (4) love her more than his other wives.
As will be seen in the next chapter, ‘A’ishah (tw) was the only

one among the Mothers of the Believers that Jibril came with the
revelation to the Prophet (&) while he was under the same blanket
with her. On a number of occasions, the Prophet (@) would say to her:

«peal cs ne Ide dtsle L»

<O ‘A’ishah, Jibril is here, and he gives you salam.”

THE GREAT SLANDER

Realizing the great position of ‘A’ishah (w) in the Prophet’s (8%)
heart, the hypocrites tried to attack him in his honor through her. In
5 H, the Prophet (4) was returning to al-Madinah from al-Murayst
battle. ‘A’ishah was with him, and was then twelve years old.
Near the end of the trip, the army stopped for rest.

Just before their night departure, ‘A’ishah found her necklace
missing and went searching for it. She came back to find that the army
had departed. She wrapped herself in her clothes and sat waiting for
some people to come back for her. After a while, she fell asleep.

>)

1 Recorded by al-Bukhari, Muslim, and others from Anas. A similar statement has

been cited earlier from the hadith of Abi Misa.
2 Recorded by al-Bukhari, Muslim, and others.
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Safwan Bin al-Mu‘at tal («%) was riding behind the army, trying to
catch up with it. He reached ‘A’ishah’s place in the morning, saw her
dark figure, and realized who she was. He dismounted off his camel
and waited for her to ride on it, then walked in front of her, leading
the camel, until he caught up with the army where it stopped again for
rest near noon.

This was a golden chance for the head of the hypocrites, ‘Abdullah
Bin Abi Salil, and his supporters to slander ‘A’ishah, her
husband (4), and the whole Ummah, by accusing her of committing
zind with Safwan.

This grieved the Prophet (4) and the Muslims for a full month —
until Allah revealed ten G@yat declaring her innocence and condemning
all those who joined in slandering her '. The Prophet (4) then told her:

«a Jt, Aa} aly Lol»

<—Indeed, by Allah, Allah has declared your
innocence!> *

‘AISHAH’S JEALOUSY

Despite the great love that the Prophet (8) showed to ‘A’ishah (#5),
she was extremely jealous over him. Some incidents demonstrating this
are cited in the next chapter. It is interesting to note, as we saw earlier,
that her jealousy extended to Khadijah (t) who died three years
before her marriage. She said:

“I was never jealous of any woman as much as I was

jealous of Khadijah — because of Allah’s
Messenger’s (4%) frequent mention of her.” ?

Anas and Umm Salamah (t@) reported that once when the

Prophet (4) was in ‘A’ishah’s house with some of his companions,
Umm Salamah sent to him a plate of food. When ‘A’ishah saw

1 An-Nar 24:11-20.
2 Recorded by al-Bukhari, Muslim, and others from ‘A’ishah (GB).
3. Recorded by al-Bukhari, Muslim, and others.
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it, she took a rock the size of a hand and hit the plate with it, breaking
it to two pieces. The Prophet (&%) gathered the plate’s parts and told
his companions:

(pial AMS Sal oye Ado»ole
«Eat — your mother was overcome with jealousy;
eat — your mother was overcome with jealousy!.»

So they ate. The Prophet (4) then kept the broken plate in ‘A’ishah’s
house, sent a good plate of hers to Umm Salamah, and said:

« plas plab, blS e&l»

<A comparable plate for a (damaged) plate, and a
comparable food for a (damaged) food. '

‘A'ishah (vw) reported that one night she could not find the

Prophet (4) next to her. Then she found him nearby, praying. She
passed her fingers through his hair to see if he had a shower (having
a suspicion that he might have secretly visited one of her cowives). He
(later) said:

« (hus db Bty)

<Your devil has surely come to you!>

She asked, “O Allah’s Messenger! Do you not have a devil?” He
replied: . .

Co age tile! al Sy «bo
<Yes indeed, but Allah helped me against him so that
he embraced Islam.» ”

Similarly, ‘A’ishah (w) reported that she missed the Prophet (4%)
one night and thought that he went to another one of his wives. She

1 Recorded by Ibn Majah, and others. Verified to be authentic by al-Albani

Urwa’ ul-Ghalil no. 1523).
2 Recorded by an-Nasai. Verified to be authentic by al-Albant (Sahihu Sunan in-

Nasa no. 3696).

an-Nasai,
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started looking for him and found him praying, in ruk@ or sujid,
whispering:

Coco ety
<Subhanaka wa-bihamdik, 1a ilaha illa ant— Exalted
be You, and praise to You; there is no god (worthy
of being worshiped) except You»

She then said, “May my father and mother be your ransom: Indeed,
you are involved in one affair (worship), and I in a different affair
(jealousy).”

|

‘A'ishah (>) reported that one night when it was her turn with
Allah’s Messenger (&), he retired to bed, took off his upper garment,
took off his shoes and put them near his feet. He then spread the edge
of his izar (lower garment), and lied down. He waited until he thought
that she was asleep, then quietly got up and took his upper garment,
put on his shoes, opened the door and stepped out, quietly closing it
behind him. ‘A’ishah quickly put on her dress, wore her head-cover,
wrapped around her izdr, and ran after him.

The Prophet (@) walked to al-Baqi'’, stood for a long time, and
raised his hands three times. Then he turned around, and ‘A’ishah
turned; he trotted, and she trotted; he ran, and she ran — until they
both reached the houses. She hurried ahead of him and entered her

house. As soon as she lied down, he (&) entered and exclaimed,
«Saal Ute ule & wl Le» «Whatis wrong with you, O ‘A’ish °, panting
and your abdomen rising and falling?» She replied, “Nothing O
Allah’s Messenger.” He said, «.31 3 ol <You either
tell me, or the Most-Subtle and Well-Aware will tell me.» So she
said, “May my father and mother be a ransom for you, O Allah’s

Messenger,”
and she told him what had happened. He asked,

Sal, sul sls» <So you were the black thing that I saw
before me?>She replied, “Yes!” He pushed her playfullyin the chest
and said, «ead tide ail Lins ol caubly <Did you think that Allah and

Ligh

Lola

KA!

1 Recorded by Muslim, an-Nasaii, and others.
2 A graveyard to the north of the Prophet’s (8) Masjid in which many of the

sahabah and Mothers of the Believers were buried.
3 A nickname with which Allah’s Messenger (aS) sometimes called ‘A’ishah (eb).
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His Messenger would be unfair to you (by giving your rightful time
to another wife)?» She said, “Whatever people hide, Allah knows.” He
said:

4 oo. oode ‘ “ . |dtrls thie lasls Slob col oo Sb! fo > olen

GL coming Ady abe Jota Ke dy ahs
“em pw yl Ce> 9 clasa4] 3) a 53 ab 3) Gab24

Cag) paws tried! el (ib ol Jol ey 3!” : Js

Jy

<Yes! Verily, Jibril came to me when you saw that.
He called me without letting you hear, and I
responded to him without letting you know. He was
not to enter into your house after you have laid
down your clothes. I thought that you had slept, and
hated to wake you up, fearing that you would feel
lonely (if you knew that I was leaving). Jibril told
me, “Your Lord commands you to go to the (dead)
people of al-Baqi and ask forgiveness for them.’>

‘Aishah asked, “What should I say for them, O Allah’s
Messenger?” He instructed:C)
I pay crest! ope

Lu! fal he
(RW Ky BW LS gl cySlowly Leo

Cpe tical!

SSI»

Ll,
<As-Salamu ‘ala ahl id-diyari min al-mu’minina wal-
muslimin, wa-yarham Ullah ul-mustagdimina minnad

wal-mustakhirin, wa-innad in sh@a ’Llahu bikum
lalahiqiin.
Peace be on the dwellers of these places — of
believers and Muslims. May Allah have mercy upon
the earlier and later among us. Certainly, we will
follow you when Allah 'wills.

1 Recorded by Muslim, Ahmad, and others.
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AL-JAMAL FIGHT

In 18 Thulhijjah of 35 H, “Uthman (4%) was assassinated through a

plot by ‘Abdullah Bin Saba’ and other enemies of Islam. A few days
after that, “Ali (4%) was appointed as the new Khalifah. ‘Alt, ‘A’ishah,
and the other chief sahdbah were intent on resolving the problems
following “Uthman’s (4%) assassination — most importantly, finding
and punishing the assassins, and reestablishing the authority of the

khilafah.
However, Ibn Saba’ and his followers continued their plotting, and

succeeded in dragging the sahabah intoa fight against each other, with
‘Aishah, Talhah, and az-Zubayr on one side against ‘Ali, ‘Ammar,
and other companions. That was called the battle of al-Jamal, because
it centered around the camel carrying ‘A’ishah’s howdah.

The battle took place in the middle of Jumada al-Akhirah 36 H.
‘Ali (€) won the battle, but after more than ten thousand Muslims,
including Talhah and az-Zubayr, were killed.

After winning the battle, ‘Ali treated ‘A’ishah respectfully, and
sent her safely to her home. ‘Ammar Bin Yasir (t#) said in a speech
prior to the fight, “Indeed, we know that she is our Prophet’s (8%) wife
in the first and last lives.” '

‘A’ishah’s and her supporters’ involvement in that fight was based
on ijtihdd, and was for the pleasure of Allah. Yet, they realized later
that their position was wrong, and ‘A’ishah (4) deeply regretted that
till her last days.

DEATH

‘A’ishah (ww) conveyed a great amount of knowledge from the

Prophet (8%) and a number of his companions, including Abii Bakr and
‘Umar (t@). Her recorded narrations are more than two thousand, three
hundred of which are recorded in al-Bukhari, Muslim, or both.

‘A’ishah (t#%) was generous and charitable, and she lived a very
moderate living.

‘Aishah died in 58 H in al-Madinah and was buried in al-
Baqi.

(we)

1 Recorded by al-Bukhari and at-Tirmithi.
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Zaynab Bint Khuzaymah

Zaynab Bint Khuzaymah Bin al-Harith Bin ‘Abdillah al-
Hildliyyah (tw) was also called Umm ul-Masakin (Mother of the

Needy) because of her great benevolence. She and Mayminah were
maternal sisters.

She was previously married to at-Tufayl Bin al-Harith. After his
death, his brother ‘Ubaydah Bin al-Harith (<) married her. The latter
was killed in the battle of Uhud, so Allah’s Messenger married
her soon thereafter.

She remained with Allah’s Messenger (&%) only for about two
months and then died at the age of sixty. She was the first of the
Mothers of the Believers to be buried in al-Baaf.

(8)

Umm Salamah

LINEAGE

Umm Salamah’s (vw) name was Hind Bint Abt Umayyah. She was
from the Makhziim branch of the Quraysh tribe — meeting with the

Prophet (4%) in ancestry at his seventh forefather: Murrah Bin Ka’b.
She was a cousin of Khalid Bin al-Walid and Abi Jah! Bin Hisham.

She was a most beautiful woman, and was among the first Muslim
women who migrated to al-Madinah. Prior to the Prophet (&), she was
married to his foster-brother, Abii Salamah Bin ‘Abd il-Asad al-
Makhziimi (4).

MARRIAGE TO THE PROPHET

Umm Salamah (\#) reported that she once heard Allah’s
Messenger say:

SAT
opel Lee Lance Apel pelt pe Lue»|

4 dieloll Geel al US ab ED”
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«gee Lad ad AU! UBT YI) Ld (JUBL,
<Whenever an affliction strikes a Muslim and he
says, as Allah commanded him, “Jnnd li-’Llahi, wa-
inna ilayhi rajiiin. Allahumma Gjirnifimusibati, wa-
akhlif li khayran minha— «To Allah we belong, and
to Him will we return,» O Allah, reward me for my
affliction and replace it for me with that which is
better,” Allah will then surely replace it for him with
that which is better»

Lg |

Thus, when Abii Salamah died, she thought, “Who among the Muslims
can be better than Abi Salamah? He is from the first people who
migrated to Allah’s Messenger (@)! Yet, she said the above
supplication, and Allah substituted him for her with Allah’s
Messenger (8%). Allah’s Messenger sent Hatib Bin Abi Balta‘ah
to represent him in seeking her hand in marriage. She told him, “I have
a daughter to look after, and am a jealous woman (and the

Prophet (@) has several wives).” So Allah’s Messenger (4) said:

CBRL Ca of dl pools Ls Gaus ol abl oad Lb

<As for her daughter, we ask Allah to suffice her
from her. And I ask Allah to remove her jealousy.»” '

In another report, Umm Salamah (uw) said that when Aba
Salamah (4) died, she went to the Prophet (&) and told him, “O
Allah’s Messenger (&%)! Abii Salamah has passed away.” He instructed
her to say:

wt oo & 9499
«Linum galt deo ginticl, Ady J nel gull

<O Allah, forgive me and him, and succeed him for
me with that which is good»

She concluded, “Allah then succeeded him for me with one who is
better for me than him: Muhammad (8)! ?

1 Recorded by Muslim, al-Bayhaqi, and Ahmad.
2 Recorded by Muslim, al-Bayhaqi, and others.
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The Prophet (#) married her in 4 H when she was thirty years old.
All three of her children, ‘Umar, Salamah, and Zaynab, became
sahdbah. And she became one of the most knowledgeable women of
Islam.

DEATH

Umm Salamah was the last of the Mothers of the Believers ‘to die. She
lived until she was informed about the killing of al-Husayn Bin
“Alt (4%). Greatly saddened by this, she died shortly thereafter in 62 H.
She was then approximately ninety years old. She was buried in al-
Baqi.

Hafsah Bint ‘Umar

Hafsah (>) was the daughter of ‘Umar Bin al-Khattab Bin
Nufayl (4%) from the Quraysh tribe — meeting with the Prophet (4)
in ancestry at his eight forefather: Kab Bin Luayy. Her mother was
Zaynab Bint ‘Uthman Bin Maziiin’s («4») sister.

Hafsah was previously married to Khunays Bin Huthafah as-Sahmi.
He was one of the early Muslims who migrated first to al-Habashah
(Abyssinia). He fought in Badr and Uhud, and died from his wounds
right after Uhud on the third year of al-Hijrah.

After Khunays’s death, ‘Umar offered Hafsah to Abi Bakr and
‘Uthman, but they both declined marrying her. This upset ‘Umar, but
the Prophet (4) consoled him saying:

Maz tn,

Sy pd gh yt Taal E549

yo pam gd opt Typ
<One who is better than ‘Uthman willmarry Hafsah,
and ‘Uthman will marry one who is better than
Hafsah. !

1 Recorded by al-Bukhari and Ibn Sa‘d from Ibn ‘Umar (>).
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When the Prophet (8) married Hafsah, she was approximately
twenty years old. The Prophet (4) divorced her once, probably for
exposing a secret that he commanded her to keep (as will be discussed
next chapter), but Allah ordered him to take her back. He said:

Lgls dca gol” :( 368) ho is Je»
C ly dels Leleddl tea)

<Jibril told me, “Take back Hafsah, because she fasts
frequently and performs long prayers at night, and
she will be your wife in Jannah.» '

She died in 45 H in al-Madinah.

Zaynab Bint Jahsh

Zaynab Bint Jahsh Bin Ri’ab (w) was the daughter of Umaymah Bint
‘Abd ul-Mut talib Bin Hashim, the Prophet’s (4) paternal aunt. She
was born approximately 20 years before the beginning of the

Prophet’s (4%) mission.
She embraced Islam in Makkah early during the mission of the

Prophet (4), and was married to Zayd Bin Harithah, the mawla (freed
slave) of Allah’s Messenger Their marriage was not successful
and it ended with divorce. Immediately after, Allah’s command came
for the Prophet (8%) to marry her. ?

She used to boast about this to her co-wives, saying:

(8)

“Whereas your parents gave you in marriage, Allah (88)
gave me in marriage from above His Throne.” *

She was righteous, generous, and charitable. The Prophet (4) said:

1 Recorded by Abi Dawid, an-Nasa@’i, and others, from ‘Umar and Ibn ‘Umar (eB).
Verified to be authentic by Shu‘ayb al-Arnait (Siyaru Alam in-Nubald@ 2:228).

2 33:37.
3. Recorded by al-Bukhari and others.

Al Ahzab
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«tay SD bI os By “Se pl
<The one among you (my wives) who will join me
first is the one with the longest arms (i.e., most
charitable). !

‘Mishah said:

“All of them (the Mothers of the Believers) used to

compete in being charitable, but Zaynab excelled
because she used to work (to earn money) and then give
it in charity.”

?

Thus, it is more correct to say that this hadith applied to her,
contrary to what some of the narrators thought (that it applied to

Sawdah).
‘A'ishah (tg) also described her saying:

“She was the one who rivaled me in status with Allah’s
Messenger (4). I have not seen a more righteous
woman than Zaynab, nor one with more of Allah,
more truthful speech, more kindness to her relatives,
more benevolence, and more dedication in the work that
she did for charity ... except for a hot temper that she
had, but quickly restrained. May Allah be pleased with
her.” ?

The above hadith indicates that Zaynab died before Sawdah. She
died in 20 H, and ‘Umar prayed over her. She was buried in al-
Baqi.

1 Recorded by al-Bukhari and Muslim from ‘A’ishah.
2 Recorded by Muslim.
3 Recorded by Muslim and Ahmad.

taqwa
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Juwayriyah Bint al-Harith

Juwayriyah (Ww) was the daughter of al-Harith Bin Abi Dirar. Her
name was Barrah, but the Prophet changed it to Juwayriyah '. She was
from the tribe of al-Mustaliq, and was taken as a war-captive during
the battle of al-Muraysi' in 5 H. When the Prophet (4%) married her,
she was twenty years old, and she died approximately 50 years later.

She was a most beautiful woman, as attested by her co-wife
‘A'ishah (ta):

“When Allah’s Messenger (&) divided the war captives
of the tribe of al-Mus taliq, Juwayriyah Bint al-Harith
was given to Thabit Bin Qays Bin ash-Shammiés (or a
cousin of his). She made a contract with him to free
herself for money. She was a most beautiful woman, no
one seeing her but being baffled by her beauty. She
came to Allah’s Messenger (8%) seeking his help in

paying herself off.
By Allah, when I saw her at my door, I hated her

(for her beauty), and knew that Allah’s Messenger (8%)
will find in her what I have found (of beauty). She
came in and said, ‘O Allah’s Messenger! I am

Juwayriyah Bint al-Harith Bin Abi Dirar, the chief of
his people, and I have been touched by affliction as you
are well aware. I have been allotted to Thabit Bin Qays
Bin ash-Shammis (or a cousin of his). I have made a
contract with him to pay myself off, and came seeking
your help in that.’ He said, «Ss 5 WU <Would
you like to consider a better deal?» She asked, ‘What
is it, O Allah’s Messenger?’ He said,

uke d pay that off for you and
marry you.» She said, ‘Certainly, O Allah’s
Messenger.’ He said, «.cls ss» <It is done.>

When the news came out that Allah’s
Messenger (&$) had married Juwayriyah, the Muslims
freed their captives from al-Mus taliq, who had become

gs»

cai

1 This is recorded by Muslim and others from Ibn ‘Abbas (Wee).
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the Prophet’s (4%) brethren in law. Thus, one hundred
households from al-Mustaliq were freed, and I do not
know any woman who brought more blessings to her

people than Juwayriyah did.”'

Umm Habibah

Umm Habibah’s (w%) name was Ramlah. She was the sister of
Mu‘awiyah (4), and both of them were children of Abi Sufyan, Sakhr
Bin Harb Bin Umayyah Bin ‘Abd Shams Bin ‘Abd Minaf— meeting
with the Prophet ($) in ancestry at his fourth forefather: ‘Abd Minaf
Bin Qasiyy. She was the Prophet’s (4) paternal cousin, and the closest
of all his wives in relationship to him.

She migrated to al-Habashah (Abyssinia) with her husband

‘Ubaydullah Bin Jahsh. In al-Habashah, he apostated and died as a
Christian. The Prophet (@) then sent ‘Amr Bin Umayyah to an-

Najadshi requesting to marry her. An-Najashi married her to the

Prophet (&), gave her four thousand dirhams and presents, and sent
her to al-Madinah guarded by Sharhabil Bin Hasanah. She arrived in
al-Madinah on the sixth year of al-Hijrah, and was then over thirty
years old.

She died during the rule of her brother Mu‘awiyah, in 42 or 44 H.

Safiyyah Bint Huyayy

Safiyyah Bint Huyayy Bin Akhtab Bin Sa‘yah (vw) descended from
the prophet Hartin (368), who in turn descended from Lawi (Levi) Bin
Ya‘qib (Jacob) Bin Ishaq (#8).

She was previously married to Salam Bin Abi al-Hagqiq, and then
to his brother Kinanah Bin Abi al-Haqiq. Kinanah was killed during
the battle of Khaybar, and Safiyyah was taken as a war-captive, but the
Prophet freed her and married her. She was then approximately
seventeen years old.

(a)

1 Recorded by Ahmad and Ibn Hisham. Verified to be authentic by Shu‘ayb al-

(Siyaru A‘lam in-Nubal@ 2:262).Amaiut
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She was noble, honorable, wise, beautiful, and righteous. Anas
reported that once Safiyyah heard that Hafsah said about her that, “She
is nothing but the daughter of a Jew.” She wept because of this, and
when Allah’s Messenger (&) saw her weeping and asked her why, she
told him what Hafsah had said. He (&) said:

(SELLE FT gd Coed Wy cg hes Gly eed ALY il»
<Indeed, you are a prophet’s (Hariin) daughter, and
indeed, your uncle (Misa) is a prophet; and indeed,
you are married to a prophet. So, how can she boast
over you?>

He then told Hafsah, <Have taqwa of Allah, O
Hafsah. '

She died approximately in 50 H in al-Madinah and was buried in
al-Baqi.

Mayminah Bint al-Harith

Mayminah Bint ul-Harith Bin Hazn al-Hildliyyah was the sister
of Umm al-Fadl, the wife of Thus, she was the maternal
aunt of both Khalid Bin al-Walid and Ibn “Abbas (#»).

Before Islam, she was married to Masiid Bin ‘Amr ath-Thagafi
who later divorced her. She then married Abi Ruhm Bin ‘Abd il-
‘Uzza. After Abi Ruhm died, the Prophet (#%) married her in Thul-
gadah of 7 H, right after he (&) had completed his ‘Umrah.

She was a very noble woman. ‘A’ishah described her saying:

al- Abbas.

“By Allah, Maymiinah is now gone. Indeed, she surely
was the most righteous among us, and the kindest
toward her relatives.” ”

1 Recorded by Ahmad and at-Tirmith?. Verified to be authentic by Shu‘ayb al-Ama@it
(Siyaru A‘lam in-Nubal@ 2:233).

2 Recorded by al-Hakim and Ibn Sa‘d. Verified to be hasan by Shu‘ayb al-Arnadt
(Siyaru A‘lam in-Nubal@ 2:244).
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She died approximately in 50 H, and was buried in Sarif, which is
the same Makkan suburb where the Prophet (4%) married her.

Mariyah the Coptic

Mariyah Bint Sham‘tn (w) was one of the Prophet’s female
slaves. Al-Muqawaas, who was the king of Alexandria and Egypt, sent
her to him as a gift in 7 H.

She was a Coptic Egyptian of fair complexion. She embraced Islam
when she reached al-Madinah. She gave birth to Ibrahim, his only son
from other than Khadijah, in 8 H. This earned her freedom, and the

Prophet (&$) veiled her like his other wives. Ibrahim died when he was
two years old.

Mariyah died in al-Madinah in 16 H, during the khildfah of
‘Umar (4%), and was buried in

Important Dates

The following table summarizes some important dates concerning the
Mothers of the Believers. “Marr.” refers to the year that they got
married to the Prophet (4%). It should be noted that many of the

following dates are approximate, and the historians considerably differ
over some of them. For example, some historians say that Sawdah died
in 5 H; others say that she died near the end of ‘Umar’s rule. We list
below the dates that appeared most correct to us.

Important Dates Concerning the Mothers of the Believers

()

al-Baqi

Name Birth |Marr. |Death |Age

Khadijah Bint Khuwaylid 68 BH|28 BH| 3 BH| 65

Sawdah Bint Zam‘ah 58 BH| 3 BH | 23 H | 80

‘A'ishah Bint Abi Bakr 9BH| 2H ; 58H | 66
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Other wives

There were other women that the Prophet (&%) married but did not

approach for various reasons. They were:

Al-‘Aliyah from the tribe of Bakr Bin
KilabAsma Bint Kab al-Jawniyyah

Umm Sharik from al-Ansdar
Sana Bint Asma Bin as-Salt as-Sulamiyyah
Fatimah al-Kilabiyyah
Asma Bint an-Nu‘man al-Kindiyyah

As for the second one, ‘A’ishah reported that when al-
Jawniyyah was admitted to the Prophet’s (4) presence and he
approached her she said, “A‘athu billahi mink— I ask Allah to protect
me from you.” He immediately divorced her saying:

«chal Atl | wis sil»

# |Name Birth |Marr. |Death |Age

4 |Zaynab Bint Khuzaymah 57 BH} 4H | 4H | 60

5 [Umm Salamah (Hind Bint Abi Umayyah)|28 BH| 4H | 62 H | 90

6 |Hafsah Bint ‘Umar 18 BH) 4H | 45H | 62

7 |Zaynab Bint Jahsh 33 BH| 5H | 20H | 53

8 |Juwayriyah Bint al-Harith 14 BH| 6H | 56H | 70

9 |Umm Habibah (Ramlah Bint Abi Sufyan)!25 BH| 6H | 44H | 68

10|Safiyyah Bint Huyayy 10 BH| 7H | 50H| 60

11 |Maymiinah Bint al-Harith 30 BH; 7H | 50H | 80

12|Mariyah Bint Sham‘tn, the Coptic {10 BH] 7H | 16H | 26
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<Indeed, you have sought protection from the Great
One: Go to your family. '

Some reports indicate that she regretted this for the rest of her life.

1 Recorded by al-Bukhari, Ibn Majah, and others.
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CHAPTER 5

WITH THE PROPHET & HIS WIVES

Introduction

The life of the Prophet (@) with his wives is amazing indeed. It
reflects an astounding combination of human nature with prophethood
— the human nature taken to sublime levels of compassion and

forgiveness, and the prophethood maintaining its supremacy amidst the
most striking incidents that could arise between married people.

It also brings to life the personalities of his wives — the Mothers
of the Believers. They were real human females who had many of the
common characters (not necessarily vices) of females, such as jealousy,
conspiracy, and uncontrollabie anger.

We have presented in the previous chapter a few incidents that took
place between the Prophet (4%) and his wives. In what follows, we

present some additional ones — especially those that are particularly
longer or include more details. A vast number of lessons can be
derived from each the forthcoming narrations. However, we only
provide a limited number of comments that we deem necessary for
clarifying some obscure incidents or deriving some important morals.

The Prophet’s Wives Form Two Teams

The Mothers of the Believers (4) formed themselves into two
opposing “teams”, the first led by ‘A’ishah (Ww), and the other by
Umm Salamah The goal of each “team” was attracting (as much
as possible) the Prophet’s (4) recognition and love.

cD)

TEXT OF THE HADITH

‘Aishah reported that Allah’s Messenger’s (&) wives were two
teams; one team included ‘A’ishah, Hafsah, Safiyyah, and Sawdah, and

121
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Chapter 5 122 The Fragile Vessels

the other team included Umm Salamah and the rest of Allah’s
Messenger’s ($%) wives '. Knowing Allah’s Messenger’s (#8) superior
love of ‘A’ishah, the Muslims who wanted to give a present to him
would delay giving it until he was in ‘A’ishah’s house.

So Umm Salamah’s “team” asked her to talk to him and ask him
to tell the people to give their presents regardless of which house of
his wive’s he would be at. When it was her turn with the Prophet (#8),
Umm Salamah told him that, but he did not give any response. When
she told her “team” about this, they asked her to talk to him again. So
she spoke to him when it was her next turn, and he still did not give
any response. Her “team” told her, “Keep talking to him until he gives
you a response.” On her next turn, she again brought that up with him.
He (8) said:

del GUL Sh odlob ois)Lisle Yi

<Do not hurt me in regard to ‘A’ishah. Indeed, the
revelation did not come to me while I was under any
woman’s covers except ‘A ‘ishah’s.>

Umm Salamah said, “I repent to Allah from doing anything that would
hurt you, O Allah’s Messenger.”

Umm Salamah’s “team” then asked Fatimah (%), Allah’s
Messenger’s (&) daughter, to intervene on their behalf. She went to
him and said, “Your wives are asking you for justice in regard to the

daughter of Abi Bakr.” He said, <O my
daughter! Do you not love what I love?> She replied, “Yes!” He
pointed to ‘A’ishah and said, <So love this one.» She went
back to them and informed them ofwhat happened. They said, “We do
not see that you were of any help to us.” They wanted her to go again
to him, but she refused saying, “By Allah, I will never speak to him
again in her regard.”

Finally, they sent Zaynab Bint Jahsh. Raging with anger, Zaynab
stormed into ‘A’ishah’s house, where the Prophet (4) was. She raised

Cue! Le ust YI ly

«048 (pol)

1 They were: Umm Salamah, Zaynab Bint Jahsh, Umm Habibah, Juwayriyah, and

Mayminah. As for Zaynab Bint Khuzaymah (we), she died before Allah’s
Messenger married Umm Salamah (see Fath ul-Bari 5:258).(8)
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The Fragile Vessels 123 With the Prophet & His Wives

her voice saying, “O Allah’s Messenger! Indeed, your wives demand

justice in regard to Ibn Abi Quhafah’s daughter. Are you only satisfied
when she opens her little arms for you (to convince you of what she

wants)?” She then turned to ‘A’ishah and started addressing her with
harsh words. The Prophet (8%) tried stopping her, but she went on; and
‘A’ishah remained silent, waiting for the Prophet’s permission to

respond. Finally, he said, «saul <Go ahead — defend

yourself!>
‘A’'ishah then responded with full force — leaving Zaynab totally

speechless, “Until I saw the saliva dry in her mouth — unable to

respond,” ‘A’ishah said.
The Prophet (@) was pleased with that. He looked at ‘A’ishah

approvingly and said, «.% <Indeed, she is Abi Bakr’s
'

go)

low Lh
daughter!>

NoTES

1. The Prophet’s (&) above statement, about the revelation coming
to him under ‘A’ishah’s covers, clearly indicates that his favoring
of ‘A’ishah (w) was not haphazard or senseless. It was based on
her excellent qualities that singled her out from among all his
wives, and that made Jibril come under her bed-covers to talk to
the Prophet (4) and bring him the revelation.

2. Our knowledge of Jibril’s (381) modesty allows us to conclude that
when he came to the Prophet (8) under ‘A’ishah’s covers, she
must have been decently clothed for his presence.

3. The Prophet (4%) position in this narration may appear to be

unfairly biased toward ‘A’ishah However, as we stated
earlier, the Prophet’s (@) love for ‘A’ishah (Ww) was a divine
grant based on her merits and excellence. By no means was it
meant to hurt or deprive the other Mothers of the Believers. The
Prophet (4%) treated them all equally in material matters. However,
in terms of his love and emotion, ‘A’ishah had the greatest share.
Her co-wives, like all other Muslims, were supposed to understand

(>)

1 This is a combined narration recorded by al-Bukhari, Muslim, and others.
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Chapter 5 124 The Fragile Vessels

that and appreciate it — not for her sake, but for the sake of their
love of Allah and His Messenger (48).

The Prophet’s Wives Cooperate Against Him

TEXT OF THE HADITH

‘A'ishah (>) reported that Allah’s Messenger (8) used to visit all of
his wives after ‘asr prayer, spending a short time closely chatting with
each one of them. He (4) liked honey and sweets. Once a woman
from among the relatives of Zaynab Bint Jahsh (wp) gave Zaynab a jar
of honey as a present. So she would offer the honey to the

Prophet (4) when he visited her, which would briefly extend the
duration of his visit.

When they noticed that, the other wives became jealous. Led by
‘Aishah and Hafsah, they decided to put an end to it. “By Allah, we
will scheme something,” ‘A’ishah said. They agreed that when
the Prophet (&) approached either of them, she would pretend that she
was repulsed by a foul odor coming from him, which resembled that
of a wild desert plant called maghd@fir.

Allah’s Messenger (8) hated foul odors. When he went to
‘Aishah (>), she inquired about the foul odor emanating from him.
“You must have eaten some maghdfir, I can surely smell the odor of
maghdafir coming from you,” she added. He denied that and said that
he only had some honey at Zaynab’s. She said, “The bees must have
fed on maghdfir flowers.” When he went to Hafsah (tw), she said
the same. The Prophet (8) believed the story and made an oath never
to take of that honey. The next time he went to Zaynab she said, “O
Allah’s Messenger, I will give you some honey.” He replied,
«dda 4>l> Y» d have no desire for it. So Allah (BS) revealed:
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The Fragile Vessels 125 With the Prophet & His Wives

«O Prophet! Why do you prohibit for yourself that
which Allah has made lawful for you, seeking the
approval of your wives? Allah is Forgiving and
Merciful. Allah has already ordained for you the
(procedure for) dissolution of your oaths '. Allah is
your Protector, and He is the Knowing and Wise.» ”

Allah’s Messenger (4) made an oath never to eat that honey, and
he confided this to “A’ishah (tw):

Wy og pF Y eile 55) Sch ly Shue Gy pd

<I have taken some of that honey, but will never take
it anymore. I have also made an oath in that regard,
so inform no one about it.»

However, ‘A’ishah (ts) did not hold the secret, but informed Hafsah
about it. Allah ($8) then revealed that to him, and he reproached
‘A’'ishah for exposing his secret:

a OG
Cs.Le oe ve cl “a3

iby ot i spi pi tale
Se

he
- ¢Yer (abl (gl JG “Sha Jil

«And (remember) when the Prophet confided to one
of his wives a statement; and when she informed
(another) of it and Allah showed that to him, he
made known part of it and ignored a part. And
when he informed her about it she said, “Who told
you this?” He said, “The One Who is Knowing and
Acquainted has informed me.» **

See al-M@idah 5:89.

At-Tahrim 66:1-2.

At-Tahrim 66:3.
The above is a combined narration from ‘A’ishah (wed), recorded by al-Bukhari,
Muslim, and others.

|
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Chapter 5 126 The Fragile Vessels

DIFFERENT OPINIONS

There is a number of different opinions as to who were the two wives
that cooperated against the Prophet (@), what is the thing that he

prohibited upon himself, and what the secret was that one of them

exposed. The following are the most common views found in the
books of tafsir and Hadith:

1. The two wives were ‘A’ishah and Hafsah; the thing that the

Prophet (4) prohibited was eating honey at Zaynab’s; the secret
that he confided to ‘A’ishah was his oath of prohibiting the honey
upon himself; ‘A’ishah exposed his secret to Hafsah. This opinion
is the strongest, and is the one presented above. It is supported by
the reports of al-Bukhari, Muslim, and others, and is further

supported by ‘Umar’s statement to Ibn “Abbas in the next section.
There are other (weaker) reports, similar to the above one,

specifying the wife who had the honey as Sawdah or Umm
Salamah. '

The wives were three: “A’ishah, Sawdah, and Safiyyah; the thing
that the Prophet (&%) prohibited was eating honey at Hafsah’s.
When the Prophet (4%) prohibited the honey upon himself, Sawdah
sympathized with him and said, “Subhdn Allah (exalted is Allah)!
By Allah we have denied him (of the honey).” But ‘A’ishah
hushed her, “Be quiet!” *. Some scholars hold the opinion that the
narrators have mixed the names of the Mothers of the Believers.
Others, such as Ibn Kathir, see nothing wrong in assuming that
both incidents (this and the above one) have truly occurred, but
only one of them (the above one) was the cause for revealing the

ayat.

(Web)

The two wives were ‘A’ishah and Hafsah; the thing that the

Prophet (8%) prohibited was approaching Mariyah; the secret that
he confided to Hafsah was his oath of prohibiting Mariyah upon
himself; Hafsah exposed his secret to ‘A’ishah.

Recorded by at-Tabarani, Ibn Sa‘d, and others.
Recorded by al-Bukhari (the Book of Divorce).
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The Fragile Vessels 127 With the Prophet & His Wives

Aba Hurayrah, Ibn ‘Umar, Ibn ‘Abbas, and Anas (#») reported
that Allah’s Messenger once had intercourse with
Mariyah (tw), the mother of his son Ibrahim, in Hafsah ‘s house.

Hafsah accidentally saw them in her house and was upset. She
said, “O Allah’s Messenger! Out of all your wives, you choose to
do this in my house, on my bed, and during my day?” She told
‘A’ishah about that, and the two of them cooperated on urging the

Prophet (4) to prohibit Mariyah for himself. He then promised
Hafsah never to approach Mariyah. He made an oath in that regard,
and ordered Hafsah not to tell anyone about it, but she told
‘A ’ishah. !

This could be another authentic cause for the revelation of the
above aydt.

4. Except for one difference, this is similar to the previous story. In
order to please Hafsah, the Prophet (#) told her that her father
will follow Abu Bakr as his successor, and asked her to keep that
secret from ‘A’ishah, but she told her. This is an unauthentic
narration *.

Thus, the first and third opinions are the correct ones as to the
cause for the revelation of the first five a@yat of Sarat ut-Tahrim. The
following table summarizes the above discussion:

1 Recorded by an-Nasai, Ibn Mardawayh, and others. An-Nasa7’s report from Anas
is verified to be authentic by al-Albant (Sahih un-Nas@i no. 3695). Ibn Kathir
indicated (in his Tafsir) that al-Haytham Bin Kulayb’s report from Ibn ‘Umar is
authentic. Al-Hafiz Ibn Hajar indicated (in Fath ul-BGri) that the various isndds of
this hadith strengthen each other, and mentioned another narration recorded by Said
Bin Mansir with an authentic isndd to Masriiq (who is a tabi‘), without mentioning
a sahabi (i.e., mursal).

2 Recorded by at-Tabar&ni (in al-Kabir) from Ibn ‘Abbas. Verified to be weak by Ibn
Kathir (in his Tafsir).

Cooperating |Prohibited Secret Degree
wives thing

‘A'ishah & |Zaynab’s Oath never to eat from it |Strongest
Hafsah honey

Exposed
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Chapter 5 128 The Fragile Vessels

The Prophet Deserts His Wives for One Month

TEXT OF THE HADITH

Ibn ‘Abbas (t#) reported that for a whole year he wanted to ask ‘Umar
Bin al-Khat tab (44) about an dyah, but could not do that because of
the feeling of awe that he had toward him. At one point, ‘Umar went
out for Hajj, and he accompanied him. Along their return trip, they
stopped for rest. ‘Umar went toward some arak' bushes to relieve
himself, and Ibn ‘Abbas waited for him with a pitcher of water. After
he finished and came back, Ibn ‘Abbas poured water for ‘Umar, and
he performed wudi’. Then he walked with him and said, “O
Commander of the Believers! Who were the two of Allah’s
Messenger’s (&) wives who cooperated against him?”’? He replied,
“They were Hafsah and ‘A’ishah. That was because of the secret that
he entrusted to Hafsah and she disclosed to ‘A’ishah, which resulted
in his anger and decision to desert them — until Allah admonished
him.”

Ibn ‘Abbas said, “By Allah, I have wanted to ask you about this
for a whole year, but could not because of my feeling of respect
toward you.” ‘Umar said, “Do not do that. If you expect that I have
knowledge about a matter, ask me. If I know, I will tell you.” Then

1 A desert tree from which the miswaks are made.
2 He is referring to what is mentioned in Surat ut-Tahrim (66:1-5).

Cooperating |Prohibited |Exposed Secret Degree
wives thing

‘A’ishah, Hafsah’s Oath never to eat from it {Strong
Sawdah &
Safiyyah

‘A’ishah & |Approaching |Oath never to approach her | Strong
Hafsah Mariyah

‘Aishah & |Approaching |The successorship of Abi |Weak
Hafsah Mariyah Bakr & ‘Umar

honey
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The Fragile Vessels 129 With the Prophet & His Wives

‘Umar (4%) told him the following:

“By Allah, during the time of Jahiliyyah, we did not

give any importance to women, until Allah revealed in
their regard what He revealed, and allocated for them
what He did. And we, the Quraysh people, used to
overcome our women, and did not allow them to
interfere in our affairs. When we came to al-Madinah,
we found that the Ansdr’s women overcame them. So
our women started learning some of the manners of the
Ansdr’s women.

One day I was doing something, and my wife
argued with me and suggested, ‘Why don’t you do such
and such?’ I said, ‘And what have you to do with this;
and why do you interfere in my decisions?’ She
responded, ‘J am amazed at you, O Son of al-Khat tab!
You do not want to be questioned! By Allah, the

Prophet’s (&) wives surely argue with him, and would
sometimes desert him the whole day until the evening!
And even your daughter surely argues with Allah’s
Messenger (#$) until she makes him angry for the rest
of the day!’ This shocked me, and I said, ‘Anyone of
them who does this is indeeda loser!’

I then immediately wrapped myself in my garments
and went to Hafsah’s house and said, ‘O my daughter,
indeed, do you argue with Allah’s Messenger (4) until
he becomes angry for the rest of the day?’ Hafsah
replied, ‘Yes indeed, by Allah, we do argue with him!’
I said, “Indeed, you must understand, you are lost and
ruined (by that)! Do you feel secure of Allah’s anger
and punishment when you disturb His Messenger?
Daughter, do not argue with the Prophet (&) about
anything, nor desert him, nor ask him too much — but
ask me whatever you wish. And do not be misled by
your co-wife who is prettier than you and more beloved
by Allah’s Messenger |’(88)

1 He refers to ‘A’ishah (ap).
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Then I left and went to Umm Salamah, to whom I
am closely related, and spoke similarly to her. She
replied, ‘I am amazed at you, O Son of al-Khat tab!
You want to interfere in everything — even between
Allah’s Messenger (@%) and his wives! Yes, by Allah,
we argue with him. If he allows that, he does not mind
it; and if he forbids it, he would still be more lenient to
us than you.” When she said that, she cooled some of
my anger, andI left.”

‘Umar (%) continued:

“My house was among the dwellings of the tribe of
Bin Zayd in the district of al-Awali (al-

Madinah’s heights). I had a neighbor from al-Ansar. We
used to take turns going to the Prophet (4%) — He
would go one day and I the other day. When I went, I
would tell him of what happened on that day, of
revelations or other things; and when he went, he would
do the same.

There were rumors at that time that the Ghassan'
tribe was preparing their horses to attack us, and our
chests were filled with anxiety because of this. My
neighbor went on the day that was his turn. In the

evening, he came pounding hard on our door, yelling,
‘Is he there?’ I was terrified, and rushed out to him. He
said, ‘A very grave incident took place today!’ I asked,
“What is it? Has the Ghassan attacked us?’ He replied,
‘No, it is even more grave and horrible. The
Prophet divorced his wives!’ I said, ‘Hafsah and
‘A ishah are then truly lost and ruined! I was expecting
this to happen sooner or later.’

In the morning, I wrapped myself in my garments
and went to pray the fajr prayer with the Prophet (&).
After the prayer, the Prophet (4%) entered into a room

Umayyah

1A large Arabian tribe who mostly embraced Christianity and was supported by the
Romans.
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that he had above the Masjid’s level, with a (steep) stair
made from a palm tree’s trunk leading up to it. He
stayed there in seclusion.

I went out (into the Masjid) and walked toward the
minbar. I found around it a group of men sitting and

(regretfully) playing with the pebbles, some of them

weeping and exclaiming, ‘Allah’s Messenger (4) has
divorced his women!’ I sat with them for a short while,
and thought to myself, “Today, I will find the truth in
this regard.’

This happened prior to the command of hijab that
came to the Prophet’s wives '. Feeling overwhelmed by
emotion, I went to ‘A’ishah’s house and said, ‘O
daughter of Abi Bakr! Has your position reached to that

you would hurt Allah’s Messenger (8)? She replied,
“What have you to do with me, O son of al-Khat t 4b!
Go deal with your own shame (i.e., your daughter).’ I
went into Hafsah’s house and found her weeping. I said,
‘O Hafsah! What makes you weep? Haven’t I warned
you of this? Has your position reached to that you
would hurt Allah’s Messenger (4%)? You know that
Allah’s Messenger (4) does not like you; and had it
not been for me he would have divorced you.’ She
started weeping very hard. I asked, ‘Did the

Prophet (8) divorce all of you?’ She replied, ‘I do not
know. There he is secluding himself in that loft.’

I stood beneath the Prophet’s (@) loft. A black
youth called Rabah was guarding the door, sitting on
the doorstep with his legs dangling down to the palm
stair. I said to him, ‘Seek permission for ‘Umar.’ He
went in, spoke to the Prophet (&), and came back
saying, ‘I spoke to the Prophet (4) and mentioned your
request, but he remained silent.’ So I went back and sat
with the group who were by the minbar. I was again
overwhelmed by emotion, so I went to the youth and
said, ‘Seek permission for ‘Umar.’ He went in and

1 See al-Ahzab 53 and 59.
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came back saying, ‘I spoke to him and mentioned your
request, but he remained silent.’ So I went back and sat
with the group by the minbar. I was again overwhelmed
by emotion, so I went to the youth and raised my voice
saying, ‘O Rabah! Seek permission for ‘Umar. Allah’s
Messenger (4) may think that I came for the sake of
Hafsah; but by Allah, if Allah’s Messenger (8)
commands me to chop her head off, I will.’ He
motioned me to lower my voice, went in, and came
back saying, ‘I spoke to him and mentioned your
request, but he remained silent.’ As I started moving
away, the youth called me and said, ‘The Prophet (4)
has given you permission to enter.’

I entered into the Prophet’s (&) presence and found
him lying on a straw mat — the straws leaving marks
on his side. He was reclining on a leather pillow filled
with luffa (rough fiberish plant). Still standing up, I
gave him Salam and said, ‘O Allah’s Messenger! Why
should you be upset about women? If you have
divorced them, then Allah is on your side, and His
angels, and Jibril and Mikail, and I and Abi Bakr and
the believers are on your side as well.’ And rarely did
I say a statement — praise be to Allah — but hoped
that Allah would confirm my statement. So Allah
revealed:
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«If you two (A’ishah and Hafsah) repent to Allah,
(it is best), for your hearts have deviated. But if you
cooperate against him — then indeed Allah is his
protector, and Jibril and the righteous of the
believers and the angels, moreover, are his
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supporters.» '

And He revealed:(38)

ches «Ss IA So 0) uc)Aw
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«Perhaps his Lord, if he divorced you (all), would
substitute for him wives better than you —
submitting (to Allah), believing, devoutly obedient (to
Allah), repentant (o Allah), worshiping (Allah), and
migrating (for Allah’s cause) — non-virgins and
virgins.» ”

Then I asked him, ‘O Allah’s Messenger! Have you
divorced your wives?’ He replied, «.Y» <No!> I said,
‘Allahu Akbar! O Allah’s Messenger, when I entered
into the Masjid I saw the Muslims (regretfully) playing
with the pebbles and exclaiming that Allah’s
Messenger (##) has divorced his wives. Should I go
down and inform them that you did not?’ He replied,
(C44 yl «ain <Yes, if you wish. So I rushed to the door
leading to the Masjid and shouted as loud as I could,
‘The Prophet (4) did not divorce his wives!’ Also, the
following dyah was revealed:
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«And when there comes to them some information
concerning security or fear, they spread it around.
But if they had referred it back to the Messenger or

1 At-Tahrim 66:4.
2 At-Tahrim 66:5.
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to those of authority among them, then the ones who
can draw correct conclusions from it would have
known it. And had it not been for Allah’s favor and
mercy upon you, you would have followed Satan —
except for a few (among you).»'
And I was the one who was able to draw that correct
answer.

Still standing, I tried to cheer the Prophet ‘O
Allah’s Messenger! You should see how we, the

Quraysh people, used to overcome our women. But
when we came to al-Madinah we found a people whose
women overcame them. So our women started learning
from their women. One day I became angry with my
wife, and she started arguing with me. I disapproved of
that. Her response was that, by Allah, the Prophet’s (8)
wives surely argue with him, and would sometimes
desert him a whole day until the evening! I then went
and said to them, “Anyone of you who does that is
indeed a ruined loser! How can any of you have
security from Allah’s wrath when she disturbs His
Messenger? That could surely bring her destruction.”
The Prophet (4) smiled showing his teeth — and his
smile was among the best of the people’s. ThenI said,
‘O Allah’s Messenger! You should have seen me when
I went to Hafsah and said, “Do not be conceited
because of your co-wife who is prettier and more
beloved to the Prophet (&).” ’ The Prophet (&#) smiled
a second time.

When I saw that, I sought his permission to sit and
continue talking to him. He said, «..s» <Yes!> I sat
down and raised my eyes examining the contents of his
dwelling. I only saw three half-tinted pieces of leather,
and a handful of barley in a corner. I cried, and he
asked me, «fUlbd1 4! b LS, Le» <O Son of al-Khat tab!
What makes you cry?> I said, ‘How can I not cry

(a)

1 An-Nis@ 4:83.
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when I see this mat leaving marks on your side, and

your room as empty as it is? Why do Kisra and Qaysar
(Caesar) enjoy rivers and fruits while you, Allah’s
Messenger and His chosen one from among His
creation, are in this tight living? O Allah’s Messenger!
Supplicate to Allah to ease the living of your Ummah,
for the Persians and Romans have indeed been given
ease of living and have been given the possessions of
the worldly life, even though they do not worship
Allah.’

The Prophet (4) sat up from his recline and said:

Bl gl Sold! ib cal chs Gl teal Lie gl»
(UST (pg) clas sl) 23Ob |

<Is this what concerns you? Do you have any doubt
(about Allah’s promises), O Son of al-Khattab?
Those people have received their pleasure too
soon — in this worldly life.»

I said, ‘O Allah’s Messenger! Ask Allah to forgive me.’
Allah’s Messenger (8%) then descended from the loft

and I followed him. Whereas I was carefully holding to
the palm trunk, Allah’s Messenger (4%) descended
(elegantly) as if he was walking on a flat surface, and
without even touching the trunk.

Thus, Allah’s Messenger (&) abandoned his wives
and remained in his seclusion for twenty-nine nights. He

had vowed to desert them for a full month, saying,
«Lge Joly GIL» d will not approach them for a full
month.» I asked him about that, ‘O Allah’s Messenger,
you remained in the loft only for twenty-nine nights.’
He replied, «boy gppics dau oS gl» <A month can
be twenty-nine days.>”

'

1 This is a combined report recorded by al-Bukhari, Muslim, and others.
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NOTES

In the above narration, Ibn ‘Abbas asked ‘Umar about the two women
who cooperated against the Prophet (4). He clearly indicated that they
were Hafsah and ‘A’ishah (w). Then ‘Umar went on to mention
another incident that led the Prophet (4%) to desert his wives for a full
month.

Thus it should be understood that ‘Umar (4%) mentioned two
different incidents.’ He intertwined them because they had something
in common: they both represented misbehavior by the Prophet’s (88)
wives toward him, and both resulted in revelations defending the

Prophet (#8) and reproaching the Mothers of the Believers. The second
incident will be further detailed in the next section.

A Difficuit Choice?

Allah’s Messenger (@) chose to live a modest life, reserving his

pleasures to the Hereafter. This is indicated in his words to ‘Umar in
the previous section. It seems that he (&) saw signs of discontent from
his wives, and that greatly distressed him.

TEXT OF THE HADITH

Jabir Bin ‘Abdillah (%%) reported that Abi Bakr went to the

Prophet’s (8%) house and sought permission to enter. There were many
people sitting outside, none of them permitted to enter. Abi Bakr was
admitted. ‘Umar then came, sought permission to enter, and was
admitted. They found the Prophet (4%) sitting in silence, with his wives
around him. Abi Bakr decided to say something to cheer the

Prophet (&), so he said, “O Allah’s Messenger! You should have seen
when Bint Kharijah asked me for (additional) support: I was about to
strike her neck.” ? Allah’s Messenger (&%) then smiled and said:

1 See Fath ul-Qadir by ash-Shawkani.
2 This expression is not always meant literally, but is often used to express a mere

threat for misbehavior.
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ply «6p LoS col gm cpr»

<Here they are — as you can see — around me,
asking me for (additional) support.

« ddacst

So Abi Bakr jumped at ‘A’ishah to hit her, and ‘Umar jumped at

Hafsah, both of them saying, “How dare you ask Allah’s Messenger
for that which he cannot afford?” They replied, “By Allah, we are not

asking Allah’s Messenger (4%) for anything he cannot afford.”
Allah’s Messenger (8) then deserted his wives for a month (or

twenty nine days), and Allah (38) revealed:
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«O Prophet! Say to your wives, “If you should desire
the worldly life and its adornment, then come, I will
provide for you and give you a gracious release. But
if you should desire Allah and His Messenger and
the home of the Hereafter — then indeed, Allah has
prepared for the doers of good among you a great
reward.» '

The Prophet (#) started by ‘A’ishah (1) and said:

wel [al Als 02,61 ol eI col Ly«datsLe
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<O ‘A’ishah! I want to propose something to you,
and would like you not to hasten in your decision
until you consult with your parents.

She asked, “What is it, O Allah’s Messenger?” And he recited to her

1 Al-Ahzab 33:28-29.
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the above two dGydt. She said:

“Do I need to consult my parents in regard to you, O
Allah’s Messenger!? I surely choose Allah, His
Messenger, and the home of the Hereafter. I further

request you not to tell.any of your other wives about
what I just said.”

He replied: .

Fon ob lol. Ug el Yl ogee Bllus Y
«. aw, Lakes ites Sy Y, Likes

<No woman among them would ask me but I will tell
her. Indeed, Allah did not send me as one who

Lk:

makes things hard for himself or others. Rather, He
sent me as a teacher who facilitates things.

All of the other wives made the same choice as ‘A’ishah (i), and
this pleased Allah’s Messenger (88).

1 Recorded by al-Bukhari, Muslim, and others.
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CHAPTER 6

THE HADITH ABOUT UMM ZAR‘

Chatting with One’s Spouse

The following hadith is the outcome of a chatting that took place
between the Prophet (#) and his wife ‘A’ishah (1). It is a good
example of the private discussions that take place between a man and
his wife. It tells about eleven women who got together, each of them
briefly describing her husband’s character to the other women.

Most reports of this hadith present the story of the eleven women
as being narrated by ‘A’ishah (4) and not by the Prophet (%).
However, some reports explicitly indicate that it was the Prophet (&)
who told it to her’.

Also, some scholars hold the position that the whole story is
fictitious and was mentioned for the sake of the lessons that it carries.
Others hold the more correct position that it is a true story that did
take place during the time of Jahiliyyah. This is explicitly mentioned
in some of the reports, such as the one presented below.

‘A’ishah (tw) reported that Allah’s Messenger (&) said to her:

«G95 ay lS Ly»Moat
<O ‘A’ishah! I am to you like Abii Zar‘ was to Umm
Zar»?

She inquired, “And who is Umm Zar’, O Allah’s Messenger?” He
replied: . .

calvary gl 3 al al 8pel oo] gol»
«and LS! oe Vs cSt

Sled dels

1 See the discussion in Fath ul-Bari no. 5189.
2 Recorded by al-Bukhari, Muslim, and others.
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<Eleven women got together during the times of
Jahiliyyah. They promised to tell each other the
truth, and not to hide anything about their
husbands.»

It is clear that those women were not Muslim, and it is therefore
not surprising that they would violate some of the well-known
teachings of Islam, such as backbiting their husbands. Yet, their
discussions bring to light many qualities that women like or dislike in
their husbands.

Disliked Qualities

The first few women said about their husbands things indicating their
dissatisfaction with them.

MISERLINESS AND ARROGANCE

The first woman described her husband as being worthless, stingy, and
arrogant. The Prophet (4) continued his story:

cl he hb JE at VI olla
CS JRE Cee Vy ye Y boshins J

<The first woman said, “My husband is (like) a bony
camel’s meat at the top of a rough mountain.
Neither is it easy to reach, nor meaty to desire
acquiring.”>

Thus, he is as worthless and miserly as a bony camel with very
little meat, hence of trivial value. Furthermore, he is haughty,
unfriendly, and unapproachable, as though he is located at the top of
a rough mountain. No one would be interested in going to him, nor
bringing him for any kind of benefit.
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NUMEROUS APPARENT AND HIDDEN PROBLEMS

The second woman indicated that her husband possessed numerous
defects — both apparent and hidden. The Prophet (4) continued his

story: .
el opm Sul Y era ASI cS»
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<The second woman said, “As for my husband, I
cannot expose his secrets (fearing divorce). (If I start
talking about him,) I fear that I will not be able to
stop (because of his numerous shortcomings). And if
I were to talk about him, I would mention the
swelling in neck-veins (i.e., arrogance,
unfriendliness, and other apparent defects) and the

3!

his

swelling in his stomach and navel (i.e., many hidden
defects).’’>

In addition to his numerous defects, this man did not like criticism,
and was ready to divorce his wife would she utter anything about his

problems.

EXCESSIVENESS AND UNIMPRESSIVENESS

The third woman described her husband as being unimpressively out
of proportion in his qualities (bodily, morally, or both). The
Prophet (@) continued his story:

° d °
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<The third woman said, “My husband is the one who
is unreasonably tall (i.e., unimpressive). If I utter a
word (about his defects, and he finds out), I will
surely be divorced. And if I remain silent, I will be
suspended (i.e., he neither treats me like a wife nor
like a divorcee).’»
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SELFISHNESS, GREED, AND NEGLIGENCE

The fourth woman described her husband as being very greedy. He
eats and drink, to the last bit, everything in front of him. He sleeps like
a log, without caring about her, fulfilling his marital duty toward her,
or investigating her situation and checking about her health. The
Prophet (4) continued his story:

° a a . e 4pe ols ner Js! of er)” :dayl JI
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<The fourth woman said, “As for my husband, when
he eats he encompasses (i.e., devours everything);
when he drinks he finishes even the last drops; and
when he sleeps he coils up in the covers (i.e., not
caring about me). He does not extend his palm to
investigate the grief (i.e., he does not have any
concern about my situations of illness, sorrow, and
So on).”’>

HELPLESSNESS, STUPIDITY, AND ABUSE

The fifth woman’s husband lacks all of the important qualities that
would make a woman admire her husband. The Prophet (&$) continued
his story: :

SS Le 55” doll Sl»GULL
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<The fifth woman said, “My husband is extremely
helpless (i.e., incapable and impotent) and stupid.
Every disease applies to him. He would either cut
your head, break one of your limbs, or do both to
you (i.e., he hits the women without mercy).’»>

He is helpless in conducting his and his family’s affairs, impotent
and unable to please his wife, and stupid. All of the people’s defects
are combined in him. And, as though that is not enough, he is very
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abusive towards his wife. He hits her without mercy, breaking her
bones or wounding her head.

Commendable Qualities

The next five women had good things to say about their husbands.

KINDNESS, SECURITY, AND CARING

The sixth woman’s husband is like a cool night breeze. The
Prophet (4) continued his story:

chalgs SAS 95” saw dled!

dala Vy GLY, BY,GY
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<The sixth woman said, “As for my husband, he is
like the night of Tihamah (Makkah and its
suburbs) — neither hot nor cold. (In his company)
there is neither fear nor bor

He is kind and moderate in his actions, and his company does not

bring fear or boredom. Rather, it gives her a feeling of security and
friendliness.

Love, GENEROSITY, AND COURAGE

The seventh woman’s husband is well mannered and loving at home,
and courageous and powerful outside his home. The Prophet (4)
continued his story: 4

Age Joo ol rss”
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<The seventh woman said, “As for my husband,
when he enters, he acts like a (sleepy) leopard; and
when he leaves, he acts like a lion. He does not ask
about what he entrusted.”’>
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Within the house, he is like a leopard: quiet, sleepy (i.e., forgiving),
and loving. In dealing with the outside society, he is like a lion:
courageous, powerful, and respected. When he entrusts his wife (or
others) with something, he does not hold her strictly accountable for
it; rather, he is generous and willing to overlook the mistakes.

GooD REPUTATION, RESPECT, AND KINDNESS

The eighth woman’s husband is very kind to her. At the same time, he
is strong and assertive with other people. The Prophet (4) continued
his story: 4

os)! oe nt! Aco!
Cag Golly kel Gly 35 Ae Mls

<The eighth woman said, “As for my husband, his
touch is like that of a rabbit, and his odor is like
that of zarnab (aromatic plant). I overcome him, but
he overcomes the other people.’

3»

With his wife, he has the soft and kind touch of a rabbit, and he
has a most pleasant odor.

With other people, he has a good reputation (another meaning for
the good odor), and his kindness and good attitude with his wife do not

prevent him from being powerful and victorious with the other people.

WEALTH, COURAGE, GENEROSITY, AND STATURE

The ninth woman’s husband is of a noble and wealthy family. He is a

strong warrior and a generous host. The Prophet (4) continued his

story: :
4 A “ -
bob « deed eowe” oss»
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<The ninth woman said, “As for my husband, he has
high house-pillars, long sword-suspenders, and large
amounts of ashes. His house is near the clubhouse .”’>
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The high house-pillars are an indication of his noble descent and
wealth. The long sword-suspenders indicate that he is of large and

impressive built and that he is a strong fighter. The ashes are an
indication of his generosity and the many guests he feeds. Being in the

vicinity of the clubhouse indicates that he is near the town-center
where important people usually live and meet.

WEALTH, GENEROSITY, AND OTHER DISTINGUISHED QUALITIES

The tenth woman’s husband has many excellent qualities that are

beyond description. The Prophet (4%) continued his story:
3
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<The tenth woman said, “My husband is Malik (the
owner). And what would you know about Malik?
Malik is better than that (which I describe). He owns
camels that are numerous in their sitting places, and
few in the grazing areas. When they hear the sound
of the lute, they become certain of their death.”

This means that she is never able to give her husband the praise
that he truly deserves. His camels, numerous though they are, are not
allowed to graze far away from his residence, because he wants them

ever-ready for his guests. He often holds banquets in which he
entertains his guests with the lute and feeds them camel-meat.

Umm Zar‘ and Her Two Husbands

The last woman to speak was Umm Zar“. She gave a fuller description
of her two husbands: Abii Zar and the man whom she married after
Abii Zar’ divorced her. Both of her husbands were good to her, but she
was happier with the first, and gave a more detailed description of him
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and his family members.

ABU ZAR’S KINDNESS, WEALTH, AND GENEROSITY

Abii Zar* took Umm Zar‘ from a life of poverty and hard work to a
life of wealth and leisure. The Prophet (&) continued his story:
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<The eleventh said, “My husband was Abi Zar’ (i.e.,
the one with vegetation) — and what would you
know about Abi Zar! He made my ears heavy with
jewelry, filled my upper arms with flesh (i.e., fed me
well after my previous state of hunger), and honored
me until my soul was gratified. He took me from
among a people with very few sheep and tight living,
and placed me among a people who had horses,
camels, cows (that step on the grains to peel them),
and sieves (for sifting the grains). In his house, I
spoke without being rebuffed, slept until late-
morning, and drank my fill.’’»

-eras

ABO ZAR’S MOTHER

Abii Zar”s mother was a wealthy woman with ample provisions and
many servants. This carries an additional praise for her son, because
he made sure that his mother’s needs were well met, and her living
was no less than his. The Prophet (#) continued relating what Umm
Zar’ said:

ge 4 ge«lad yews CIs yr Ke %¢05 csi! a! ley ‘(20 os! alo
#

<(She continued,) “Abii Zar’s mother — and what
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would you know about Abii Zar’s mother! Her
safes (of food and clothing) were plentiful, and her
house was spacious.”>

ABU ZAR’S SON

Despite his father’s wealth, Abi Zar’s son was not a spoiled young
man. To the contrary, he was lean, content, ate moderately, and was
ever alert, even while sleeping. The Prophet (#) continued relating
what Umm Zar‘ said:

C5 a { els das3
<(She continued,) “Abi Zar’s son — and what
would you know about Abi Zar’s son! His sleep
was (sharp) like a pointed palm stick (i.e., ever-

Aides S655 coil it bes «G5 ctl Oe!”

alert), and a female goat’s arm satisfied his hunger
(i.e., neither was he fat nor greedy).’’>

Abv ZAR’sS DAUGHTER

Abi Zar’’s daughter was a perfect young woman, obedient to both her

parents, beautiful, and attractive. This graced her family, and brought
envy to her co-wife. The Prophet (4) continued relating what Umm
Zar’ said:
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«(She continued,) “Abi Zar’s daughter — and what
would you know about Abi Zar’s daughter! She
was obedient to her father and obedient to her
mother. She filled her garments (i.e., her body was
full). She caused her upper garment to curve (her
body was well-proportioned). She was the grace of
her family, and the cause of envy to her co-wife.”>
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Asv ZAR’sS MAID

Even the maid played a role in painting an impressive picture of
dignity and praise for Abi Zar‘! She was trustworthy, protective, and
clean. The Prophet (4%) continued relating what Umm Zar‘ said:
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<She continued,) “Aba Zar’s maid — and what
would you know about Abi Zar’s maid! She did
not disclose our secrets, nor give away our food (i.e.,
she was trustworthy), nor let our house fill with dirt
like a bird’s nest (i.e., she was clean).”>

THE UNFORTUNATE OCCURRENCE

After spending many years with her, Abii Zar’ decided one day to give
up his wife Umm Zar‘ for a younger woman who had two young boys.
The Prophet (4) continued relating what Umm Zar‘ said:
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«(She continued,) “Abi Zar’ went on a trip at the
time when the milk jars were shaken to extract the
cream (i.e., in the spring when there was plenty of
milk). He met a woman with two little sons as (active
as) two leopard cubs. They were (jumping) under
her waist and playing with two pomegranates (i.e.,
she was young and had small breasts). He divorced
me and married her.’’>

THE SECOND HUSBAND

Umm Zar’s second husband was also wealthy and very good to her.
But her heart remained with her first husband. The Prophet (#4)
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continued relating what Umm Zar’ said:

(beg ent oychls « dol, Nee fa he hy es
= A »

ut a
o 99 oo” For nd “7% 7

5 Ls oe ‘ee i «ahants “5
#

«05 gl aad oe eb! Ganours eee
go

Uacl G5 Lad

alec

<(She continued,) “I married after him a noble man.
He rode a fast horse and grasped a spear (he was a
fighter). He brought to me in the evenings (after his
battles) expensive cattle, and granted me a pair from
every kind of it. He said to me, ‘Eat, O Umm Zar’,
and give your relatives as well.’ Yet, were I to gather
all the things that he gave me, they would not fill the
smallest of Abii Zar’s containers.’>

Conclusion

Allah’s Messenger (8) concluded by again telling ‘A’ishah (ts) that
he was to her like Abi Zar‘ was to Umm Zar’.
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<O ‘A’ishah! I am to you like Abi Zar‘ was to Umm
Zar‘ — except that Abii Zar‘ divorced (her), and I
will not divorce (you). '

€

iY!

This means that he was bountiful towards her like Abi Zar“ was
towards Umm Zar’. However, the Prophet’s (&%*) favors on ‘A’ishah
(or any other Muslim) are beyond measure, and they extend to the

good and eternal bliss of the Hereafter. This is why ‘A’ishah (@)

1 Recorded by al-Bukhari, Muslim, and others.

Intercept
Rectangle



Chapter 6 150 The Fragile Vessels

responded:

“O Allah’s Messenger! You are better to me than Abi
£99}Zar’ was to Umm Zar’.

1 Recorded by at-Tabarani.
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ARABIC TERMS

A number of Arabic terms are frequently used in Islamic discussions, and
seem to constitute a basic vocabulary that needs to be available to the readers
of most books on Islam. We attempt to provide such terms, together with
their definitions, in the following “Glossary” section. Other terms pertinent
to the current book are included in the “Index” section, together with a page-
reference indicating where they are defined in this book.

A: Glossary of Common Terms

155

Term Definition

‘Abd Slave or servant. In reference to Allah (4), it usually means
a devout worshiper (as in ‘Abd Ullah). But it frequently refers
to a “human being” because every human being is subdued by
Allah (4%) whether one admits it or not. Plural: ‘ibdd or
‘abid.

Adab Good characters or manners; etiquettes. Plural: Adab.

Al-Fatihah |The first chapter of the Qur'an.

‘Alim A scholar or learned man in Islam.

‘Allamah Exaggerated form of “lim”.

Amin Means, “O Allah, answer my supplication.”

Ansar “The Supporters”: the residents of al-Madinah who supported
the Prophet (8%) and the muhdjiriin.

‘Asr Afternoon. It is usually applied to the third daily obligatory
prayer, whose time extends from when the shadows are as

long as the objects until sunset.

Athan Call to the prayer.
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Term Definition

‘Awrah A weakness that needs covering or protection. In figh: the

body-parts that must be covered from others.

Ayah Literally means a miracle and a sign. The Quran is a miracle
in itself, and so is any portion of it. The smallest subdivision
of the text is thus called an dyah. An dyah is usually
one sentence in length, but is sometimes longer or shorter
than a complete sentence. The plural of dyah is dyédt.

Ayat Plural of dyah.

Bid‘ah Innovation in the creed or in acts of worship.

Call or mission.

Din Religion— usually used in reference to the religion of Islam.

Dinar A valuable old currency that was made of gold.

Dirham A low-value old currency that was made of silver or copper.

Dua Supplication.

Fajr Dawn. It usually applies to the first daily obligatory prayer,
whose time extends from dawn until sunrise.

Fard Obligation.

Fard A communal obligation; at least a few Muslims should

Kifdyah perform it; if none does, all Muslims are considered sinful.
Ex., specializing in Islamic Jurisprudence.

Fard ‘Ayn individual obligation, i.c., an obligation that each
individual must fulfill. Ex., Prayer.

Fatwa A religious verdict; plural: fatawd or fatawi.

Figh The ability to understand and derive conclusions from the
available evidence. It is often applied to the subject of
“Islamic jurisprudence” that deals with the practical
regulations in Islam.

uranic

Dawah

An
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Term Definition

Fitnah Trial, test, temptation, or affliction.

Ghayb All knowledge that is beyond the reach of human perception.

Ghusl A ritual bath required after intercourse, ejaculation, and after
a woman becomes clean from her menses.

Hadith Reports of the Prophet’s (@%) sayings, actions, and tacit

approvals.

Hajj Major pilgrimage to Makkah.

Halal Permissible.

Halqah A circle or ring. It normally refers to a study circle.

Haram Prohibited.

Hasan Good or acceptable. This is usually mentioned when

indicating the degree of authenticity of some reports.

Hilal Crescent

Hijab Cover. It usually refers to a woman’s clothing that covers all
of her body except her face and hands.

Hijrah Migration. It usually refers to the Prophet’s (#) migration
from Makkah to al-Madinah.

‘Id Festival. Plural: dyad. There are two annual ‘ids (ai-fitr and

al-Adha) and one weekly ‘id (the day of Jumu‘ah).

Tima Consensus of the scholars.

Tjtihad Exerting juhd (maximum possible effort) to reach the right
conclusion based on the available evidence.

Imam A leader or distinguished Islamic scholar. It is often applied
to the leader of prayer.

Iman Faith or belief.
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Term Definition

‘Ish@ Night. It is usually applied to the fifth and last daily
obligatory prayer, whose time extends from the disappearance
of the red light in the horizon until the middle of the night
(which is half way between sunset and dawn).

Isndd Chain of narrators of a hadith.

Jahiliyyah |The era of extreme ignorance (jahl) and disbelief that

preceded the advent of the Prophet Muhammad (&).

Jaméah A Muslim congregation or gathering. It is often applied to the

congregational prayers. Al-Jamd‘ah (the Jamda‘ah) refers to
the original community of the sahdbah and their true

followers through time.

Jandzah A funeral or a deceased’s prepared body.

Jannah The Garden (of paradise).

Jihad Striving or fighting for Allah’s cause.

Jinn An invisible creation that Allah (88) made from fire and

smoke, sometimes translated as “demon”. Satan is one of the
jinns.

Jumu‘ah Friday. It also applies to the Friday prayer.

Kafir A person who practices kufr. Plural: “kuffar’.

Khalifah Successor. It commonly refers to a Muslim ruler who
succeeded the Prophet (@) in leading the Muslims. Plural:

khulafa.

Khamr Alcoholic beverages.

Khildfah Successorship. It usually refers to the period of rule of a

khalifah.

Kufr Disbelief or rejection of faith.

Khutbah Speech or sermon.
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Term Definition

Maghrib Sunset. It is usually applied to the fourth daily obligatory
prayer, whose time extends from sunset until the red light
disappears from the horizon.

Makrith An act that is disapproved in Islam.

Mahram A man who is closely related to a woman such that he is

permanently prohibited from marrying her. This relationship
results from ties of blood, suckling, or marriage. Mahrams
include: father, grandfathers, sons, grandsons, brothers,

paternal and maternal uncles, nephews, father-in-law, sons-in-
law, suckling sons, and suckling brothers. Examples of non-
mahrams: first cousins, step brothers, and brothers-in-law.

Masjid Place designated for sujid; mosque.

Mathhab Way or approach. It usually refers to one of the four Islamic
schools of figh established by the Four Jmams: Abii Hanifah
an-Nu'man Bin Thabit, Malik Bin Anas, Muhammad Bin Idris

ash-Shafii, and Ahmad Bin Hanbal — May Allah bestow His
mercy on them all.

Minbar Steps (normally three) mounted by an imam in a masjid for

delivering a khutbah.

Muhdjir A migrator —- one who undertakes hijrah. Plural: muhdjiriin
or muhdjirin. It usually refers to a sahdbi who migrated from
Makkah to al-Madinah.

Mujahid A person who performs jihad. Plural: mujahidiin ormujahidin.

Munkar Disapproved; rejected.

Musalla A place designated for prayer. It is sometimes applied to the

grounds where the prayers of ‘id and jandzah are performed.

Mushrik A person who practices shirk.

Nafl Extra, voluntary, or supererogatory deeds.
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Term Definition

Qadar Allah’s decree and measure.

Qiblah The direction of al-Ka‘bah in Makkah.

Qiyam Literally means standing. It usually refers to the night prayer
(because it includes long standing and recitation).

Qudusi Holy. A qudusi hadith is a hadith that the Prophet (8%) quoted
from his Lord (48).

Rak‘ah A full prayer unit, containing one ruka’. Plural: rak‘at.

Rukit The act of bowing in the prayer. It derives from the verb
raka‘a which means “bowed down”.

Sadaqah Charity.

Sahdabah The Prophet's companions; singular: sahdabi.

Sahih True or authentic.

Salaf The early righteous pioneers and scholars of Islam—the

sahabah and their true followers.

Salah Prayer.

Salam Peace. It also means the greeting with peace (as-salamu
‘alaykum) among the Muslims.

Sanad Same as isndad.

Shahaddah |Testimony; it is mostly applied to the testimony of Islam:
“There is no true god but Allah, and Muhammad is Allah’s
Messenger.” Also, it is often applied to martyrdom in
Allah’s ($8) cause.

Shahid A person martyred for Allah’s cause. Feminine: Shahidah.

Sham General Middle-East area of Palestine, Jordan, Syria, and

Lebanon, including the major cities of Jerusalem and
Damascus.
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Term Definition

Shar’ or Derived from shara‘a, which means “legislated”. They are
Shariah usually used in reference to the Islamic Law. “Shari” means

a legislated or permissible matter in Islam. And “ash-Shari”
is the Legislator: Allah (38).

Shaykh Literally: an old man. It is commonly used asa title of respect
for a man with some level of Islamic knowledge.

Shaytdan Satan.

Shirk Polytheism, ascribing divinity to other than Allah, or joining
partners with Him in worship. A pagan or a person who

practices shirk is a mushrik.

Siyam Fasting.

Sujiid The act of prostration in the prayer.

Sunnah Way, guidance, or teachings. Most commonly, it refers to the

Prophet’s (4) way and guidance.

Sirah Quranic chapter.

Tabit Literally, follower. It normally refers to a student of the

sahdabah. Plural: tabi‘iin or tabi‘in.

Tafsir Qur’anic commentaries and interpretations.

Takbir Saying, “Allahu Akbar — Allah is the greatest.”

Tahiil Saying, “Ld ilaha illallah — There is no true god except
Allah.”

Taqlid Imitation, especially without knowledge.

Taqwa Fearing and revering Allah.

Tasbih Saying, “Subhadn Allah — Exalted is Allah.”
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Term Definition

Tashahhud | Pronouncing the Shahddah. It is mostly applied to the part of
the prayer where one sits, pronounces the Shahddah, invokes

salah upon the Messenger, and supplicates.

Tayammum | A symbolic ablution performed by wiping clean dust, instead
of water, over the hands (to the wrists) and face.

Taslim Saying salam, especially to conclude the prayer.

Tawaf Circumambulation around the Ka‘bah.

Tawhid Belief that Allah: (a) is the only Creator and Lord of the

universe, (b) is the only God who deserves to be worshiped,
and (c) possesses the most excellent and perfect attributes.

Thikr Remembering Allah and mentioning Him.

‘Ulama Plural of ““Glim”.

Ummah Community, nation, or followers.

‘Umrah A minor form of pilgrimage to Makkah that may be

performed at any time of the year.

Wahy Revelation or inspiration.

Wajib Obligatory or required.

Witr Odd numbered. The entire night prayer is sometimes called
witr because the total number of its rak‘at is odd.

Wudit Ablution for the prayer. It consists of rinsing the mouth,

blowing the nose, washing the face, washing the forearms to
the elbows, wiping over the head (including the ears), and

washing the feet up to the ankles.

Zakah Obligatory charity.

Zina Adultery or fornication.
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B. Arabic Weekdays and Islamic HijriMonths

Term Definition

Zuhr Noon. It usually refers to the second daily obligatory prayer,
whose time extends from the sun’s crossing the zenith until
when the shadows are as long as the objects.

Weekday Arabic Name pool

Friday Al-Jumu‘ah Sh

Saturday As-Sabt Esa

Sunday Al-Ahad Je

Monday Al-Ithnayn wry

Tuesday Ath-Thulath aE

Wednesday Al-Arbua@ es

Thursday Al-Khamis sp

Lunar Month

Muharram

Safar ote

Rabi al-Awwal cess

Rabi al-Akhir

Jumdda Ula

Jumdada Akhirah

Lunar Month

7 Rajab oD)

8 Olea

9 Ramadan ote
10 Shawwal cls
11 Thul-Qa‘dah Peaks

12| Thul-Hijjah Ras

esl

Sha‘ban
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C: Index
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arriage holds a position of perpetual significance because of the central role it

plays in human life. It is not surprising, therefore, that the scholars of Islam
have discussed it extensively through the ages. Under the contemporary

influence of non-Islamic cultures, however, misconceptions have crept into various areas
of Islam — spilling into marriage, divorce, and other family-related matters.

Viewing the needs of the Muslims who live in non-Islamic environments, and realizing
that most Islamic writings on marriage are restricted in scope, we find quite a large gap
that needs to be filled for the benefit of the English-speaking Muslims — which is what we

attempt to accomplish over the span of this 3-book set that covers various aspects of
marriage according to the authentic Sunnah:

cts
I. The Quest for Love&Mercy

Regulations for Marriage & Weddingin Islam

9

Discusses the importance and advantages of marriage, selecting a spouse, the courting
process, the marriage contract, celebrating the wedding, the walimah, and forbidden

marriages. It provides a practical procedure for performing the marriage contract, and
includes a sample marriage certificate.
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2. Closer than a Garment
Marital Intimacy According to the Pure Sunnah

Discusses the proper etiquettes ofmarital intimacy, forbidden acts of intimacy, zind, and
birth control. It answers many frequently-asked questions about various acts of intimacy.
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3. The FragileVessels
Rights and Obligations between the Spouses in Islam

ya isal

Discusses the rights and obligations of the two spouses. It includes brief biographies of the
Mothers of the Believers, realistic pictures from the life of the Prophet (#) with his

wives, and acomplete discussion of the hadith ofUmm Zar’.
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